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The Views and Thoughts of Islamist Intellectuals on the Education of Russian Muslims during
the Second Constitutional Period (1908-1918)

Abstract: The Islamism movement, which became prominent as a political ideology during the Second
Constitutional Period (1908-1918), was free from the thought of Muslims as separate nations and emphasized
they should be in unity based on religion. The Islamist intellectuals as the representatives of this movement,
prioritized the idea of the Islamic Union; they deliberated on Muslim Turks living in various parts of the
world through the Sirat-1 Miistakim and Sebilii'r-Resad magazines they published. Among the subjects in
question were Russian Muslims, who were assimilated by the Russian regime and its rulers, and who
struggled to survive in religious, political and cultural terms with the repression policies. Islamist
intellectuals gave various information on Muslims living in Russia through the press; they shared articles
and news articles about their origin, language, population and socio-political situations. In the most general
sense, they are Turks who belong to the Turkish race, and their language is composed of different dialects of
Turkish. Regarding the population, the intellectuals stated that the statistics the Russian State gave were
biased; they mentioned the existence of an Islamic nation with a population of twenty-five to thirty million
under Russian rule. In addition, Islamist intellectuals emphasized the importance that Russian Muslims
attached to education; in their writings, they expressed their belief that the old educational methods should
be abandoned and new educational methods should be adopted. In this sense, they supported the Russian
Muslims who wanted to reform all educational institutions by transforming them into a new style of
education; they made explanations about the number of educational institutions in the country, their
economic situation, whether there was state support or not, textbooks differing according to regions etc.
The Islamist intellectuals also noted that Russian Muslims worked hard on the new method of education and
made efforts, but they were opposed by the supporters of usul-i kadim (traditional education method), who
defended traditionalism. They stated that these people did not care about the welfare and well-being of the
Muslim population and aimed to continue education in the old way. After clarifying all these, the Islamist
intellectuals reiterated in their writings that the distinction between Jadid and kadim should end as soon as
possible and that schools and madrasas shoul be the hearts of civilization; they had no other purpose than
this. The issue also received support from Muslim students studying in Russia, who expressed the need to
dispel the negative atmosphere in educational institutions as soon as possible. They also stated that madrasas
should be reformed, and that the sects such as Kadimist, Jadidists etc. should be put an end to. Because the
Russian State pursued a policy of Russification of Muslims through education. In addition, the Russian state
did not allow them to open schools or madrasas, and did not allow madrasas to be turned into schools; it
tried to destroy these intitutians bye inflicting pressure. Furthermore, in addition in order to ensure that
Muslim children were educated Russian schools, Christian religious education was paid for bye the state,
while Muslims were required to pay for Islamic religious education. In short, Islamist intellectuals followed
the Muslim people in Russia through Sirat-1 Miistakim and Sebilii'r-Resad magazines during the Second
Constitutional Monarchy Period and were closely interested in issues related to education and training. In
this sense, they endeavored to reconcile the Jadidists and Kadimists who adopted new and old educational
methods, on a common ground. They also discussed the assimilation they faced by the Russian regime and
its rulers in their journals, as well as the oppressive policies regarding education and the struggle of Muslims
against them.

Keywords: Religious Education, Islamist Intellectuals, Muslims in Russia, Reform, Second Constitutional
Period.
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IL. Mesrutiyet Déneminde islamci Aydinlarin Rusya Miisliimanlarinin Egitimine Dair Goriis ve
Diisiinceleri (1908-1918)

Oz: 1I. Mesrutiyet Déneminde (1908-1918) siyasi bir ideoloji olarak belirginlesen islamcilik akimi,
Miisliimanlarin ayr1 milletler olma diisiincesinden arinmis; dine dayali bir birlik igerisinde olmasi gerektigi
tizerinde durmustur. Bu akimin temsilcileri olan islamci aydinlar ittihad-1 islam diisiincesini éncelemis;
yayimladiklari Sirat-1 Miistakim ve Sebilii'r-Resad mecmualari {izerinden diinyanin gesitli yerlerinde yasayan
Miisliiman Tiirkler tizerinde dnemle durmuslardir. S6z konusu konular arasinda Rus rejimi ve yoneticileri
tarafindan asimilasyona ugrayan, baski politikalar: ile dini, siyasi ve kiiltiirel anlamda yasam miicadelesi
veren Rus Miisliimanlari yer almistir. Islamci aydinlar basin yayin araciligiyla Rusya’da yasayan Miisliimanlar
hakkinda cesitli bilgiler vermis; onlarin kdkeni, dili, niifusu ile sosyal, siyasi durumlari1 hakkinda makale ve
haber yazilar1 paylasmislardir. En genel anlamda onlarin Tiirk irkina mensup Tiirkoglu Tiirkler oldugunu;
dillerinin de Tiirkgenin farkli lehgelerinden meydana geldigini ifade etmislerdir. Niifusu konusunda ise Rus
Devleti’nin verdigi istatistiklerin yanli oldugu belirtmisler; Rus idaresi altinda yirmi bes otuz milyon niifusa
sahip bir Islam milletinin varhmdan bahsetmislerdir. Bunun yanmi sira islamci aydimlar, Rus
Miisliimanlarinin egitim-6gretime verdikleri 6nem tizerinde durmus; yazilarinda eski egitim usullerinin terk
edilerek yeni egitim usullerinin benimsenmesi gerektigine dair inanglarimi dile getirmislerdir. Bu anlamda
tiim egitim kurumlarini yeni egitim tarzina doniistiiriip 1slah isteyen Rus Miisliimanlarini desteklemis;
tilkede bulunan egitim kurumlarinin sayilari, ekonomik durumlari, devlet desteginin olup olmadigi, ders
kitaplariin bélgelere gére farklilik gésterdigi vb. konularda aciklamalar yapmislardir. islamci aydinlar
ayrica Rus Miisliimanlarinin yeni egitim usulii hakkinda ¢ok calistiklarini, gayret gosterdiklerini ancak
karsilarinda gelenekgiligi savunan usul-i kadim taraftarlarini bulduklarini belirtmislerdir. Bu kisilerin
Miisliiman halkin refah ve saadetini diisiinmedigini ve eski usulde egitime devam etme amacinda oldugunu
ifade etmislerdir. islamci aydinlar tiim bunlara aciklik getirdikten sonra yazilarinda karamsarliga
kapilmadan cedit, kadim ayriminin bir an evvel son bulmasini ve mektep ve medreselerin medeniyet ocagi
olmasi gerektigini; bundan baska maksatlarinin olmadigini tekrarlamistir. Konuya iliskin Rusya’da egitim
gdren Misliiman talebelerden de destek gelmis; onlar da egitim kurumlarinin igerisinde bulundugu bu
olumsuz havanin bir an 6nce dagitilmas: gerektigini ifade etmistir. Onlar ayrica medreselerin bir an evvel
islah edilmesini, kadimci, ceditci vb. tefrikalara son verilmesi gerektigini belirtmistir. islamci aydinlar
Rusya’da yasayan Miisliimanlarin bir yandan kadimcilerle yasadigi miicadeleyi giindeme tasirken diger
yandan Rus Devleti'nin Misliimanlarin egitimi {izerinde uyguladig: baskiy1 da gézler dniine sermistir. Zira
Rus Devleti, Miisliimanlara egitim yolu ile Ruslastirma politikasi izlemistir. Ayrica mektep ve medreseler agip
okullasmalarina izin vermemis; baski uygulayarak bu kurumlari yok etme ¢abasi igerisine girmistir. Bunun
yani sira Misliiman ¢ocuklarin Rus mekteplerinde Rusca egitim almasini saglamak amaciyla Hristiyan dini
egitimi Devlet tarafindan karsilams; fslam dini egitiminin masraflarimin Miisliimanlar tarafindan 6demesini
istemistir. Kisacasi Islamci aydinlar, 1I. Mesrutiyet Dénemi’nde (1908-1918) Sirat-1 Miistakim ve Sebilii'r-
Resad mecmualari vasitastyla Rusya’da bulunan Miisliiman halkin takipgisi olmus; egitim-6gretim ile ilgili
konularla yakindan ilgilenmistir. Bu anlamda yeni ve eski egitim-6gretim usullerini benimseyen ceditgi ve
kadimcileri ortak bir payda da uzlastirmaya gayret gostermislerdir. Ayrica Rus rejimi ve yoneticileri
tarafindan karsilastiklar1 asimilasyonu, egitime dair baski politikalarin1 ve Miisliimanlarin buna kars:
verdikleri yasam miicadelesini mecmualarinda tartismaya agmislardir.

Anahtar Kelimeler: Din Egitimi, slamci Aydinlar, Rus Miisliimanlari, Islahat, II. Mesrutiyet.
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Introduction

The Islamism movement became evident as a political ideology during the Second
Constitutional Era (1908-1918). The movement aimed to gather Muslims under the umbrella of
Islam. As the representatives of this political movement, the Islamist intellectuals argued that
Muslims should be free from the idea of belonging to separate nations and a religious unity should
be re-established beyond the nationalistic ideal." They believed that in this way, Muslims would
live with international brotherhood and prosperity as before, and that Muslims around the world
would have the opportunity to know each other. Otherwise, a Muslim nation would be destroyed
by other nations.? In order to prevent this, the intellectuals accepted the Islamic union as a
principle of religion (usiil-i din), and regarded this union to be a political nexus that brings
Muslims together under the banner of Islam, and carries heavy religious references.’

These thoughts above were expressed in the journals of Sirat-1 Miistakim and Sebiliirresad’,
which were among the media organs of the period. These journals were created with their own
means due to the freedom they experienced in the press field during the Second Constitutional
Period. Through these magazines, they expressed their opinions with many articles, news and
improvement suggestions on the subject. Because they saw the press as a tool to bring together
the separate parts of an object and they were of the opinion that "a brother living in the West can
find a brother living in the East only through print."

Islamist intellectuals argued that all Muslims were brothers and the Islamic union had a more
important position than homeland and nation.® Therefore, they wished that Muslims living both
in the Ottoman Empire and outside the Ottoman borders would be in unity. In particular, they
wanted to form the Islamic Union, which would include Muslims living in the lands that were

Babanzade Ahmed Naim, “Islam’da Dava-y1 Kavmiyet: Takib ve Tenkid Mecmuasi Niizhet Sabit Beyefendi’ye”, Sebilii’r-
Resad 12/293 (23 Nisan 1914), 114-128; Said Halim Pasa, Buhranlarimiz, ed. M. Ertugrul Diizdag, (istanbul: Terciiman
Gazetesi Yayinlari, n.d.), 198-199; Musa Kazim, “Islam ve Terakki” Islam Mecmuast 1/ 3 (2 Subat 1914), 75-77; Mehmet
Akif Ersoy, “Tefsir-i Sure-i Al-i imran”, Sebilii'r-Resad 2/39 (5 Aralik 1912), 231.

2 Muhammed Abduh, “Vahdet ve Hakimiyet”, Sirat-1 Miistakim 3/53 (9 Eyliil 1909), 4.

> “IttihAd-1 IslAmin EsAs1 Rabita-i Diniyyeyi Takviyedir”, Sebilii’r-Resad 12/287 (12 Mart 1914), 19; “Fransizlar Hacca Giden
Miisliimanlari Men Etmek stiyorlar: Sebilii'r-Resad”, Sebilii’r-Resad 12/287 (12 Mart 1914), 18; Abdiirresid ibrahim, “Gin
Miisliimanlart: Alem-i islam”, Srat-1 Miistakim 3/66 (9 Aralik 1909), 218; Alimcan el-idrisi, “Islah-1 Medaris Hakkinda”,
Sirat-1 Miistakim 5/122 (5 Ocak 1911), 293.

The newspapers Sirat-1 Miistakim and Sebilii'r-Resad will continue to be published; Until March 8, 1912, 182 issues
were published as Sirat-1 Miistakim; These will come together in 7 volumes. Then Sebilii'r-Resad started to continue.
Sebilii'r-Resad continued until March 5, 1925, published 459 issues and collected in 18 volumes. When these two
newspapers were published for 17 years, 641 issues were published and collected in 25 volumes. For information, see:
Abdullah Ceylan, “Tiirk Yayin Hayatinda Siratimiistakim ve Sebiliirresad Mecmualarinin Yeri”, Tiirk Kiiltiirii Dergisi,
Tiirk Kiiltiiriinii Arastirma Enstitiisti 29/335, Ankara, (1991), 162.

Troytskili Ahmed Taceddin, “Alem-i islam Rusya Miisliimanlari ve Rus Maarif Nezareti”, Sirat-1 Miistakim 3/61 (4 Kasim
1909), 143.

“IttihAd-1 Islom’'in Es&si..”, 19; Permli Ziifer Kasimi, “Rusya’daki Islamlarin Terakkiyat-1 Diniyye ve Milliyeye
Hizmetleri”, Sirat-1 Miistakim 3/62 (11 Kasim 1909), 158.
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occupied by the Westerners. They believed that in this way the problems that Muslims experience
would be eliminated, and the problems encountered in the socio-cultural areas, religion, and
education would be handled.” In this context, they gave wide coverage to Muslim Turks around
the world, especially Muslim Turks living in Russia, in the newspapers and journals they
published. Possible causes are the assimilation and oppression policies on the Muslims living
under Russian domination, and the struggle for survival in terms of religion, politics, and culture.

Among the investigations related to the study, we gave place to Nadir Devlet’s article “The

® as asource of the study. This

Contributions of Azeri Intellectuals in the Muslim Conferences in Russia”
article focused on political and intellectual developments, religious education, and a series of
related conferences. Another important study for our research is Fegani Beyler’s article titled
“Madrasas in Russia and Their Activities in the Field of Islamic Education: An Overview”. This
article highlights the current education of madrasas together with the cedid (new) and kadim (old)
methods. Another study was a master’s thesis named “Muslims in Russia according to the Journal Sirat-
1 Miistakim.” The thesis discusses the Muslims in Russia through the journal Sirat-1 Miistakim.
When we take together all these studies, the main motivation behind our research was the lack of
an independent study that deals with the education of Muslims in Russia from the perspective of
Islamist intellectuals. They present their ideas comprehensively through the articles they wrote
in Sirdt-1 Miistakim and Sebilurresad between 1908-1918. Although our study covering the Second
Constitutional Period mainly focused on the Sirat-1 Miistakim journal due to a large number of
articles within, it was also important to include the views published in the journal Sebilii'r-Resad
in order to reveal the continuation of the developments and to convey the results.

Based on these data, our study focused on the Islamist intellectuals’ views, not only in the
Ottoman lands but in all over world, especially abroad, specifically those of Muslims in Russia. In
the study, which was created with the use of the historical archiving method, the news articles
and writings in the Journals Sirat-1 Miistakim and Sebilii-r-Resad were used as the basic sources. On
the occasions that the aforementioned journals were not efficient enough as a source, separate
research and review artifacts were used as a source. In addition, the fact that the previous studies
were regional in nature within the Russian State and dealt with madrasas and education in a
limited way makes our study important for future research. In this sense, the evaluation of the
developments in education in that period from the perspective of Islamist intellectuals is an
answer to the studies to be carried out.

Muhyiddin Bin Hac1 Emin, “Kirim’da Miintesir Terciiman Ceridesi Sahibi Ismail Gasprinski Bey’e”, Strat-1 Miistakim 3/64
(25 Kasim 1909), 186.

Nadir Devlet, “1905-1917 Rusya Miisliiman Kongrelerinde Azerbaycan Aydinlarinin Katkilari”, Kafkasya Islam
Medeniyeti Milletleraras: Sempozyumu Tebligleri (Azerbaycan, 1998), 183-200.

Sinan Sahin, “1905-1917 Rusya Miisliiman Kongrelerinde Azerbaycan Aydinlarinin Katkilar1”, Kafkasya Islam Medeniyeti
Milletleraras: Sempozyumu Tebligleri (Azerbaycan, 1998), 183-200.
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1. Islamist Intellectuals’ Views on the Muslims in Russia

Islamist intellectuals gave information about the religious, political, social and economic
conditions of Muslims living in Russia in the journals Sebiliirresdd and Sirat-1 Miistakim in the
context of the Islamic Union. They showed attention to announcingthe current and latest
information to the Islamic world. Since they were aware that they had a common religion, race
and tradition, they tried to be in close relationships with other Muslims. However, they were
aware that some changes could take place because of the fact that they lived in a geography far
away under the rule of the Russian state.”

When we look at the articles of Islamist intellectuals, it is possible to see that they made
observations about the origin, language and population of Muslims in Russia. In order to better
understand the issue, first of all, we have to examine what the Islamist intellectuals think about
the ethnic origin, language and population of the Muslims of Russia, and their social and political

situations.
1.1. Ethnic Origin, Language, Population

Islamist intellectuals shared various information about the origin of Muslims living in Russia
and mentioned the regions in which they lived. In this sense, Ahmed Midhat Efendi claimed that
the Muslims of Russia were the first natives to live in the Himalayas."" A. Sevindik stated that the
origin of the Muslims in Russia consisted of the union of many tribes and lineages from the
European and Asian regions. Among them he listed Tatar, Mishar, Bashkir, Nogai, Caucasian,
Kyrgyz, Turkmen, Sart, Uzbek, Tajik and so on."

Ahmed Taceddin dealt with these provinces in detail in his article. He explained where the
mentioned tribes and lineages were located and where they settled. The Tatars were mostly in
Kazan, Orenburg, and Siberia; Bashkirs and Tipters were generally around the Ural; The Mishars,
on the other hand, adopted the provinces of Tambft, Sarituf, Nigeria, Nevgurd and Sember in
Central Russia. In addition, the Kyrgyz were in Central Asia, Siberia, Orenburg, and Uralski;
whereas Sarts and Uzbeks settled in Transoxiana and Turkistan.

In a conference, Yusuf Akgura also stated that the Muslims living in Russia were located around
three centers, namely the Volga Basin, the Kaf Mountains and the Trans-Caucasus.” In another
article of his, Ahmet Taceddin summarized the origins of Muslims in Russia with the following
statement: “Just as the Ottoman Turks belong to the Turkish race, these people are Turks par
exellence, and they belong to the Turkish race by the proof of history.”** In short, Islamist

Kazanli Ayaz, “Alem-i {sldm Rusya Miisliimanlari- Tatarlar”, Srat-1 Miistakim 2/51 (26 Agustos 1909), 398.

" Ahmed Midhat Efendi, “Konferans: Tiirkliige Dair”, Sirat-1 Miistakim 1/21 (14 Ocak 1909), 332.

12 A, Sevindik, “Islam ve Tiirk Alemi: Rusya Miisliimanlarinda Dil ve Edebiyat”, Strat-1 Miistakim 1/19 (31 Aralik 1908), 300;
Midhat Efendi, “Konferans Turkliige Dair”, 332.

Akguraoglu Yusuf Bey, “Rusya’da Sakin Tiirklerin Hayat-1 Medeniye, Fikriyye ve Siyasiyyelerine Dair”, Sirat-1 Miistakim
2/39 (3 Haziran 1909), 201-203.

1 Ahmed Taceddin, “Rusya Islamlar1”, Sirat-1 Miistakim 2/31 (25 Mart 1909), 74-75.
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intellectuals claimed that Muslims in Russia had been present in Russian lands for a long time;
and that they adopted their first homeland by settling in different regions of Russia. However,
they agreed that the ancestry of Muslims in Russia was Turkish.

Islamist intellectuals gave different numbers on the population of Muslims in Russia. They said
that according to the statistics of the Russian State, there were 18 million Muslims, but that this
was a figure deliberately given by the Russian State to understate it." They stated that there was
no province or district in Russia where there were no Muslims. They claimed that they were
increasing day by day in Petersburg and Moscow, and that there was a Muslim neighborhood in
every city and town." In this sense, they wrote that Muslims constitute 94% of Dagestan, 80% of
Baku province, 60% of Astarhan province and 50% of Ufa province.” Considering these figures,
Islamist intellectuals expressed that it was possible to talk about an Islamic nation with a
population of twenty-five to thirty million people living under the rule of Russia.'®

The Islamist intellectuals also touched on the language of Muslims in Russia. At every
opportunity they stated that they were all Turkish and spoke different dialects of Turkish such as
Turkmen, Chagatai, Tatar, Nogai, Azeri, etc."”” In his article, A. Sevindik stated that there were
differences in pronunciation between these dialects and in the rest of his article, Sevindik stated
that Muslims were forced to speak Russian among themselves because they could not

communicate through a common language.”

On the other hand, in his article Kazanli Ayaz stated that this problem can be solved and made
a suggestion on the subject. He said that newspapers, articles, treatises or theater work written in
plain language would be understood by the public and that in this way their language would
develop and they would begin to enter into an intellectual unity.”

Islamist intellectuals hoped that the unity of Islam will be realized with the aforementioned
intellectual unity. They believed that twenty-five to thirty million Muslims in Russia were
Turkish, and that they could communicate through a common and plain language, despite
differences in their languages. In order to put these beliefs into practice, they closely followed the
lives of the Muslims in Russia and their social and political situations and expressed their
perspectives on the subject.

“Suun- Resmi Istatistike Nazaran; Rusya’da Miisliimanlarin, Camilerin ve Mekteb-Medreselerin Mikdar1”, Sirat-1

Miistakim 6/144 (8 Haziran 1911), 224.

“Hayat-1 Akvam-1 Islamiyye- Rusya Miisliimanlar1”, Sirat-1 Miistakim 8/203 (25 Temmuz 1912), 400.

7 “Rusya’da Bulunan Miisliimanlarin Hesab1”, Sirat-1 Miistakim 5/130 (2 Mart 1911), 432.

8 Ahmed Taceddin, “Rusya islamlar1”, Sirat-1 Miistakim 2/31 (25 Mart 1909), 74-75; “Rusya’da Bulunan Miisliimanlar”,
432.

¥ “Ruslarin Rusya Miisliimanlar1 Hakkindaki Zanlar1”, Sirat-1 Miistakim 6/131 (9 Mart 1911), 14; “Hayat-1 Akvam-1
islamiyye- Rusya Miisliimanlar1”, Sirat-1 Miistakim 8/203 (25 Temmuz 1912), 411.

2 A, Sevindik, “Islam ve Tiirk Alemi: Rusya Miisliimanlarinda Dil ve Edebiyat”, Strat-1 Miistakim 1/19 (31 Aralik 1908), 300.

21 Kazanli Ayaz, “Lisan Mes’elesi”, Sirat-1 Miistakim 2/46 (22 Temmuz 1909), 316.
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1.2. The Social, Political and Cultural Situation of the Muslims

In their writings, Islamist intellectuals also wrote about how the Muslims of Russia improved
in political, social and cultural spheres. In particular, they focused on the developments in Russia
between 1905 and 1917, shortly before the declaration of the Second Constitutional Monarchy in
1908.% In fact, these dates constituted a period of time that coincided with the last years of the
Tsarist Period and the beginning of the Soviet Period. In this process, the Japan-Russia War (1904-
1905) took place.”*The war affected the Muslim Turks and resulted in the defeat of Russia. As a
result of the defeat, the government had to comply with the wishes of the people.” In this
environment, the Muslims of Russia obtained various rights by making demands for their own
problems. They had the opportunity to openly continue the political activities that they had
carried out in secret before. They started the process of electing their official representatives.”
Thus, they gained the right to participate in the Duma Assembly and appointed their own
representatives. This legislative body worked effectively between 1905 and 1917.%

The Muslims of Russia brought many issues to the Assembly through these representatives.
They made demands about issues like reforms of schools and madrasas, foundations, provincial
councils, religious courts, muftis, sheik al-Islams, etc. These demands include the opening of a
primary school in every village, the improvement of madrasas, the implementation of a common
program in educational institutions, etc. Islamist intellectuals published all these issues related to
education in their journals. They kept the issue on the agenda in order to support the education
of Muslims in Russia.”

2. The Education of the Muslims in Russia

Islamist intellectuals mentioned that after the revolution in Russia in 1905, the Muslims of
Russia found an environment of liberation in the field of education and that the enthusiasm for
education among Muslims increased and they expressed their satisfaction with this.”® Because

2 “Devlet-s Aliyye- Rusya: Rusya'nin Sark Politikasi”, Sebilii-Resad 8/185 (21 Mart 1912), 51-52; Ahmed Agayef,
“Siyasiyat: Vaz'iyet-i Hiziramiz”, Sebilii'’r-Resad 8/186 (28 Mart 1912), 86.

Fergani Beyler, “Rusya’da Medreseler ve islami Egitim-Ogretim Alanindaki Faaliyetleri: Genel Bakis”, Bingdl
Universitesi ilahiyat Fakiiltesi Dergisi 4/7 (1/2016), 91.

Osman Agir, “Rusya Federasyonu’nun Siyasal Rejiminin Adlandirilmasi Uzerine”, ASSAM Uluslararas: Hakemli Dergi
1/3 (2015), 27.

{smail Tiirkoglu, “Miisliiman Kongreleri”, Tiirkiye Diyanet Vakfi islam Ansiklopedisi (Ankara: Diyanet Vakfi Yaynlari,
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they believed that the political, intellectual and cultural unity of Muslims under the umbrella of
the Islamic Union could only be achieved through education and training. They argued that this
would only happen by abandoning the old education methods and adopting the new education
method. They supported the Muslims of Russia who wanted to reform all educational institutions
with a new education style and wrote a lot about the new and old education methods in their
writings.”

When we look at the writings of Islamist intellectuals in the journals Sirdt-1 Miistakim and
Sebiliirresad, it is seen that they focus on the education of many regions separately and convey the
situation regarding education.® In their writings, they included thoughts on Usil al-Jadid (the
new method) and Usil al-Kadim (the old method) and focused on the developments in this field.
They made clarifications about the Usil al-Jadid, what needed to be done, contributors and
developments regarding it.

The fatwas issued by the followers of the Usil al-Kadim against development and innovation
with a traditionalist point of view in the regions where they were strong, and the closure of
schools providing education with the new method, were frequently included in the writings of
Islamist intellectuals. Ahmed Taceddin from Troytski revealed the gravity of the issue. He stated
that the Muslim scholars of Russia were divided into two as Jadidists and Ancientists and they
declared war on each other on this issue.* In order to cover all these issues in more detail, it is
important to look at the schools and madrasas created by Muslims living in Russia and the
activities carried out on the idea of the Usiil al-Kadim and Usil al-Jadid.

2.1. Schools and Madrasas

Islamist intellectuals especially focused on the education of Muslims in Russia.’* They
published articles that gave examples of education in schools and madrasas in the cities of Russia.
In this respect, Ayaz focused on the education of Tatars living in Kazan. In his article, he stated
that there was a mosque and a school in every village, and even a few mosques and a few schools
in large villages. The expenses of these institutions were paid by the Muslims and the Government
did not pay for the schools and madrasas. He wrote that permission should be obtained from the
Ministry of Education to build a school and it was very difficult to get permission in this regard.
However, the Turks built and opened their own schools without applying to the Ministry of

2 “ttihad-1 isldmin Esasi...”, 19.

*° “Intibah-1{slam”, Sirat-1 Miistakim 4/84 (14 Nisan 1910), 109.
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Education, and the Government did not prevent this. For this reason, he explained that they built
one or two boys' schools and separate schools for girls in the villages and started education.®

Ayaz also mentioned education in schools and madrasas in his article. He stated that studies
were carried out in order for the children studying in schools to receive a better education, and
that new alifba and recitation books were created depending on the method of instruction so that
children can learn to read and write quickly. In this sense, alifbas were created in four styles and
books for reading, catechism, mathematics, and geography were prepared in two or three years.
The books were created in a language that Tatars could understand. In addition to schools, new
books were written for madrasas. Arabic syntax books, works of logic and creed began to be
written in their native language. Ayaz stated that these studies continued and new works and new
methods were tried to be established day by day.*

Ziifer Kasimi wrote about the schools and madrasas in the city of Ufa. He stated that the
Russian Government did not allocate funds for these institutions, but with the support of the
Muslim people, they provided education in many schools and madrasas with the new method. In
his article, the author mentions the existence of a large madrasa called Madrasa Aliyye al- Diniyya
in Ufa. He stated that there were also junior high school and high school departments in this
institution. Kasim{ said that this institution was built by the merchants of the city of Ufa, and the
professors were educated in Egypt, Beirut, Istanbul, etc. Finally, he emphasized that the purpose
of the students, scholars and professors who grew up here was to serve the education of Muslims
in Russia as required by the current age.”

Education life in Turkistan was mentioned in another article in Sirdt-1 Miistakim journal. As in
all regions where Muslims lived, there were Russian schools in Turkistan, which provided
education with the Russians' own religious and national values. Since the education given in
Russian schools followed. the policy of Russification, the Muslim people did not want to send their
children to these schools. Instead, they were sent to madrasas that preserved the religion of Islam
and spiritual values despite following the old method. In the rest of the article, it was stated that
this situation had changed in the last 10-15 years, and there was a further decrease in the number
of Muslim children attending Russian schools due to the fact that Muslims had established schools
providing education with the new method. In the article, it was emphasized that there were only
4 Muslim Turkish children who had graduated from Russian schools in the previous year, but one
hundred to two hundred children were educated in schools providing education with the method
of Usul al-Jadid.*

Islamist intellectuals also gave information about the schools and madrasas in Baku province,
and the number of students studying there. It is stated that there were 120 students in the high

3 Kazanli Ayaz, “Alem-i islam Rusya Miisliimanlari-Tatarlar 2”, Srat-1t Miistakim 2/52 (19 Agustos 1909), 416.
*  Kazanli Ayaz, “Rusya Miislimanlari: Tatarlar”, Sirat-1 Miistakim 3/55 (23 Eyliil 1909), 46.

% Ziifer Kasimi, “Ufa’da MekAatib ve Medaris, Sirat-1 Miistakim 3/62 (11 Kasim 1909), 159.

3¢ “Sufin Tiirkistan- Tiirkistan’da Rus Mektepleri” Sirat-1 Miistakim 5/109 (6 Ekim 1910), 86.
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schools in the Baku province, 70 in the Riyale school, 633 students in the primary and city
secondary schools. In addition, it is reported that in the previous year there were 3127 students
in 8 madrasas and 115 national schools in Baku province. The article also mentioned the Tbilisi
province. 114 students were educated in high schools, 24 students in military school, and 27
students in other schools. The author believes that the number of students as well as educational
institutions is less than necessary and more attention should be paid to national schools.”’

It is seen from these articles that Islamist intellectuals have important information about the
schools and madrasas of Kazan, Ufa, Turkistan, Baku and Tbilisi regions where Muslims of Russia
lived. They aimed to keep the subject on the agenda in their writings and to expand the schools
and madrasas with the new method by contributing to education. In order to better understand
the subject, it is important to look at the developments in education and the thoughts of Usil al-
Jadid and Usul al-Kadim. With this classification, we try to determine the thoughts, activities and
demands of Muslims living in Russia about two different education methods.

2.2, Usill al-Jadid (The New Method)

Islamist intellectuals stated that the Muslims of Russia accelerated their efforts in order to be
strong in scientific fields thanks to the revolution that took place in 1905. They stated that they
were trying to develop a new method of education, namely the idea of Ustl al-Jadid. Ahmed
Taceddin stated that those who were in favor of the new method of education did not aim toward
the past, and that they wanted education to progress by enabling schools and madrasas to switch
to the new method. He stated that these people consisted of young teachers and authors who were

very few in number.*®

Midhat Efendi, who gave information about the Ustl al-Jadid, stated that the first person who
tried to create a new education method in Russia with the aim of Islamic unity was Ismail
Gaspirinski Bey. Midhat Efendi stated that ismail Gaspirinski founded the Terciiman newspaper
at a time when Crimea was unaware of Kazan, and Kazan was unaware of Orenburg, and he had
been trying to bring Muslims together for the last thirty years through this means. In the
continuation of Midhat Efendi's article, he stated that ismail Gaspirinski Bey opened a large school
in Kashgar that provided education with the method. He mentioned the contributions of scholars
such as Hiiseyin Bey and Ma‘sum Efendi. In his article, he mentioned other names who contributed
to the new education method. For example, Fatih Kirimof returned to his homeland after
receiving his education in Istanbul and supported education by opening a printing house. Alimcan
Efendi had a madrasa built in Kazan. Midhat Efendi emphasized that education had improved
thanks to these people.*

¥ “Sulin-1slamiyye: Rusya”, Sirat-1 Miistakim 4/84 (14 Nisan 1910), 111.
% Ahmed Taceddin, “Rusya islamlari ve Ug Mes’ele”, Sirat-1 Miistakim 2/33 (8 Nisan 1909), 106-108.
¥ Ahmed Midhat Efendi, “Tiirkltige Dair”, 349.
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Midhat Efendi published another article on the subject on 5 August 1909. He stated that in
order to bring Muslims together, ismail Gaspirinski determined the deficiencies in education and
published newspapers, books and treatises. He went to provinces such as istanbul and Egypt, and
researched the education system there and developed the method of primary schools in Russia,
and eventually reformed it for the benefit of Muslims in Russia. In this way, there was progress in
science in Crimea, Kazan and Orenburg. Hundreds of students were trained every year and these
students completed their education and served their hometown.” In the continuation of his
words, he explained that convoys came from Bukhara and China to Russia to learn the education
system and that they wanted to adapt the same system to their schools when they returned to
their hometowns. All this means that Ismail Gaspirinski worked for the Islamic Union by providing

great services to the whole world of Islam and allowing Muslims to progress in education.

In addition to all these, Ahmet Akguraoglu also wrote an article on 3 June 1909. He stated that
the Turks in Russia wanted innovation, the Terciiman newspaper was published in Russia upon
this request, and the owner of the newspaper was ismail Gasprinski Bey." Akgura also mentioned
the publication policy determined by the newspaper. He stated that the first priority was the
improvement of schools and madrasas, and this was done with the aim of Europeanization by
preserving Islam. The second and other goals were the unification of the languages of the Turks
in Russia, the education of women, the strengthening of religion among the people, and the
teaching of Russian. Akgura stated that efforts were being made to achieve these goals, but despite
all this, people who were opposed to innovation wanted to preserve the old way, so people were
divided into two different sects, Ustl al-Jadid and Usul al-Kadim supporters.*

Akgura also talked about the 4-5 year period of the Muslims of Russia between 1905-1909. He
stated that his strength increased due to a few names joining the supporters of the Usul al-Jadid.
He explained that these names were Sheikh Sehabeddin El-Mercani who was one of the greatest
scholars of Muslims in Russia, Sheikh Cemaleddin Afghani, and Sheikh Mohammed Abduh who
was the mulfti of Egypt.*

Islamist intellectuals stated that the Muslims of Russia worked hard and made an effort to
implement the new education method. However they encountered opposition form the
supporters of the old method who defended traditionalism. Therefore, they could not achieve the
desired speed in progress. According to them, these people insisted on continuing education in
the old way, as they did not care about the welfare and happiness of the Muslim people.*

“  “Konferans”, Sirat-1 Miistakim 2/48 (5 Agustos 1909), 345.

Akguraoglu Yusuf Bey, “Rusya’da Sakin Tiirklerin Hayat-1...”, 201-203.
Akguraoglu Yusuf Bey, “Rusya’da Sakin Tiirklerin Hayat-1...”, 202.
Akguraoglu Yusuf Bey, “Rusya’da Sakin Tiirklerin Hayat-1...” 203.
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2.3. Usiil al-Kadim (The 0ld Method)

Ahmed Taceddin wrote an article on March 25, 1909. He explained the thoughts, goals and
wishes of the followers of the old method.* He stated that these people were strong and had a say
in the education system. Since they did not want reforms in education, the desired reforms did
not take place or there was slow progress.* Taceddin also stated that their desire was to live as
before, to avoid everything new whether it was beneficial or harmful. He explained that the
supporters of the old method came out of the common people, and the old imams and "isans"
dressed in the guise of mysticism were also in the group called the kadimciler (Ancientists).
Taceddin wrote that isans were the Sifi group that hindered development, and made claims that
they were inspired by Allah and possessed miracles. Instead of abandoning the world, they lived
in beautiful buildings with their servants and concubines, as in the late Romans.”

Yusuf Akgura wrote on the same subject in Sirdt-1 Miistakim on June 3, 1909. He explained the
experiences of education in the twenty-five-year period (1883-1907). He stated that since 1883,
Turks gathered in the centers of Bukhara and Mashhad, and that there were famous universities
and madrasas in these regions for a long time. The method of teaching of these institutions dated
back five or six centuries and they did everything in the old way, including trade.*

Ahmed Taceddin mentioned that the Ancientists accused Jadidists with blasphemy at every
opportunity, wrote annotations on old works instead of producing new works, and acted in line
with their interests with the fatwas they issued. He explained that this situation annoyed all the
people, especially the students. He stated that the missionaries and the Russian Government
benefited the most from this negativity.

Islamist intellectuals hoped that this trend would come to an end. They stated that the voices
coming from the north had awakened some of the Ancientists, who were deeply ignorant, and
that the supporters of innovation gathered around Mufti Damolla ikram Efendi and they wanted
to take action. However, Ayaz Mahdum, who was a staunch supporter of the old style and had
authority above the mufti, opposed this development and said, "If the Usl al-Jadid is performed
in Bukhara, it is my promise to dye my white beard with the blood of Mufti Damolla Tkram."*
Because the Ancientists, who were the supporters of Ayaz Mahdum, argued that the new method
was haram (forbidden). They stated that the reason for this was that learning to read and write
was only necessary for reading the Qur'an. According to them, science can be used as a tool to
read things like newspapers and cause people to backbite. For this reason, according to the
Ancientists, it was reasonable to abandon the science of reading and writing, which was only a

tool for reading the Qur’an.

*  Ahmed Taceddin, “Rusya [slamlar1”,74-75.
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The school gave education with the method of Usil al-Jadid in Bukhara, and it was closed
despite the insistence of Miiftii tkram due to these thoughts. Upon this, the Emir invited Ayaz
Mahdum and tried to persuade him. Emir wanted to turn back from the mistake, but he could not
persuade Ayaz Mahdum. Islamist intellectuals reported that the situation in Bukhara was in such
a deplorable state it which made them very sorry.*

There is another article about these schools that were closed in Bukhara, written with the
pseudonym M. S(sad) on December 9, 1909. Two schools were opened and they started to teach
with Usil al-Jadid, only to be closed by the Ancientist ulema (ulam3) after a short time. Buhari
stated that he received many letters from some people who were uncomfortable with the closure
of these schools. After reading the letters, he understood how the ulema was overcome by
rapaciousness and anxiety. Because, the course schedule of the school consisted of unharmful
lessons such as catechism, Quran, tecvid (Tadjwid), calculation, calligraphy, Arabic grammar,
Persian, Chagatai, etc.”

All these developments in the education of Muslims in Russia prevented the education there
from showing the desired progress. Abdiirresid ibrahim mentioned that education did not
reached the desired level for thirty years. Despite this, he stated that he was hopeful of Muslims
and he hoped they would find ways to reach the highest level of progress. In this way, Muslims
would not fall behind the Russians and their future would be bright.”> Ahmed Taceddin also
expressed similar views without being pessimistic. He repeated that the new-ancient distinction
should come to an end as soon as possible, and eventually schools and madrasas should be centers
of civilization without any other purpose.”

In a news article published on November 4, 1909, shortly after this warning, it was written that
the Ancientists accused the Jadidists of being revolutionary and reported them to the
gendarmerie. As a result, the gendarmerie forces took the imam of Aktoba and Katip Sabit Alokef
Efendi from their homes and interrogated them for a long time. This situation was interpreted by
the Islamic intellectuals as playing into the hands of the Russians and it was repeated that this
situation should be ended as soon as possible.>* Molla Ataullah Seyfeddinof Efendi (Molla ‘At2
Allah Sayf al-Dinof Efendi), the orator of the Muslims of Russia in Baku, reminded us that Muslims
were brothers in his speech.”® Seyfeddinof emphasized that the brotherhood of Muslims was fard
and they should be in unity and alliance. He underlined the need to eliminate the discord and
enmity between the ancient and the new, and to advance in science and education. He warned
that their situation would not be pleasant unless this negative atmosphere dissipated. This issue,
which was brought to the agenda by Islamist intellectuals, received support from Muslim students

0 “Buhara’dan Mektup”, Sirat-1 Miistakim 3/69 (30 Aralik 1909), 266.
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studying in Russia. These students stated that this negative atmosphere in educational
institutions should be dispelled as soon as possible.

2.4, Views of the Students

The reactions of the Islamist intellectuals to the old-new debates in educational institutions
were soon supported by the students of the Kazanli Student Association. Various letters were sent
to the Sirdt-1 Miistakim journal on the subject. They wanted the madrasas to be reformed as soon
as possible, and the old-new debate to end. In addition, they emphasized that the ulema should
take responsibility and work for the benefit of the ummah.*® In this sense, on March 13, 1913, the
students of the Bukhara Madrasa applied to the Bukhara deputy and complained that the method
of teaching was not good and the books taught did not contain the information required by the
age. They requested that the method of education be reformed.”’

Not long after, the same problem arose in the Madrasa-i Aliyye-i Diniyye in Ufa. Here also the
students complained that their programs were not good, the madrasas were still living in the
Middle Ages, and they were given an education that killed ideas. The students also mentioned that
they took unplausible lessons that were full of superstitions, their time was wasted by the fallacies
of ignorant teachers andthey could not bear this situation any longer. The 80 students who
expressed their concerns declared that they would not continue to the madrasa and the courses
unless distinguished teachers were appointed.”® About two months after this news, another
announcement was made on the same subject in the journal Sebiliirresad. 35 students left the
madrasa due to the failure of the Ufa Madrasa to fulfill their wishes.”

The education reform stayed on the agenda through the news, letters and the wishes of the
students in the Sebiliirresid magazine. This discussion continued among the Muslims of Russia.
The scholars and teachers who took action in this direction argued that not only the courts, muftis
and kadis (gadis), but also the ulema should be consulted in the reforms to be made on the
curriculum in the madrasas. In order to realize this idea, invitations were sent to the ulema in
various centers by the Mufti office with the permission of the Ministry of Internal Affairs of Russia.
They were asked to come together in the Shariah Court in the city of Ufa on 27 December 1913.
Many scholars, professors, muftis and hodjas participated in the meeting where pleadings were
read and negotiations were held. Decisions regarding the mentioned reforms were taken for
schools and madrasas, and the decisions determined by muftis, imams and professors were
signed.®® However, these decisions could not be implemented. Shortly after, World War I started
and all aspects of education were pushed to the background.

% Medine Kazanh Talebesi Cem’iyeti, “Alem-i islam”, Strat-1 Miistakim 3/ 60 (28 Ekim 1909), 128.
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3. Russian Oppression on Education

The Russian State applied a policy of Russification to Muslim subjects through education in
different periods of history. The state tried to prevent educational activities that would allow
Muslims to develop and progress. In this sense, it did not allow them to open schools and
madrasas, and tried to destroy these institutions by oppression. In addition, Christian religious
education was provided by the State in order to enable Muslim children to receive education in
Russian schools. On the other hand, Muslims were asked to pay for the expenses of Islamic
religious education. In addition, a practice was put into effect where students could not receive
education in their own language and religion.** Although the Muslim Assembly members objected
to this, it was not accepted for fear of "the danger of Pan-Islamism".** Islamist intellectuals
frequently expressed the historical process of this situation in their journals and revealed the
Russian State's point of view and pressures on the Muslim people.®

Ahmed Taceddin stated that the Russian Government wanted to oppress and divide the
Muslims and eventually implement a policy of total assimilation. However, he stated that this was
doomed to failure and that the Russian Government was tiring themselves out for nothing. In his
next article, Taceddin stated that the Ministry's statement of "Muslims, a nation that does not
know how to write" was an exaggeration and it was not a coincidence that they had dozens of
schools and madrasas. In addition to this, he also described the Ministry of Education's statement
claiming that Muslims did not want to enter the school and they had no interest in science as
slander, considering the fact that Muslims in Russia went to places such as Bukhara, Samarkand,
Egypt, Arabia, Istanbul, etc. and received an education.*

Islamist intellectuals reported that the Russian Government also cut off the educational aid it
gave to Muslims. They also objected to the statements of the Russian authorities, which said that
"If they want to study science, they can enter Russian schools and study."® Ahmed Taceddin wrote
a series of articles on the subject. He stated that the reason why Muslims did not want to go to
Russian schools was their missionary activities there, and they saw this as a problem that they
had to solve themselves.® Taceddin said that the Russians used their schools for missionary
purposes. He wrote that they destroyed the madrasas and darii'l-irfans (dar al-irfans) belonging

' “Tiirkistan’da Rus Mektepleri”, 86.
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to Muslims and usurped their foundations. He stated that while more than half of Samarkand were
madrasa foundations, these places were now in the hands of the Russian Government. When their
foundations were gone, the madrasas and the nation were devastated. Taceddin stated that the
Russian Government did not stop there, trying to influence the Muslim youth by opening a tavern
on every street in the cities of Samarkand and Tashkent. He tried to reveal the assimilation policy
applied to Muslims.*’

Islamist intellectuals continued to convey the persecution of Muslims in Russia to all Muslims
through the media. They stated that the Russian Government's violence against Muslims
increased day by day. For example, the Russian Government announced a requirement with a
sudden decision. The requirement was that the instructors who would teach in Turkestan must
be from Turkistan. It was reported that all instructors who did not comply with this condition
were expelled from the regional schools or even expelled from the country. In addition, harsh
conditions were put forward for primary schools in Crimea, and high schools were closed.*®

City and village imams in the regions Kazakh, Orenburg, Ufa etc. were insulted, deprived of
their powers and dismissed. Thereupon, the mufti of the Muslims of Russia declared the issue to
the undersecretary of the Russian Minister of the Interior, and stated that this was an arbitrary
and unfair behavior. In response, the undersecretary promised to initiate an investigation against
the mentioned Russian officials.” However, two months later, it was stated in the journal
Sebiliirresad that similar complaints continued to be submitted. The persecution of Muslims is
expressed in the following words:

“... In one year, one hundred and fifty Muslim households were subjected to searches and seventy schools were closed,
many newspapers and pamphlets were collected. Twenty schools were closed by the order of the Government in the
city of Kokar in Turkestan, and the teachers enrolled in the school were fired. The school in Arsay village in Samarra
province was closed. In Petropavlaski, the famous Hasan Efendi School, and the school with the number 17 near the
assembly in Kazan province were closed, and twenty teachers were fired. In the city of Merala in Ufa province, Saddet
Library, and Evreng and Karfof Islamic printing houses in the city of Kazan were closed. Gentlemen, this is a portion
of the persecution that took place in one year.””°

The extent of the pressure exerted by the Russian Government on education can be
understood from this expression. Because, in the article dated July 25, 1912, in the journal
Sebilurresad, it was stated that the pressures had reached such a level that they would annoy
Muslims with their lives. It was stated that Islamic madrasas were closed without any reason, their
professors and teachers were arrested, and their detention continued although one year passed.”

7 Troytskili Ahmed Taceddin, “Rusya’da islamiyet Alemi”, Sirat-1 Miistakim 3/ 57 (7 Ekim 1909), 78.
6 “Rusya: Rusya, islamlari Tazyik Ediyor”, Sirat-1 Miistakim 5, no. 130 (2 Mart 1911), 431; “Teyakkuz ve Intibah LiizGmu”,
Sirat-1 Miistakim 7/174 (4 Ocak 1912), 287.

¢ “Rusya Islamlar1”, Sirat-1 Miistakim 7/182 (29 Subat 1912), 417.

7 “Rusya’da Miisliimanlara Yapilan Mezalim”, Sebilii'r-Resad 8/194 (23 May1s 1912), 229.

7t “Rusya: Tazyikat”, Sebiliir-Resad 8/203 (25 Temmuz 1912), 411.
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The content of the articles written by Islamist intellectuals about the Muslims of Russia did
not change over the years, and it was reported that the persecution of the Russians continued. It
was announced that the Muslims of Bukhara, Crimea, Khiva, Kyrgyz and Tatars were suffering
from the Russian atrocities. In addition to political and social harassment, it was also stated that
they prevented them from living their religion freely. It was forbidden for women to wear hijabs,
and even the education of the Qur'an was allowed only in Russian.”” In an article published on
October 9, 1914, one month after these statements, it was explained that it was unbearable to
explain the evil that the Russian barbarians inflicted on thirty million Muslims, and the mildest
cruelty that the Russians did was demolishing mosques, making people hurt and oppressing them
with the worst level of lowness.” It was stated that quotas were set for the news in magazines and
newspapers, and they were fined for articles they deemed objectionable. In some cases they even
decided to close the magazine or the newspaper in which this article was published and imprison
the owner of the publication.”

At this point, the First World War started and the situation of the Muslims of Russia became
even more difficult. However, in his letter dated 18 July 1918, Abdiirresid ibrahim expressed the
need for Muslims to be hopeful and stand up again.” These words were answered by Moscow,
where Ayaz Ishaki gave information to the journal Sebilii'r-Resad about the situation of the Muslims
of Russia after the First World War. He explained that the Bolsheviks seized the state
administration, andthe Muslims who did not accept socialism and tried to preserve their own
religious-national and civil law were subjected to ill-treatment by the Russians. Ayaz said that the
Russians closed the newspapers belonging to Muslims, and burned eleven thousand households,
thirty-nine mosques and many madrasas and bazaars. He stated that the Armenians, together
with the Bolsheviks, brutalized and tortured Muslims.”® He added that the Muslims had suffered a
great blow and their future was uncertain. In a short time, various articles were written on the
same subject. The situation of the Muslims of Russia, the mistakes they made in the political sense,
the consequences and the things to be done were emphasized.”” As a result of all these, it is seen
that the Muslims of Russia could not go further than the issue of religious education, could not
reach the maturity of a political idea, or could not form a clear and definite political idea for their

own future.”®

72 “Buhara, Kirim, Hive, Kirgiz ve Tataristan”, Sebilii'r-Resad 12/311 (9 Ekim 1914), 435.

7 “Cihad-1islam”, Sebiliir-Resad 13/313 (12 Kasim 1914), 3.

“Rusya’da Miisliimanlara Yapilan Mezalim”, 229.

Abdiirresid Ibrahim, “Rusya’da inkilab ve Bu Inkilabdan Dahill Rusya Miisliimanlarinin Istifadesi”, Sebilii’r-Resad
14/362 (18 Temmuz 1918), 225.

76 Ayaz [shaki, “Moskova’'dan”, Sebilii'r-Resad 14/362 (4 Haziran 1918/18 Temmuz 1918), 229.

“Rusya Miisliimanlarinin istikbali ve Saltanat-1 Seniyye'nin Bu Hususda Ta‘’kib Edecegi Siyaset”, Sebilii-Resad 14/363
(1 Agustos 1918), 247; Abdiilaziz Cavis, “Alem-i islam’in Hastaliklar1 ve Gareleri” Sebilii'r-Resad, 14/364 (8 Agustos
1918) 261; Arif, “Rusya’da Tatar Matbuat1”, Sebilii’r-Resad 14/364 (8 Agustos 1918), 262.

78 Nadir Devlet, “1905-1917 Rusya Miisliiman Kongrelerinde Azerbaycan Aydinlarinin Katkilar1”, 196.
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Conclusion

Due to their belief that all Muslims around the world should live in international brotherhood
and prosperity, Islamist intellectuals endeavored to ensure that Muslims living in Russia and all
Muslims were aware of each other and in solidarity through Sirat-1 Miistakim and Sebilii'r-Resad
magazines. Otherwise, they believed that Muslims would be destroyed by other nations and
eliminated from the world. In order to avoid this, they prioritized education and gave importance
to educational institutions. Therefore, they discussed on the education of the Muslims of Russia
and the developments on this issue. They tried to keep the issue on the agenda in order to propose
solutions to the problems. In the study, the discourses and studies of Islamist intellectuals on the
education of Russian Muslims were discussed and an answer was sought to the question of how
effective they were. In short, they cared for the Muslim people in Russia through the media organs
during the Second Constitutional Period (1908-1918). They discussed the assimilation they faced
by the Russian regime and its rulers, the oppression policies regarding education, and the struggle
for the life of Muslims against these problems in their journals. Looking at the articles of Islamist
intellectuals, it is seen that Muslims living in Russia were struggling not only against the regime
of the Russian State, but also against the ancientists who were Muslims like themselves but did
not want reform in education. In this sense, the issues of conflict in education among the Muslims
of Russia can be a source for further studies.
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