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Abstract

Causality is one of the concepts that Muslim theologians (mutakallimiin) use while explaining both
interactions between natural beings and the occurrence of human acts and the relationship between God
and the universe. The investigations of causality begining in the field of human acts during the constitution
of Kalam continued through the results of these acts in nature and then has evolved into causality in divine
acts in the context of the wisdom and purpose of creation. These discussions have been taken a different
dimension along with the Kalam-philosophy interaction, especially after the theories such as atomism and
naturalism have been emerged, it has been placed within a system framework. Therefore, without grasping
subject of causality, it is impossible to understand the thoughts of mutakallimiin about relations between God
and universe and human and to determine the structure, role and limits of these three beings.

The concern of proving the omnipotence of God and justification of miracles has caused the early
mutakallimin either to reject the principle of causality completely or to handle it in a way that is to allow
God's intervention and miracles. Afterwards, the doctrine of atomism interpreted in accordance with Isla-
mic principles has included in the Kalam and it is accepted that the universe has an impermanent structure
consisting of substance and accidents, and nature maintains to functioning via God’s continuous creation of
accidents on the substance at any moment. Nevertheless, some Mu ‘tazili theologians have not seen an obs-
tacle to the approval of nature and causality to accept the existence of an omnipotent creator.
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In this study, the theory of nature (tab‘), which is one of two approaches that emerged in the early
periods of Kalam as part of a conception of the universe and its consequences related to causality has been
tackled. The theory of nature has emerged in the second century of Hijra as an alternative theory to atomism
and has survived for nearly two centuries. Mu'tazili scholars who adopted this theory such as Mu‘ammar b.
‘Abbad al-Sulami (d. 215/830), Abii Ishdq al-Nazzam (d. 231/845), Abi ‘Uthman al-Jahiz (d. 255/869) and Abii al-
Qasim al-Ka'bi (d. 319/931) have defended innate and permanent nature of beings and the causality and con-
tinuity based on it in the universe. However, this theory has weakened and gone out of existence with the
effect of criticisms directed by atomistic mutakallimiin to the theory and its defenders.

The study consists of an introduction and two chapters. In the introduction, firstly, a conceptual fra-
mework related to the study is presented and information is given about the problem, method, basic sources
and terminology of the study. Then, a theoretical basis for concepts of causality and the classification of
causes is established; thereafter the concepts of causality in the history of thought and the contexts in which
the problem of causality are discussed has been put forward on the basis of the philosophical and theological
traditions. In the first chapter, the concepts that form the basis of natural causality are given,; in this context,
the concepts related with the structure of universe such as nature, essence, accident, body and void; the
theories related functioning of nature such as ma‘na, tab'/tabi'a, kumin-zuhar, i‘timad, fand-baka and
tawlid/tawallud are examined. In the second chapter, firstly the philosophical roots of the theory of nature
have been researched, and then the idea of natural causality based on this theory and how the cause-effect
relations are explained in the theories of i‘timad-tawlid and ‘adah-igtiran are discussed. Afterwards, the re-
sults of the thought of natural causality on proofs of God, divine acts and its relationship with nature, laws
of nature, miracles and continuous creation have been discussed by having regard to the criticisms directed
against this idea.

The first thing to consider about the issue of naturalism is that there are different naturalist theories
throughout the history of thought. At this point, there are important differences between Muslim theologi-
ans' naturalist theories and atheist-deist naturalist approaches, as there are differences among themselves.
Naturalist theologians who agree that there is a constant and permanent nature in beings and causality and
continuity based on it in the universe are differentiated in their understanding of cosmology. While al-
Mu‘ammar and al-Ka‘bi accepted a naturalism based on the doctrine of atomism, al-Nazzam and al- Jahiz
developed a theory of nature which was based on anti-atomism and the idea of kuman-zuhiir. When we con-
sider that the atomic understanding of al-Mu‘ammar and al-Ka'bi is different from each other, it is seen that
there are three different theories among Mu‘tazili theologians.

It is possible to see the reflections of differences in nature theory in their understanding of causality.
Meantime, atomist naturalists have a more rigid causality concept, anti-atomist naturalists have adopted a
moderate theory of causality that allows for divine intervention and miracles. Nevertheless, all naturalist
theologians have received intense criticisms both from their own sect and from dissident sects. Some of
these criticisms are that the acceptance of nature and the principle of causality will break down the evidence
of hudith, limit the divine acts, make the beings independent from God and make miracles impossible. On
the other hand, opponents of natural causality can be evaluated in two categories. Although the Basran
branch of Mu‘tazilite rejects naturalism but adopts an understanding based on the theories of tawlid, i'timad
and ‘adah, which includes necessity in some subjects and contingency in some subjects. On the other hand,
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the early Ash'ari’s have tended to explain all relations between beings with God’s habit and completely re-
ject the principle of causality as a result of their atomic interpretations.

When we look at the criticisms directed to natural causality, al-Mu‘ammar and al-Ka'bi’s defence of a
relatively strict concept of causality and the use of expressions restricting the activity of God on the beings
make it difficult to eliminate these criticisms. The fact that lack of primary sources of their understanding
of nature and causality reinforces this situation. Nevertheless, we believe that it is not right to consider
equal the naturalist theologians with atheist and deist naturalist approaches. Yet all naturalist theologians
believe that natures and causal laws can only affect the accidents and that the creation of a new object and
substance is only within the power of God; they have also acknowledged that God is the indirect agent of
all the acts they create, as he is the creator of objects and substances. However, while al- Nazzam and al-
Jahiz leave a wider area for divine activity and miracles, stating that God can interfere with these natures
and laws when God wishes and that he can act on the contrary; al-Mu‘ammar and al-Kabi have argued that
God can act within the framework of the laws and natures created by God, and accordingly miracles can only
occur under these laws.

The restrictive statements that divine acts will occur within the framework of the principle of causa-
lity do not mean that naturalist Muslim theologians think that power of God is limited or beings dominate
over God. On the contrary, they have stated that God can create beings without these natures if God wishes.
They are based on the fact that God created beings in this way and determine the laws of nature in this
manner. In other words, it is God's own will that restricts the divine acts. Therefore, there is no damnifica-
tion to omnipotence of God. On the other side, the fact that beings act according to the principle of nature
and causality does not mean that they can exist in a way that is wholly independent from God. Because it is
not coherent to think that an entity that needs others to exist may have complete independence to survive.
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Ozet

Nedensellik, keldmcilarin hem tabif varliklar arasi etkilesimleri hem insan fiillerinin olusumunu hem
de Allah’in 4lemle olan iliskisini izah ederken basvurduklari kavramlardan biridir. Keldmin tesekkiil done-
minde insan fiilleri alaninda baslayan nedensellik sorgulamalar: bu fiillerin dogadaki sonuglar: tizerinden
devam etmis, daha sonra yaratmanin hikmeti ve gayesi baglaminda ilahi fiillerde nedensellik konusuna ev-
rilmistir. Kelaim-felsefe etkilesimi ile birlikte bu tartismalar farkli bir boyuta tasinmis; 6zellikle atomculuk
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ve tabiatcilik gibi teoriler 6grenildikten sonra bir sistem cergevesine oturtulmustur. Bundan dolay1 neden-
sellik konusu anlasilmadikga keldmcilarin Allah-tabiat-insan arasindaki iliskilere dair diisiincelerinin anla-
silmas1 ve bu {i¢ varligin yapisi, rolii ve sinirlarinin tespit edilmesi miimkiin olamayacaktir.

Allah’in mutlak kudretini ispat etme ve mucizeyi temellendirme kaygisi ilk dénem keldmcilarin ne-
densellik ilkesini ya tiimiiyle reddetmesine ya da Allah’in miidahalesine ve mucizelere imkan taniyacak bir
tarzda ele almalarina sebep olmustur. Daha sonra bu hassasiyetlere uygun olarak yorumlanan atomculuk
doktrini keldma dahil edilmis; dlemin cevher ve arazlardan miitesekkil, siireksiz bir yapiya sahip oldugu ve
Allah’in cevherler {izerinde her an arazlari yaratmasi ile tabiatin isleyisini stirdiirdiigii kabul edilmistir. Bazi
Mu'tezili dlimler ise tabiat ve nedenselligin onaylanmasini kudret ve irade sahibi bir yaraticinin varligini
kabul etmeye engel gérmemislerdir.

Bu ¢alismada keldmin ilk dsnemlerinde evren tasavvuru anlaminda ortaya ¢ikmis iki yaklasimdan biri
olan tabiat teorisi ve bunun nedensellik baglamindaki sonuglari ele alinmustir. Tabiat teorisi hicri IL. ylizyilin
sonlarinda ortaya ¢ikmis ve yaklasik iki asir boyunca atomculuga alternatif bir teori olarak varligini siirdiir-
miistiir. Bu teoriyi benimseyen Mu‘ammer b. Abbad es-Siilem? (1. 215/830), Eb(i ishak en-Nazzam (&l.
231/845), Ebli Osman el-Cahiz (61. 255/869) ve Ebu’l-Kasim el-Ka'bi (6. 319/931) gibi alimler varliklarda sabit
ve kalici tabiatlari ve dogada buna dayali nedenselligi ve siirekliligi savunmuslardir. Ancak bu teori, atomcu
keldmcilarin tabiat teorisine ve bu teoriyi savunanlara yonelttigi elestirilerin de etkisiyle zayiflamis ve tarih
sahnesinden silinmistir.

Calisma, giris ve iki boliimden olusmaktadir. Giriste, oncelikle konuya iliskin kavramsal bir cerceve
sunulmus ve ¢alismanin problemi, yontemi, temel kaynaklar1 ve terminolojisi hakkinda bilgi verilmistir.
Daha sonra nedensellik anlayislari ve nedenlerin simiflandirilmasina iliskin teorik bir zemin olusturulmus;
felsef ve kelami gelenek tizerinden diisiince tarihinde nedensellik anlayislar1 ve nedensellik probleminin
tartisildig1 baglamlar ortaya konmustur. Birinci boliimde, tabii nedensellik diisiincesine temel teskil eden
kavramlara yer verilmis; bu baglamda tabiatin yapisina dair cevher, araz, cisim ve hala kavramlar; tabiatin
isleyisine dair de ma‘n4, tabiat, kiimn-zuhfr, i‘timad, hareket-siik{in, fena-beka ve tevlid/tevelliid teorileri
incelenmistir. Ikinci béliimde ise éncelikle tabiat teorisinin felsefi kokleri arastirilmis, ardindan bu teoriye
dayanan tabii nedensellik diisiincesi ile bunun karsisinda yer alan i‘timad-tevlid ile 4det-iktiran teorilerinde
neden-sonug iliskilerinin nasil izah edildigi ele alinmistir. Daha sonra tabii nedensellik diisiincesinin isbat-1
vAcib, ilah fiiller ve bunlarin tabiat ile iliskisi, tabiat kanunlari, mucize ve siirekli yaratilis konularindaki
sonuglari, bu diisiinceye yoneltilen elestiriler g6z 6niinde bulundurularak tartigilmistir.

Tabiatcilik konusunda g6z 6niinde bulundurulmas: gereken ilk husus diisiince tarihi boyunca birbi-
rinden farkl: tabiatgi teorilerin oldugudur. Bu noktada tabiatci kelamcilarin tabiat teorisi ile ateist ve deist
tabiat¢1 anlayislar arasinda 6nemli farklar oldugu gibi, s6z konusu keldmcilarin kendi aralarinda da farkli-
liklar bulunmaktadir. Varliklardaki sabit ve kalic1 tabiatlar ve dogada buna dayali bir nedensellik ve siirek-
lilik oldugu konusunda fikir birligi yapan tabiatci keldmcilar, bu kabullerini dayandirdiklar: kozmoloji anla-
yislarinda ayrismaktadirlar. Mu‘ammer ve Ka‘'bi atomcu doktrine dayanan bir tabiatgiligi kabul ederken,
Nazzim ve Cahiz, temelinde anti-atomculugun ve kiim{in-zuhiir diisiincesinin yer aldig1 bir tabiat teorisi
gelistirmislerdir. Mu‘ammer ve Ka’bi'nin atomculuk anlayislarinin da birbirinden farkli oldugunu dikkate
aldigimizda Mu'tezili keldmcilar arasinda tig farkli tabiat teorisinin oldugu gériilmektedir.
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Tabiat teorisindeki farkliliklarin yansimalarini nedensellik anlayislarinda da gérmek miimkiindiir.
Atomcu tabiatgilar daha kat1 bir nedensellik anlayisina sahipken, anti-atomcu tabiatgilar ilahi miidahaleye
ve mucizelere imkan taniyan iliml bir nedensellik teorisini benimsemislerdir. Buna ragmen tabiatci kelam-
cilarin tamami hem kendi mezheplerinden hem de muhalif mezheplerden yogun elestiriler almistir. Bu eles-
tirilerin basinda tabiatlarin ve nedensellik ilkesinin kabuliiniin hudis delilini ¢okertecegi, ilahi fiilleri sinir-
landiracagy, varliklar: Allah’tan miistagni kilacagi ve mucizeleri imkansiz hale getirecegi gibi hususlar gel-
mektedir. Tabif nedensellik karsitlari ise iki kategoride degerlendirilebilir. Basra ekolii tabiat¢ilig1 reddet-
mekle birlikte tevlid, i‘timad ve Adet teorilerine dayanan ve bazi konularda zorunlulugu bazi konularda ise
tecvizi iceren bir anlayis1 benimsemistir. Buna karsilik ilk dénem Es‘ariler, atomculuk yorumlarinin bir so-
nucu olarak varliklar arasi tiim iliskileri detullah kavramu ile agiklama ve nedensellik ilkesini biittniiyle
reddetme egiliminde olmuslardir.

Tabii nedensellige yoneltilen elestirilere baktigimizda, 6zellikle Mu‘ammer ve Ka‘bi'nin nisbeten kati
bir nedensellik anlayisini savunmasi ve Allah’in varliklar tizerindeki etkinligini kisitlayici bazi ifadeler kul-
lanmas1 bu elestirilerin bertaraf edilmesini giiclestirmektedir. Onlarin tabiat ve nedensellik anlayislarina
iliskin birincil kaynaklarin giiniimiize ulasamamis olmasi da bu durumu pekistirmektedir. Buna ragmen ta-
biatc1 keldmcilari ateist ve deist tabiatci anlayislarla bir tutmanin isabetli olmadigi kanaatindeyiz. Zira tabi-
atc1 keldmcilarin tamami tabiatlarin ve nedensel yasalarin sadece arazlar tizerinde etkili olabilecegini, yeni
bir cisim ve cevher yaratmanin sadece Allah’in kudreti ddhilinde oldugunu; ayrica cisimleri ve cevherleri
yaratmast itibariyla bunlarin meydana getirdigi tiim fiillerin dolayli failinin de Allah oldugunu kabul etmis-
tir. Ancak Nazzam ve Cahiz, Allah'in dilediginde bu tabiatlara ve yasalara engel olabilecegini, bunlarin aksine
eylemlerde bulunabilecegini belirterek ilahi etkinlige ve mucizelere daha genis bir alan birakirken; Mu‘am-
mer ve Ka'bi Allah’in kendi yarattig tabiatlar ve kanunlar ¢ercevesinde eylemde bulunabilecegini, dolay1-
styla mucizelerin de ancak bu kanunlar ¢ergevesinde meydana gelebilecegini savunmustur.

ilahi fiillerin nedensellik ilkesi cercevesinde meydana gelecegine iliskin kisitlayici ifadeleri, tabiatci
kelamcilarin Allah’in kudretinin sinirli oldugunu veya varliklarin Allah tizerinde tahakkiim kurdugunu dii-
stindiikleri anlamina gelmemektedir. Bilakis onlar Allah’in, dilerse varliklari bu tabiatlar olmadan da yara-
tabilecegini belirtmislerdir. ilahi eylemlerin sinirli olmasini ise Allah’in varliklari bu sekilde yaratmis ve ta-
biat kanunlarini bu sekilde takdir etmis olmasina dayandirmislardir. Yani ilahi fiillere sinirlama getiren yine
Allah’in kendi iradesi olmaktadir. Dolayisiyla Allah’in mutlak kudretine bir halel getirilmemektedir. Ote yan-
dan varliklarin tabiatlar ve nedensellik ilkesi geregi hareket etmesi, onlarin biitiiniiyle Allah’tan bagimsiz
bir sekilde varliklarini stirdiirebileceklerini anlamina da gelmemektedir. Ciinkii var olmak icin baskasina
mubhtag olan bir varligin, varligini stirdiirmek icin tam bir bagimsizliga sahip olabilecegini diisiinmek tutarl:
degildir.
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