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Research Article

Evaluation of Camel Wrestling in Tiirkiye in Terms of Ethics and Animal
Protection Legislation: Aydin, Mugla, izmir Example
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ABSTRACT

The legal and ethical dimension of camel wrestling, which has a long history in Tirkiye, was evaluated within the
framework of the Animal Protection Law No. 5199 and the Regulation of the Federation of Camel Wrestling. A verbal
and voluntary survey was conducted with 35 camel breeders in Aydin, izmir and Mugla provinces of Tiirkiye where
camel wrestling is widely practised. The results of the analysis of the data obtained were presented in tables as
averages, frequency distributions and percentages. To the question “What is your reason for participating in camel
wrestling?”, 45.7% of the participants answered as cultural heritage, 31.4% as entertainment and 22.9% as tradition.
To the question “Are animals treated in accordance with animal rights in camel wrestling?” 74.3% of the participants
answered “Yes”, while 25.7% answered “l don’t know”. The legal status of this event was evaluated by comparing it
with similar animal competitions and fights around the world. The issue was interpreted holistically within the fra-
mework determined by the Law No. 5199 on the Protection of Animals in force in Tirkiye and from the perspective
of animal ethics. It was concluded that the use of animals for show, festival, culture, tradition and folklore does not

directly coincide with the “principle of usefulness” and that a special legal regulation is needed.
Keywords: Animal sports, animal rights, camel wrestling, ethics in camel wrestling, legal cruelty.

Tiirkiye’de Deve Giireslerinin Etik ve Hayvanlari Koruma Mevzuati Agisindan
Degerlendirilmesi: Aydin, Mugla, izmir Ornegi

OZET

Turkiye’de kokli bir gecmise sahip olan deve gireslerinin hukuki ve etik boyutu, 5199 sayili Hayvanlari Koruma Ka-
nunu ile Deve Gliresleri Federasyonu Yonetmeligi cercevesinde degerlendirildi. Deve giresinin yaygin olarak yapildigi
Turkiye’nin Aydin, izmir ve Mugla illerindeki 35 deve yetistiricisi ile s6zlii ve géniilliliik esasina dayali olarak anket
yapildi. Elde edilen verilerin analiz sonuglari ortalamalar, frekans dagilimlari ve ylzdeler seklinde tablolarda sunuldu.
“Deve giresine katilma sebebiniz nedir?” sorusuna katihmcilarin %45,7’si kiiltirel miras, %31,4’U eglence ve %22,9'u
gelenek seklinde yanit verdi. “Deve giireslerinde hayvanlara hayvan haklarina uygun davraniliyor mu?” sorusuna
%74,3 oraninda “Evet” denirken, %25,7 oraninda “Bilmiyorum” yaniti verildi. Bu etkinligin hukuki durumu diinyadaki
benzer hayvan yarismalari ve kavgalariyla karsilastirilarak degerlendirildi. Konu, Tirkiye’de yirirlikte olan 5199 sayili
Hayvanlari Koruma Kanunu’nun belirledigi cercevede ve hayvan etigi perspektifinden bitinsel olarak yorumlandi.
Hayvanlarin gosteri, senlik, kiltdr, gelenek ve folklor amaciyla kullaniminin «yararhhk ilkesi” ile dogrudan 6rtiismedi-

i, 6zel bir yasal diizenlemeye ihtiyac duyuldugu sonucuna varildi.
Anahtar kelimeler: Deve gliresi, deve gliresinde etik, hayvan haklari, hayvan sporlari, yasal zuliim.
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Introduction

The first information about camel wrestling was obtai-
ned from Iranian and Mongolian drawings from about
400 years ago in the Gulistan Library based in Tehran
(Benton, 1996; Atasoy and Fatma, 2014). Apart from
Anatolia, camels are not used for wrestling in countries
such as Egypt, Morocco, Tunisia, Sudan, Kenya, Israel,
India and Mongolia, especially in the Arabian Peninsula
and Gulf countries, but generally for racing (Mukasa-Mu-
gerwa, 1981; Arslan, 1997; Culha, 2012; Kartay, 2019).

The exact date of the beginning of wrestling in Anatolia
is not known (Arslan, 1997, 1998; Yilmaz et al., 2014; Gu-
nes, 2016). During the Republican period, camel wrest-
ling in and Aydin was organised for different purposes
(Arslan, 1997, 1998; Gilines, 2016). Today, camel wrest-
ling is organised in Aydin, Canakkale, Denizli, izmir, Mani-
sa, Mugla, Usak provinces and their districts and towns.

The first animal protection association in the world was
established in England in 1824 under “The Society for the
Prevention of Cruelty to Animals” (Dunlop and Williams,
1996). Human beings are obliged to protect animals with
the rights and responsibilities that come with the autho-
rity they have. For this purpose, the Universal Declarati-
on of Animal Rights was signed in Paris on October 15,
1978 (ligar, 2007). According to Yasar et al. (2004), the
first legal step on animal rights in Turkey, in the process
of transition to the European Union, was taken by enac-
ting “Law No. 4934” approved on July 15, 2003 and “Law
No. 5199 on the Protection of Animals” on June 24, 2004
(Anonymous, 2004).

As a result of the need for institutional identity and or-
ganization of camel wrestling, which continues to exist in
the coastal provinces of the Aegean and Mediterranean
regions, “Camel Culture and Camel Wrestling Federation
(DEGUF)” was established in Aydin in 2012 with the mer-
ger of eight camel associations. The Federation gained its
legal structure as a result of its approval “Aydin Gover-
norship Animal Protection Board” in 2014 (Anonymous,
2015).

Materials and Methods

The material of the research consisted of data obtained
from oral interviews and survey questions on “Animal
Rights in Camel Wrestling” with 35 volunteer camel
wrestlers in the region where camel wrestling was held
in 2019 and 2021, and legal regulations on the subject.

The population of the research consists of Aydin districts
(Efeler, incirliova, Bozdogan, Germencik, Nazili, S6ke) and
Denizli (Saraykdy), izmir (Selguk) and Mugla (Yatagan) in
the Aegean Region, where camel wrestling is frequently
performed. Wrestlings, organized by the Camel Wrest-
ling Federation and relevant local governments, starts in
October and are held only on Sundays until the end of
March.

Participation in wrestling is not based on membership,
it is an event where every camel driver can wrestle his

camel if a fee is paid. The universe of the study was tried
to be created based on various wrestling calendars cove-
ring the period 2019-2020 (October-March) and 2020-
2021 (October-March).

The cameleers to whom the survey was applied were
selected based on their experience in wrestling. In the
selection of camel owners for camel wrestling, which is
a traditional cultural transfer, care was taken to include
people with this knowledge, and data was obtained from
camel owners who met the research criteria and whose
verbal consent was obtained to participate in the resear-
ch. Participation in the survey was limited due to reasons
such as responding to the survey on a voluntary basis,
wrestling being an activity that requires preliminary pre-
paration, and time limitation. The number of camel dri-
vers who participated in the survey was determined by
simple random sampling method.

The questions that make up the survey consist of questi-
ons obtained by literature review and based on the ques-
tions of previous similar studies (Manav et al, 2019; Kog
and Demir, 2020).

The survey form contains only questions suitable for
descriptive statistics. No scale (Likert, etc.) was used, so
only the answers to these questions are presented with
descriptive statistics (numbers and percentages) in the
findings section. In addition, second-hand sources were
also used in the study.

Since the study is not an invasive intervention and is an
oral study based solely on the voluntary participation of
camel breeders, an ethics committee decision was not
taken.

The analysis of the collected data was made in SPSS for
Windows 22 program and the results obtained were pre-
sented in tables as averages, frequency distribution and
percentages.

The practices carried out in Aydin, izmir, Denizli, Mugla
provinces and districts in the Aegean Region, where ca-
mel wrestling is widely practiced, were analyzed within
the framework of “Ethics of Animal Use in Camel Wrest-
ling”, “Animal Protection Law” and “Regulation of the Ca-
mel Breeding Federation”. In addition, the literature on
similar practices in the world was also reviewed.

Results

In 2012, the “Camel Culture and Camel Wrestling Federa-
tion (DEGUF)” was established in Turkey with the merger
of eight camel associations. The regulation of the Fede-
ration was approved by the Aydin Governorship Provinci-
al Animal Protection Board in 2015 and entered into for-
ce (Anonymous, 2015). The regulation of the Federation
has been prepared by the 6th article of the Animal Prote-
ction Law No. 5199 and the decision of the Aydin Gover-
norship Animal Protection Board, dated 05.06.2015 and
numbered 2015/71. Article 6 of Law No. 5199 states that
“Stricken animals cannot be used for commercial and
show purposes or for riding and transportation in any
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way”. Article 1-(1) of the Federation Regulation states
that the purpose is “to ensure the protection of camels
and the organization of camel wrestling within the fra-
mework of this regulation” (Anonymous, 2004). Camel
wrestling is organized on the basis of Article 11 of the
Law on the Protection of Animals states that “Animals
shall not be trained in a way that exceeds their natural
capacity or strength, or by methods that cause injury,
unnecessary suffering, or encouragement of bad habits.
It is forbidden to make animals fight with another living
animal. Folkloric, non-violent traditional shows may be
organized with the approval of the Ministry and with the
permission of the Provincial Animal Protection Boards.”
Section 3 of the Regulation provides detailed informati-
on on how the “Grouping, Classification and Scoring of
Camels” will be carried out.

The camels to wrestle; in the competitions, the principle
of equality was included in the wrestling by classifying
them according to the measures (height and weight).
With the decision of Aydin Governorship Provincial Ani-
mal Protection Board dated 27.09.2017 and numbered
32, it was decided that “all health and safety measures
should be taken, the animals to be wrestled should be
checked by a veterinarian, a veterinarian should be pre-
sent during the event, the animals should be prevented
from injury, violence and torment, and in such a case,
the show should be stopped and protective measures
should be taken to prevent the animals from suffering”
in camel wrestling (Anonymous, 2017a).

Approach to camel wrestling in terms of ethics and ani-
mal welfare

Although care is taken in terms of ethics and animal wel-
fare in camel wrestling, it is possible to mention both
positive and negative examples. The following examples
can be given for the positive ones:

The organizing committee makes sure that camels pra-
cticing the same games are paired with each other (Yil-
maz and Mehmet, 2015). Camel wrestling has a durati-
on. The final result is not expected in the wrestling. In a
short time (1-2 minutes) the camels show their games
and separate from each other (Ertirk and Giilsen, 2016).
In order to prevent the camels from biting and injuring
each other during the wrestling, the mouths of the ca-
mels are tied by the “mouth tie maker” and checked by
the “mouth tie checker” before going to the field (Sanl,
2019). When the referee recognizes the camel to be de-
feated, he blows his whistle and ends the wrestling. The
aim here is not to give camels the opportunity to make
each other run away, shout, destroy or give up. In this
way, the defeated camels are prevented from getting
cold/discouraged from wrestling and the camel is not
hurt (Davulcu, 2016).

However, despite these positive examples, camels may
develop “shoulder lameness” or fractures in their leg
bones (femur, humerus or tarsal) due to long years of
wrestling, pushing each other or falling on each other
(Anonymous, 2018, 2019a, 2019b, 2019c, 2020, 2021,

2022). Slaughtering of camels that get old, run away
from wrestling or get injured can be given as negative
examples (Arslan, 1997, 1998; Caliskan, 2009).

Survey with camel owners

A camel wrestling survey consisting of 11 questions was
conducted with 35 camel breeders randomly selected
during camel wrestling on different dates. The survey re-
sults were evaluated in terms of animal rights.

It was determined that the average experience of the bre-
eders was 11.86+1.11 years and they were 40.40+1.32
years old on average (Table 1).

Table 1. Distribution of age and experience years of camel
breeding

Mean+SE Min.-Max.
Breeding experience 11.86+1.11 2-30
(years)
Breeder age (years) 40.40£1.32 27-57

It was found that the highest number of the camellers
participating in the survey was from two geographical
regions (izmir/Selguk and Mugla/Yatagan) with 6 people
(17.1%) and the lowest number of participants was from
Aydin/Bozdogan and Nazilli regions [2 people (5.7%)]
(Table 2).

Table 2. Geographical regions where the camel owners par-
ticipated in the survey lived

. - Percentage
City-District Number (%)
Aydin-Efeler 5 14.3
Aydin-incirliova 3 8.6
Aydin-Bozdogan 2 5.7
Aydin-Germencik 4 11.4
Aydin-Nazilli 2 5.7
Aydin-Soke 3 8.6
Denizli-Saraykoy 4 11.4
izmir-Selguk 6 17.1
Mugla-Yatagan 6 17.1
Total 35 100.0

To the question “What is your reason for participating in
wrestling?”, 11 people (31.4%) answered for entertain-
ment purposes, 16 people (45.7%) because it is cultural
heritage, and 8 people (22.9%) because it is a traditional
activity (Table 3).

Table 3. The distribution of the answers given by the cam-
el owners regarding the reasons for their participation in
wrestling

Frequency Percent
Entertainment 11 31.4
Cultural Heritage 16 45.7
Traditional event 8 22.9
Total 35 100.0
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To the question whether camel wrestling is a competition
or not, 28 people (80%) answered yes, 4 people (11.4%) Table 8. The question asked to the participants “Are camels

answered no and 3 people (8.6%) did not know (Table 4). tortured in transfer-transport in camel wrestling?” distribu-
tion of their answers to the question

Table 4. Camel owners asked, “Is camel wrestling a compe- Frequency Percent
tition?” Distribution of their answers to the question
Yes 5 14.3
Frequency Percent No . 23 65.7
Sometimes 7 20.0
Yes 28 80.0 Total 35 100.0
No 4 11.4
| don’t know 3 8.6 . w . . . . .
Total 35 100.0 To the question “Are animal rights taken into considerati-

on?” 26 people (74.3%) answered yes and 9 people

(25.7%) did not know (Table 9).
To the question “Does a camel suffer?”, 26 people

(74.3%) answered no, 6 people (7.1%) did not know and

Tablo 9. The answers given by the camel owners to the
3 people (8.6%) answered yes (Table 5).

question “Is Animal Rights taken into consideration in cam-

el wrestling?”
Table 5. The answers given by the camel owners to the
guestion “Does the camel suffer during camel wrestling?” Frequency Percent
Frequenc Percent Yes 26 74.3
quency | don’t know 9 25.7
Yes 3 8.6 Total 35 100.0
No 26 74.3
I don’t know 6 17.1 . L . .
Total 35 100.0 To the question whether camel wrestling is carried out in

accordance with the rules of the Federation, 23 people
(65.7%) answered yes, 10 people (28.6%) did not know
To the question “Is there betting in camel wrestling?” 34 3nd 2 people (5.7%) answered no (Table 10).

people (97.1%) answered no and 1 person (2.9%) answe-

red yes (Table 6). Table 10. The answers given by the camel owners to the

question “the question of whether camel wrestling is done
Table 6. The answers given by the camel owners to the according to the rules of the Camel Wrestling Federation”
question “”Is it possible to bet on camel wrestling?”

Frequency Percent
Frequency Percent Yes 23 65.7
Yes 34 97.1 No 2 5.7
| don’t know 1 2.9 | don’t know 10 28.6
Total 35 100.0 Total 35 100.0

It was seen that 24 people (68.6%) answered yes, 7 pe-  Finally, 33 people (94.3%) answered “yes” and 2 people
ople (20%) answered no and 4 people (11.4%) did not  (5.7%) answered “don’t know” to the question “should
know the answer to the question “Is equal pairing (ac- camel wrestling be under the control of the state?” (Tab-
cording to size and strength) done in camel wrestling?” le 11).

(Table 7).
Table 11. The answers given by the camel owners to the
Table 7. “Is there equal matching (according to size and question “Should camel wrestling be done under the con-
strength) in camel wrestling?” distribution of answers given trol of the state?”
by the camel owners to the question
Frequency Percent
Frequency Percent Yes 33 94.3
Yes 24 68.6 | don’t know 2 5.7
No 7 20.0 Total 35 100.0
| don’t know 4 11.4
Total 35 100.0

The Status of Camel Wrestling within the Scope of Legis-

. . lation in Tiirkiye
Tothe question “Are camels tortured in transfer-transport ¢

in camel wrestling?”, 23 people (65.7%) answered no, 7 The effort to systematize man’s view of animals has a
people (20%) sometimes and 5 people (14.3%) answered long history (Savas et al., 2009). Starting in the twentieth
yes (Table 8). century in the West, mankind has directed its endea-

vours to establish the human-animal relationship within
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a philosophical system first, and then to the aim of crea-
ting a moral and legal basis (Benton, 1996).

In Tarkiye, non-governmental organizations such as the
“Animal Rights Federation” carry out both legal and so-
cial studies on animal rights. The “Ministry of Agricultu-
re and Forestry” also regulates regulations and laws on
animal welfare. The “Animal Protection Law”, which is in
force today, provides inspection and sanctioning servi-
ces in all matters related to animals, under the leader-
ship of this ministry. However, although the legal bases
for all animal wrestling-festivals are drawn within the
framework of the “Animal Protection Law”, there is no
special legislation on the use of animals in sports, enter-
tainment and cultural activities.

Article 10 of the Law (Anonymus, 2004) states that “An
animal cannot be used for filming, performances, adver-
tisements and similar works in such a way that causes
pain, suffering or harm.”. Article 11 of the same law sta-
tes “It is forbidden to make animals fight with another
living animal. Traditional non-violent demonstrations for
folkloric purposes may be organized with the approval
of the Ministry and by obtaining permission from the
provincial animal protection committees”. With both ar-
ticles, an arrangement has been made to include camel
wrestling. In Article 29/1th of the Implementing Regula-
tion of the Animal Protection Law includes provisions on
the protection of animals in general terms, such as the
obligation that “animals to be used in shows, especially
for commercial purposes, must have their health checks
carried out and the vaccination programme must be re-
corded on the health card”.

Figure 1. The mouths of the camels are kept closed during wrestling

Comparison of camel wrestling in Tiirkiye with examples
in the World

Camel wrestling is widely practiced in Turkiye as well as
in countries such as Afghanistan and Pakistan, and in the
Middle East.

Although there are examples to the contrary in Tiirkiye
(Figure 1), mostly camels are wrestled by wearing ha-
vut and having their mouths tied (Yilmaz and Mehmet,
2015). Whereas, in Afghanistan and Pakistan, camels
are wrestled without wearing a havut and without their
mouths being tied (Najafizada, 2013).

Although there are contrary examples (Figure 2) in the
transport of camels to wrestling areas in Tiirkiye (Anony-
mous, 2017b), it is seen that animal welfare rule are tried
to be followed. In addition, animal welfare are carried
out with permission and “Animal Transport Passports”
and controlled by law enforcement officers (Anonymous,
2022).

Discussion

Today, camel wrestling in Tirkiye is based on 2 regula-
tions. The first one is the traditional organisation rules.
The other is the Law No. 5199 on the Protection of Ani-
mals and the regulation on “Camel Culture and Camel
Wrestling Federations”, which was regulated according
to this law and entered into force in 2014.

Tirkiye has no special legislation regarding all animal
species used in festivals, shows, and wrestling. However,
Animal Protection Law No. 5199 was enacted in 2004,
and the Implementation Regulation of this Law contains
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Figure 2. A bad example of camel transport

general provisions regarding the protection of animals.
In this law it is stated that the fighting of animals by hu-
mans is prohibited, but folkloric-traditional non-violent
shows will be allowed, and it was observed that this ar-
ticle was complied with.

The fact that 26 people (74.3%) answered “no” to the
question “Do camels suffer when wrestling?” (Table 5)
asked in the survey conducted with camel breeders can
be considered as an approach in compliance with the re-
levant provision of the law (Table 5).

Although regarding the idea that animals do not suffer

Figure 3. Transport of camels for wrestling

in camel wrestling was concluded in the research, accor-
ding to Yigit et al., (2012) it is also must be accepted that;
“the judgement that creating an entertainment situation
forcibly making animals fight with each other that do not
fight with each other except for hierarchical position and
mating reasons (especially bullfighting) is not appropri-
ate in terms of animal use ethics and animal protection
legislation”.

In animal husbandry, transport is an important factor
that affects the welfare and health of the animal and ca-
uses stress (Giovagnoli et al., 2002).
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The question “Are camels tortured during transfer/
transport for camel wrestling?” was asked in the questi-
onnaire and it was found that 23 people (65.7%) answe-
red “no” and 5 people (14.3%) answered “yes” (Table 8)
and animal welfare rules were complied with (Figure 3).

However, it has also been observed that laws and regu-
lations are inadequate in implementing animal welfare
standards in all areas related to camel wrestling.

In Spain, a survey study was conducted with 2522 people
in 2016 with a similar perspective based on bullfights. It
was concluded that the majority of those who participa-
ted in this survey did not like bullfights and the majority
of them did not participate or watch such events, and
also received significant criticism from various segments
of the society with the rise of the animal rights move-
ment. In the same study, when asked whether bullfigh-
ting was seen as “culture, art and identity”, the propor-
tion of respondents who agreed that bullfighting should
be protected as a Spanish cultural heritage was balanced
(40% vs. 38%). 22 per cent of the respondents were indif-
ferent (not interested in the issue) (Gustavo et al., 2017).

The respondents to the question of “reason for partici-
pating in camel wrestling” stated that 11 people (31.4%)
participated for entertainment purposes, 16 people
(45.7%) for cultural heritage purposes, and 8 people
(22.9%) because it was a traditional event. With the com-
mon result of both studies (40-47.7%), it can be said that
both bullfighting and camel wrestling events are seen as
a cultural heritage and they are similar in this aspect.

The answer “no” given by 34 people (97.1%) to the
question “Is betting played in camel wrestling?” in the
guestionnaire can be concluded that camel wrestling in
Turkey is not carried out for betting-money gain (Table 6)
and is in compliance with the “Animal Protection Law”.
However, in Afghanistan and Pakistan, camels are fight
for three hours and many betting games are played (Na-
jafizada, 2013). In the researches, there was no evidence
that bets were placed in Turkey (Najafizada, 2013).

Based on these reasons, according to survey data, it has
been seen that camel wrestling in Turkey is not called “fi-
ght” but but named it “wrestling” or “competition” (28
of 35 people said yes at the rate of 80%).

In the study, it was observed that 68.6% answered yes to
the question “Are equal matches made in camel wrest-
ling?” (Table 7).

The Camel Wrestling Federation Regulation stated that
the camels wrestle were classified according to the me-
asures (such as height and weight) in the competitions
and that the wrestling should be done according to the
principle of equality. Based on the statute and the survey
results, it can be concluded that the principle of equality
is based on the wrestling and that the camels compete
with equal powers during wrestling, so that the stronger
camels do not harm the weak ones.

In the survey “Are animal rights considered in camel

wrestling?” It was observed that 74.3% of the respon-
dents answered “yes” to the question.

When all the articles of the Animal Protection Law are
examined, it is understood that it is mainly related to
breeding domestic and ornamental animals. However,
it also covers all animals (including wild animals) from
the relevant law article. However, in Turkey, there is no
specific section on animal rights in the “Law on the Pro-
tection of Animals” or similar laws that covers “animal
wrestling” or “animal races” in the context of “camel
wrestling”.

Again Williams (2015) emphasized that camel wrestling
pits supporters of camel wrestling against animal rights
defenders who argue that camel wrestling is technically
illegal according to animal rights laws in Turkey.

Regarding camel wrestling, which has brought many
controversies in the world, Mosko et al. (2020) stated
that animal rights activists see it as a purely commercial
issue and a fighting activity and that the animal protecti-
on law in force in Turkey should limit camel wrestling and
prevent death and serious injuries.

In the study, 65.7% of the participants answered “yes”
and 28.6% answered “don’t know” to the question “Are
camel wrestling held according to the rules of the federa-
tion?”, which seems to be qualitatively positive, but does
not cover the whole event (Table 10).

It is undoubtedly important that animal competitions
are organized according to the rules and on a legal ba-
sis. However, camel wrestling should be carried out in a
more effective legal structure, and animal welfare should
be taken as a basis. It was determined that 94.3% of the
respondents answered “yes” and 5.7% answered “don’t
know” to the question “Should camel wrestling be or-
ganised under state control?” (Table 11). Since camel
wrestling is held in front of a busy audience and a large
area, it will create difficulties in maintaining control; le-
aving all control and authority to the federation organi-
zing committee will cause deficiencies for animal rights
and public health. Therefore, state control should be
more radical in these wrestlings. The decision of the sta-
te to make it mandatory to have a veterinarian in camel
wrestling in 2017 is the most essential step in this field.

It reveals that various societies use animals in shows,
entertainment, and festivals in line with their traditions,
culture, and belief systems. Watching animals for en-
tertainment is not a new activity, and it is known that
the Romans also enjoyed the animal struggle and death
show in the arena. These practices, which create com-
prehensive discussion platforms within their value sys-
tems, also bring animal ethics and welfare to the agenda
(Kalof, 2007).

It is recognized by FAO (2006) that the treatment of
animals differs between cultures. As the reason for this
difference, it clarifies the value status of animals in diffe-
rent cultures in the world with his statement that “It is
reflected in behavior according to different belief, value
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and tradition systems and generally different animal spe-
cies or the importance of animals in use”.

Conclusion

As a result it can be said that; it can be concluded that
in animal races or wrestling, which are accepted as tra-
ditional and cultural heritage in the world and in Turkiye,
the “principle of usefulness”, which is one of the ethical
principles, is operated unilaterally with a human-cente-
red approach.

In addition, animal wrestling is legally inadequate, and
more special regulations are needed for animals in this
regard. On the other hand, in addition to the “ Law on
the Protection of Animals” of the state, also the “Regu-
lation of Camel Breeding Culture and Camel Wrestling
Federation” provides a “humane attitude” and “contri-
bution to their legal status” regarding the use of camels
in camel wrestling.

When the research is taken in hand with all its aspects,
it makes important contributions to the literature as no
other study that carries the subject headings together
has been found.

It is thought that the study will contribute to the defi-
ciency in this area.
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