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Dinden Mezhebe Doniisiimiin Diyalektigi ve
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Ozet

Bu calisma, Islam’daki din anlayisindan mezhep anlayisina doniisiimiin sosyal,
siyasal ve tarihi seriivenini ortaya koymaya ¢alismaktadir. 56z konusu déniisiimiin tabiat1 ve
gerekliliginden de anlasilacag1 iizere bu degisim, sadece Islam dini icin degil bilakis
Hiristiyanlik ve Yahudilik gibi diger semavi dinler igin de s6z konusudur.

Arastirmamizda mezhep kavramini, hem fikhi hem de itikadi mezhepleri icine alacak
sekilde kullandik. Bunun sebebi, pratikte bu iki kavramin aralarindaki siki iliskiden dolay1
birbirinin i¢ine gegmis olmalari, teoride ise zihinlerde fikhi ve itikadi mezhepleri birbirinden
ayirmanin zorlugunu gz oniine almamizdr. Tlk basta fikhi mezhepler ile itikadi mezhepler
arasinda bir ayrim yapmayi diisiindiiysek de bu ayrimin icerige tesir etmeyen sekli bir ayrim
olacagini diistinerek vazgegtik. Bu sebeplerden dolay1 hem fikhi hem de itikadi mezhepler
i¢in mezhep kavrami kullandik.

Arastirmamizda daha sonra miintesiplerin, bir mezhebe tabi olduktan sonra ortak bir
fikir etrafinda birlesmek sureti ile bagh olduklar1 mezhebin hak din, onun disinda kalan
diger biitiin gruplarin ise batil {izere olduguna inanan mutaassip bir mezhepgilige gegisi ele
aldik. Buna bagka bir ifade ile miintesiplerin tasavvurunda din ile mezhep arasindaki giiglii
iliskiden dolay1 mezhepten dine dogru doéniisiim de diyebiliriz.

Yine bu arastirmamizda dinden mezhebe dogru bir hareketliligi ele aldigimiz gibi,
mezhepten dine dogru tam tersi bir hareketliligi ve bu hareketlilikten dogan neticeleri de ele
aldik.

Bu arastirma c¢ift yonlii diyalektik bir hareketliligin tabiatini, tezahiirlerini ve
neticelerini ortaya koymaya ¢alismaktadir.
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Dialectic of Transition from Religion to Sect and its’
Consequences

Abstract

These papers will monitor the movement of the transition from religion to doctrine in
its historical, social and political moment within Islam. Through this monitoring, the nature
of the transition will be seen in terms of historical necessity and inevitability, not only in the
history of Islam but also in the history of other religions (Judaism and Christianity.)

I mean the doctrine here the comprehensive doctrinal and doctrinal meaning; to wear
each other in the application on the one hand, and the difficulty of separating them to the
intensity of overlap in the minds and perceptions on the other hand. If you have tried to
differentiate between them in the search, but this differentiation is a formal separation does
not affect the content very much.

This paper then followed the transition from sectarianism to doctrine, which may
mean in the form of intolerance and hypocrisy around the one thought as the true religion
and the other is falsehood, or in other words the return of the back of the doctrine to religion
because of the intensity of the association of each other within the perceptions followers.

Just as this paper moves from religion to doctrine, it is also looking at the opposite
direction and its implications. It is looking at moving in its dialectical movement in both
directions, to monitor its nature, manifestations and consequences.

Keywords: Religion, Sect, Doctrine, Intolerance, Conflict, Penanc

Giris

Belirli bir siire¢ dahilinde vahiy vasitasi ile gelen bir din, kendi igerisinde
herhangi bir mezhebe déniismiis miidiir? Daha sonra bu mezhep rol degistirmek
sureti ile dine doniismiis miidiir? Yani daha genis bir alandan, daha dar bir alana
dogru bir doniisiim yasanmis midir? Veya bagka sekilde ifade edersek, herhangi bir
dinde ilahi alandan beseri alana dogru bir doniisiim yasanmis midir? Bu durum,
insanlarin din ile iletisime ge¢gmesinin dogal bir sonucu olarak tarih boyunca biitiin
dinlerde goriilen bir durum mudur? Sayet bu dogal bir durum ise dindar
insanlarin, bagli olduklari mezhepler ile dini anlamalarinin smnirlari, boyutlar1 ve
sonuglari nelerdir? Aragtirmamizda bu sorulara cevap vermeye calisacagiz.

Bu sorulara cevap vermeden Once arastirmamizda kullanacagimiz
kavramlarin epistemolojik boyutunu tamimlamak faydali olacaktir. Zira
arastirmanin iizerine bina edilecegi kavramlarin (Din, Firka, Mezhep) acikliga
kavusturulmasi saglikli bir neticeye ulasmak icin son derece 6nem arz etmektedir.
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1. KAVRAMLARIN TANIMI:

1.1. Din:

Lisanu’l-Arab’da d-y-n kokii, kelime manasi itibari ile yetki sahibi birine itaat
veya aliskanlik anlamlarina gelir.! Jastrof dini: “insanin kendisinden daha biiyiik olan,
onu yoneten ve ondan etkilenmeyen bir giice inanmasidir. Bu giic gaybi bir gii¢ olup
duyular aleminin digindadi. Bu giiciin insan hayatima biiyiik bir tesiri vardir ve onun
olusturdugu inancta emirler ve yasaklar yer alir”’? seklinde tarif etmistir. Varnest
Gilner’a gore ise din: “’her hangi bir iimmetin itikadi veya ameli ilkelerinin biitiiniidiir.””?
Bu gaybl gii¢, yasa koymak, miikafatlandirmak veya cezalandirmak gibi
hususiyetleri igerisinde barindirmasindan dolay:r hesap manasma da gelir.* Bu
anlamiyla din giinii demek, ceza ve hesaplarin gerceklestirildigi giin demektir.>
Firuzabadi’'ye gore ise din, kendisi ile Allah’a ibadet edilen her sey anlamina gelir.¢
Ayrica Din kelimesi, kiyamet gilintinde insanlar arasinda hiikiim veren muhdsip
anlamina da gelir. Din kelimesi, British Encyclopedia’da ise su sekilde tarif edilmistir:
Din, miiminlerinin, kendisine inandiklar1 bir giictiir. Bu giic onlarmn hayatlarimi ve
oliimlerini doniistiiriicii bir etkiye sahiptir.””

el-Mu’cemu’l-Mufehres  Ii ~ Elfdzi’l-Kitdbi’'l-Mukaddes adli  kutsal kitabin
sozliiglinde ise d-y-n kokii “hiikiim veren” anlamina gelir. Dan, Hz. Yakub’un
besinci oglunun adi olup, babasi kendisi hakkinda sOyle demistir: ‘’Din, kendi
halkin Israili’in torunlarindan biri olarak yonetecektir.” (Tekvin, 49:16)

Dolayistyla diyebiliriz ki: Din, hesap gilintinde yoneten, miikafatlandiran ve
hiikkiim erenin hiikmiine itaat etmek ve boyun egmek demektir. Bu tarifi ve
yukaridaki diger tarifleri bir araya getirdigimizde dinin tanimina dair karsimiza su
u¢ husus gikmaktadir:

- Gaybi gii¢: Insanlar da dahil olmak iizere yaratilis ve &liimden
sonraki hayata dair meselelerde biitiin varliklar1 yoneten gaybi bir giictiir.

- Insan: bu gaybi giigten etkilenen varlik olarak insan.

- Dindar insanin, inandig1 gaybi giiciin kendisine farz kildig:
ibadetleri ve dini ritiielleri yerine getirmek sureti ile mutlulugu elde etmek
ve hiiziinden uzaklasmak i¢in gaybi giice ulasmak {izere harcadig: ¢aba.?

1 Cemaleddin bin Manzur el-Ensari, Lisﬁnu’l-Arab,(Ugﬁncﬁ Baski) Daru’s-Sadr, Beyrut 2004, V, d-y-n
maddesi.

2 Cevat Ali, el-Mufassal fi Tarihi’l-Arap Kable'l-Islam, (1kinci Baski), Camiatu’l-Bagdat, 1993. VI, 28-29.

3 el-Muctemeu’l-Muslim, Altinct Makale, www.aranthropos.com: http://cutt.us/Otdwk

4 http://alkalema.net/3arab/deen.htm

5 Ibn Manzur, Lisanu’l-Arab, a.y.

6 Ebu Tahir Muhammed bin Yakub Firuzabadi, el-Kamasu'l-Muhit, (Sekizinci Baski) Thk: Muhammed
Irkisusi, Miiessetu’r-Risale, Beyrut 2005, d-y-n maddesi.

7 https://global.britannica.com/topic/sacred

8 Sa’dun es-Samiik Mahmut, Mevsuatu’l-Edyin ve’l-Mu'tekddatu’l-Kadime, (Birinci Baski), Daru’l-Menahic,
Urdiin 2002, s. 56.
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1.2. Firka:

F-r-k kokiinden gelen firka kelimesi c-m-a kelimesinin tam aksi manasina
gelir. Tefrik kelimesi ise Kur’an-1 Kerim’de Isra Suresi'nin 106. ayetinde gectigi
{izere (34334 UI'%5) parcalara ayirma anlamma gelir. Firk kelimesi, kistm anlamina
gelirken firka kelimesi insanlardan bir topluluga isim olarak verilir. Firka
kelimesinin 1stilahi anlamui ise: Icerisinde inang esaslar1 barindiran ve barindirdig:
bu esaslar itibari ile taninan ve kendisini diger gruplardan ayiran, her kesimden
insanlarin davet edildigi bir topluluktur.®

Firka kelimesi, amell konulardan ziyade daha ¢ok itikadi konularda
dindarlarin, iizerine ittifak ettigi hususlara mubhalif fikirler ileri siirenlerle
biitlinlesmis bir kavramdir. Bundan dolayidir ki “usiilde mutezile firkas1” demek
dogru iken “Safii firkas1” demek yanlistir. ® Ancak bu ayrim her alanda kesin bir
ayrim degildir. Zira her firkaya mensup olan insanlar, kendilerini toplumdan
soyutlayacak birtakim yollar edinerek s6z konusu ayrilig: itikadi ve ameli olmak
iizere iki sekilde pekistirirler.

Burada ifade edilmesi gereken gercek bir husus daha var: Miisliimanlar, firka
kelimesini duyduklar1 zaman bu kelime onlarda pek hos olmayan bir ¢agrisim
uyandirmaktadir. Nitekim firka mensuplar1 birbirlerini zaman zaman Bid’at, Fisk
Kiifiir gibi kavramlarla itham etmektedirler. “Miisliimanlarin genel itikatlarinin
disina citkan, onlarin metotlarindan ayri diisen, imamlarina bas kaldiran veya
kanlarini helal sayan ve bu anlamda bir ¢aba igerisine giren her kes muhalif olarak
kabul edilir.”1

Yukaridaki miilahazalardan hareketle firka kavrami hakkinda kisaca sunu
sOyleyebiliriz: firka, bir grubun, insanlarin tizerine ittifak ettikleri esaslara taalluk
eden gaybi konularda ayr1 diismesidir. Daha sonraki merhalede bu ayrilik daha da
genisleyerek dini siarlar ve ritiielleri de i¢ine alir. Daha acik bir ifade ile firkanin
olusumu, -biraz sonra ele alacagimiz {izere- zamansal olarak mezhebin
olusumundan bir 6nceki merhaleyi temsil eder ve mezhep kavramini da igine alir.

1.3. Mezhep:

Dil bilimcilere gore Mezhep kavrami, z-h-b kokiinden tiiremis olup, mimli
mastar veya ismi zaman ve ismi mekandir. Bu bakimdan seyretmek, devam etmek
veya gitme zamani ve gidilen mekan anlamlarina gelir. Kendisine inanmak sureti
ile gidilen yol ve asil anlamlarina da gelir.”? Mezhep kelimesi daha sonra amelde
tabi olunan hiikiimler manzumesi igin kullanilmistir. “‘el-Mevsii'atu’l-Muyessera’”

9Mecid el-Halife, Mefhiimu'l-Firkati Inde Ulemai’l-Miislimin, http://islamport.com/w/aqd/Web/5312/1.htm
10 A.y.

11 A.y. Ayrica bkz: ibn Cevzi (6. h. 597), Telbisu Iblis, Daru’l-Kalem, Beyrut, I, 19-21.

12 Mahmut Abdulmunim, Mu’cemu’l-Mustelahat ve’l-Elfazi’'l-Fikhiyye, Daru’l-Fazile, Kahire tsz., III, 41.
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adli eserde mezhep: “‘insanlarin, birtakim problemlere hakkinda benimsedikleri ve
inandiklar1 goriis ve fikirlerin tamami” anlaminda kullanilmistir.’® Mezhep kavrami,
Mu’cemu’l-Mustalahatu’d-Diniyyeti bi’l-Lugati’l-Ingiliziyye, adli sozliikte ise, *‘fikri-dini
ekoller”” (A religious school of thought) anlaminda kullanilmigtir.!+

Mezhep kavramini yukarida yapilan tarifleri de kapsayacak sekilde soyle
0zetlemek miimkiindiir: Mezhep, din dairesi igerisinde kalmak sureti ile herhangi
bir itikada sahip olanlarin uyduklari ameli hiikiimlerin tasavvuruna dair bir
yoldur.

Gerek bu tanimdan gerek daha 6nce firka hakkinda yaptigimiz tanimlardan
hareketle seriat ile akide arasinda tam bir ayrima gitmek miimkiin degildir. Her iki
tanim da bir digerinin barindirdig1 hususlar icermektedir. Ancak akidenin daha
¢ok firkayr kapsadig1 gercegini inkdr etmedigimiz gibi, seraitin de daha ¢ok
kullanilis yonti itibari ile mezhep anlamina geldigini uzak gérmiiyoruz. Din ise
yukarida yaptigimiz tariften anlasilacag: iizere her ikisini de kapsamaktadir. Vahiy
siirecinde ilahi kutsiyet ile vasiflanan semavi dinler, mezhepler ve firkalar ile
beraber bu kutsiyetlerini kaybetmislerdir. Ciinkii vahyin kesilmesinden sonraki bir
siirecte ortaya ¢ikan bu olusumlar, insani faaliyetlerin bir iirtiniidiir. Asagidaki
sekle bkz. (1.1)

Kutsal bir

kaynak
olarak Din

Amel inang
|

Kutsal olmayan Kutsal olmayan
bir kaynak olarak bir kaynak olarak
Mezhepler Firkalar

Sekil (1-1)

13 Mani’ bin Hammad, el-Mevsuatu’l-Muyesseratu fi'l-Edyani ve’l-Mezahib, (Dordiincii Baski), Daru'n-
Nedveti'l-Arabiyye, Riyad h. 1420, II, 1142; Nasir el-Kifari-Nasir al-Akl, el-Mucez fi'l-Edyani ve'l-
Mezahibi'l-Muasira, (Birinci Baski), Daru’s-Sumeyi, Riyad h.1413, s. 10.

14 Abdullah Ebu Asi-Abdullatif Seyh Ibrahim, Mu’'cemu’l-Mustalahatu’d-Diniyyeti bi’'l-Lugati’l-
1ngiliziyye, (Ikinci Baski), Mektebetu’l-Ubeykan, Suudi Arabistan, 1997, s. 52.
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2. ISLAM’'DAN ONCEKIi DINLERDE DINiN, MEZHEP VE FIRKALARA
DONUSUMUNUN TARiHi SEYRI

2.1. Yahudilik:

Yahudiligin dini tarihine bakan biri zikredilmeye deger su miilahazalar:
gorecektir:

- Dinler Tarihi kitaplarinda da vurgulandigr gibi tarihi siireg
boyunca Yahudiligin gerek usfil, gerek fiiri’'na dair yasanan gelisim ve
degisim, Musa'nin getirdigi Tevrat'tan ¢ok farkli bir noktaya varmis ve
bazen bir birini onaylayan bazen de muhalefet eden bir takim firka ve
mezheplerin ortaya ¢ikmasi ile son bulmustur. Muhammed Halife Hasan'in
da ifade ettigi gibi bu degisimin sebebi Yahudilerin uzun bir tarihi siireg
boyunca Farslar, Asurlular ve Eski Misirlilar gibi tevhid inancina sahip
olmayan milletlerin tahakkiimii altinda yasamis olmalaridir. Bununla
beraber Yahudi halkinin uzun bir siire boyunca farkli bolgelerde yasamis
olmalar1 da sebep olarak zikredilebilir.> Hi¢ siiphesiz onlarin sosyal
hayatta farkli bolgelerde yasamalari, seri ve itikadl tasavvurlarindaki
farklilign da beraberinde getirmistir. Ayrica Yahudilerin degisim ve
doniisiimiine tesir eden faktorlerden biri de Islam dini tarafindan
kendilerine yoneltilen ciddi elestirilerdir. Biitiin bunlarla beraber Eski
Ahit’in bin yillik gibi uzun bir siire boyunca yaziya gecirilmemesi yorum
kapisinin sonuna kadar agilmasini beraberinde getirmistir. Bu durum da
yukarida Yahudilik hakkinda ileri stirdiigtimiiz hipotezi dogrulamaktadir.
Eski Ahit’in kutsal metnine ¢ogu zaman ekleme ve ¢ikarma yoluyla insani
miidahalenin yapildig1 hususu Yahudi arastirmacilar tarafindan da inkéar
edilmemektedir.’® Bunun sebebi, tek bir toplum halinde yasamayan Yahudi
halkinin kirsal hayattan sehirlesmeye dogru gegisleri yaklasik olarak ii¢ asir
boyunca devam etti. Onlar, Allah’in, Filistin topraklarinda Siyon dag:
tizerinde Davud’a vaatte bulundugu ve Yerusalim devletinin kuruldugu
ana kadarki gecen siirecte farkli topluluklar halinde yasamislardi.'” Biitiin
bunlar Musa ve Harun peygamberlerin vefatindan uzun bir siire sonra
gerceklesti.

- Musa’ya Tevrat'in nazil oldugu ve Yahudilerin kendi aralarinda
degisik bazi firkalara ayrildigi, tarihi bir gergektir. Ancak Richard
Fridman'in da ifade ettigi gibi Tevrat'1 yaziya gecirip kaydedenler, baski,
korku ve siirgiin gibi son derece zor sartlar altinda Yahudi hahamlarin
bizzat kendileridir. Genel anlamda Tevrat'in ““on emir”” diginda kalan kismi

15 Halife Muhammed Hasan, Tarihu'l-Edyidn Dirdse Vasfiyye Mukarene, Daru’s-Sekafeti’l-Arabiyye, Kahire
2002, s. 180.

16 Julius Welhausen ve Karl Graf'm, Eski Ahit metnine yonelik tenkitleri i¢in bkz: Irfan Abdulhamit
Fettah, el-Yahudiyyetu Ardun Tarihi, (Birinci Bask1), Daru Akar, Urdiin 1997, s. 79-80.

17 Hasan, a.g.e., 181.
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israilogullan’nm tarihi ile ilgilidir. Allah’in onlara inayeti, yardimi,
diismanlarindan kurtarmasi ve onlar1 vaat edilen topraklara yerlestirmesi
gibi tarihi olaylar1 anlatir. Fakat biitiin bunlarin bir din insa etme
noktasinda yetersiz oldugu asikardir. Yahudilerin, miicadelenin hakim
oldugu bir hayatta Islam ve Hiristiyanlik gibi dinler kargisinda ayakta
kalabilmesi i¢in Musa'nin hayatindan ve yasanilan hayatin gerceklerinden
bir seyler alarak yeni bir seriat tesis etmeleri gerekiyordu ki dyle de oldu.
Ote yandan Yahuda Ha Nasi'nin iilkesinin yikilmasindan sonra Yahudiler,
birtakim gruplara ayrilarak vatansiz ve ¢ogu zaman ortak bir dile sahip
olmadan giiniimiize kadar geldiler. Tarihi siire¢ icerisinde Yahudilerin
kendisi ile hiikiim verecekleri ve uyacaklar: dini bir kanun metnine ihtiyag
duymalar1 sebebiyle Talmud tedvin edildi. Talmud, Tevrattan sonra
Yahudiligin ikinci kitab1 konumunda olup, Misna ve Gemara olmak {izere
iki kissmdan olusur. Misna, Yahuda Ha Nasi tarafindan 190 ile 200 tarihleri
arasinda bir metin haline getirildi. Metnin serhi anlamina gelen Gemara ise
miladi 400 yillarinda Gemera Yerusalim ve miladi 500 yillarinda Gemera
Babil adinda iki kisi tarafindan yazildi.’® Burada bizi ilgilendiren husus
Musa bin Meymun’un da ifade ettigi gibi “Muallimimiz Musa’dan, haham
Aziz Yahuda Ha Nasi'ye kadar Yahudi alimlerinden higbiri, sifahi kanunlar
admna agik¢a Ogretilen herhangi bir akide iizerine ittifak etmemislerdir.
Bilakis her neslin reisi veya peygamberi, hocalarindan veya seleflerinden
duydugu birtakim bilgileri halkina so6zlii olarak nakletmisleridir.””1°

Boylece Yahudilikte Musa'min getirdigi din, itikadi ve seri birtakim
mezheplere ve firkalara doniismekle kacinilmaz olarak karst karsiya kaldi. Bu
durum Yahudi firkalar arasinda asirlardir siiren siddetli ihtilaflarin sirrin1 bize
aciklayan bir ipucu olabilir. Ciinkii bu firkalarin ihtilaf ettikleri konular, ittifak
ettikleri konulardan daha fazladir. Mesela h. 548 yilinda vefat eden Sehristani’nin
zikrettigine gore, Yahudi firkalarmmin tamami, Musa'nin niibiivveti ve Musa'nin
vefatindan sonra Mesih adinda birinin gelecegi konusunda hem fikirdirler. Daha
sonra bu kimsenin kim oldugu veya birden fazla kisi olabilecegi konusunda ihtilafa
diismiislerdir. Aym sekilde Telmud'un seri bir kaynak olarak kabul edilip
edilmeyecegi, Harun ve Yfisa’ bin Nun'un niibiivveti, Yahudi halkinin kurtaricisi
olan Mesih'in sifatlar1 ve zuhuru, Kurbanlar, bayramlar, namazlar gibi konularda
da acgikga ihtilafa diismiislerdir. Yahudi firkalarindan Ferisiler, Sadukiler, Hasidiler,
Karaimler, Samiriler, Iseviler ve digerlerine soyle bir goz attigimizda bu firkalar
arasindaki ihtilaflar, Musa’nin getirdigi ilahi asli unutturarak onun dinini hahamlar
tarafindan ihdas edilen mezhepler ve firkalar manzumesine doniistiirdiigiinii acik
bir sekilde ortaya koyacaktir.?

18 Fettah, a.g.e., 84-85.

19 Fettah, a.g.e., 90.

20 Muhammed bin Abdulkerim es-Sehristani, (6. h. 548), el-Milel ve'n-Nihal, (Birinci Baski), Thk: Bedran
Muhammed Fethullah, el-Hey’etu’l-Amme li Kustiri’s-Sekafe, Kahire 2014. II, 519.
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Yahudiligin dini diisiincesinde yasanan bu derin degisim, onlarin ibadet ve
itikatlarim1 da kapsayacak mahiyettedir. Islami bakis acisina gore bakan bir
arastirmacinmin Eski ahitte bu anlamda sirk addedilebilecek bir¢ok seyi bulmasi hig
de zor olmayacaktir. Zira Islami bakis agisina gore Yahudiligin dini diisiincesinde
yasanan bu degisim Tevhid ilkesinin bizzat kendisini de kapsamaktadir. Benzer bir
durum Hiristiyanlarin teslis inancini ispat etmek {izere gosterdikleri gayrette de s6z
konusu olmaktadir. Ciinkii onlar, teslis inancinin (Holy Trinity), Yeni Ahit'te
uydurulmus bir bidat olmay1p, bilakis Eski Ahit’te yer alan bir itikat oldugunu ileri
siirmektedirler.?!

2.2. Hiristiyanlik (Nasranilik)

Hz. Isa’nin dogdugu sehir olan Nasira’ya nispetle kullanilan Nasara kelimesi
bizzat Kur'’an’da da gegmektedir.?2 Nasara kelimesi, Hz. Isa’'ya tabi olanlar
anlamina gelmektedir. Asagida Hiristiyanlarin bazi itikadi goriislerine yer
verecegiz.

- Baba, Ogul ve kutsal Ruh veya Yaratilis, Kurban ve Takdis olarak
da ifade edilen ii¢ unsur (ekanim-i selase): Kurban, Isa ile viicud bulurken;
Kutsal Ruh ise Isa ile miijdelendiginde ve onun asilmasi esnasinda
Meryem’de viicut bulmustur. Ayrica Kutsal Ruh, papaz ve ruhbanlarda da
her zaman viicut bulabilir.

- Isa’'min carmiha gerilmesi ve kurban oldugu inanci: Allah'in
insanlara son derece fazla olan sevgisi ve adaletinden dolay1 Isa, insanligin
kurtulusu icin kendisini kurban etmistir. Hiristiyanlara gore Isa, Allah’in
tek oglu olup, biitiin insanlarin ve babalari Adem’in islemis oldugu
giinahlardan dolay:1 biitiin alemin bagislanmas: i¢in Allah tarafindan
gonderilmistir. Isa, asildiktan sonra defnedilmis, ii¢ giin medfun kaldiktan
sonra da Oliime galip gelerek gokytiziine yiikselmistir.

- Sakramenler: Vaftiz, Nikah, Ekmek-Sarap, Giinah Itirafi, Rahip
Takdis vd.

Tarihi kaynaklar, teslis inancinin Isa’nin ve havarilerinin yasadigi cagda
mevcut olmadigimi vurgulamaktadirlar. Isa’min sahsini tantyan ve onun sozlerini
isiten yakin arkadaslari, Isa'nin ii¢ unsurdan biri oldugu inancina kesinlikle
inanmiyorlardi. Onun havarilerinden biri olan Petrus, onun Allah tarafindan vahiy
alan bir insandan bagka bir sey olmadigini diisiiniiyordu. Marster'in aktardiklarina
gore onun yasadig1 donemde kiliseye giden miiminler vardi ve bunlar, Isa’y1 diger
insanlardan daha {istiin meziyetlere sahip oldugunu kabul etmekle beraber, onun
sadece bir insan olduguna inandiklarim ifade etmektedir. Isa’nin vefatindan sonra

2 Takla Himanut, et-Teslis Akidetu’l-Ahdi’l-Kadim, https://st-takla.org
22 Bkz: Tevbe 9/30.
2 es-Samiik, Mevsuatu’l-Edyidn, 289-290.
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ise putperestlerden Hiristiyan olanlarin ortaya c¢ikmasi ile beraber, onceden
olmayan yeni birtakim inanglar ortaya ¢ikmaya basladi.

Pavlus, Hiristiyanlik akidesinin gercek kurucusu olarak kabul edilir.
Diploride’e gore O, miladi tiglincii ylizyilda Aryusgular veya Muvahhidler devrinin
bitmesiyle beraber dordiincii yiizyildan itibaren kilise Hiristiyanlhigimin ikinci
kurucusudur. Miladi 325 yilinda Hiristiyanlik tarihinde Pavlus, Kostantin ve
konsiller ile baglay1p giiniimiize kadar devam eden yeni bir donem baglamus oldu.

Bu temel doniistimle beraber Hiristiyanligin dini hayatina yeni bir unsur
daha eklenmis oldu ki o da yeni-eflatunculuktur. S6yle ki: Origenes (6. 274) ve
Diocletianus (6.286) donemlerinde putperestlikten uzun bir siire baski goren
Hiristiyanlik, daha sonra Kostantin ve Pavlus araciligi ile merkezi Iskenderiye
bulunan yeni-eflatunculugun tesirinde kalarak putperestlik ile birlesti. Yeni-
eflatunculuk ile birlesen bu Hiristiyanlik, ilk dénem Hiristiyanligina kars: bask:
uygulayan bir konuma geldi. Veya farkli bir ifade ile dinden kaynaklanan baski,
mezhepten kaynaklanan bir baskiya doniistii diyebiliriz. Tarih kitaplarinda
Romalilarin, birinci yiizyildan baslayarak yedinci yiizyila kadar Hiristiyanlara
uyguladiklar1 baskilara tanik oluyoruz. Bu bask: ve kovusturmalar Romalilarin ilk
donemlerinde dini bir sekilde karsimiza c¢ikarken, dordiincii yiizyilldan sonra
Romalilarin Hiristiyanligi benimsemeleri ile beraber mezhebi bir diismanlik
mahiyetine biirlinmiistiir. Bu durum sehitler dénemi olarak adlandirilan dénemde
ve ondan sonraki olaylarda agik bir sekilde goriilmektedir.?

Misir’a gelindiginde ise Romalilarin, buradaki Osiris inancini1 benimsemeleri
ile beraber, zamanla Hiristiyanlik ile Osiris inanci arasinda karsilikhi etkilesim
meydana geldi. Boylece Allah’in oglu olan Mesih, giines tanrigasinin oglu olan
Horus’a? denk gelirken; El¢i Pavlus, bu akidede Baba; Kostantin ise ii¢ unsur
arasinda yer almamakla beraber elci gibi kabul edildi.

Bu sekilde Barnaba ve Mecdeli Meryem’in ismi de Hiristiyanlik akidesinden
silinmis oldu. Yahuda ise Isa’nin ¢armiha gerildigi giin pismanliktan dolay1 intihar
etti. Burada tarih¢i Pol Jahnson su soruyu soruyor: Roma imparatorlugu
Hiristiyanligi kabul mu etti yoksa Hiristiyanlik, gayr-i mesru bir sekilde Roma
imparatorlugu ile birlesti mi?

Mesihi akidenin gerek seklini, gerekse igerigini degistiren biitiin bu tarihi
olaylarin yasanmasi ile beraber, Hiristiyanhi§in genel akidesi ve seraiti ile
bagdasmayan bir takim firkalarin ortaya ¢ikmasi kaginilmaz bir durum olarak
ortaya ¢ikti. Yasanan bu tarihi siireglerin bir sonucu olarak giiniimiize kadar devam
eden ve teslisi savunan bir¢ok firka ortaya ¢ikti. Tarihi kaynaklar, ii¢ ana unsur
konusunda ittifak halinde olan {i¢ farkli firkanin ortaya ¢iktigini bize haber veriyor.

24 Hiristiyanlik akidesine dair makale igin bkz: http://dorar.net/adyan/608

5 Aly.

2% Jaroslav Cerny, Diyanetii'l-Misriyyeti’l-kadime, (Birinci Baski), trc. Ahmed Kadri, Darii’s-Siirtik, Kahire
1996/1416, s. 114.
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Bunlar: Melkitler, Nasturiler ve Yakubiler'dir. Ancak bu firkalar da kendi
aralarinda Isa’nin tek bir ilahi tabiata m1, yoksa iki farkli tabiata m1 sahip olduguy;
onun, bir mesiete mi, yoksa iki farkli mesiete mi sahip oldugu; onun insani
yoniiniin mii, yoksa ilahi yoniiniin mii 6ldiigii; 6liimii tadanin mahiyeti ve yeniden
dirilmenin s6z konusu olup olmayacag: gibi daha bircok itikadi meselede ihtilafa
diistiiler. Ayrica bu firkalar, namazlarin adetleri ve edasi, orucun kag giin oldugu
gibi baz1 fer’t konularda da ihtilafa diistiiler.?”

Glintimiizdeki Hiristiyan firkalarina baktigimizda ilk olarak, dordiincii
yiizyillda kurulan ve baginda Isa’nin yeryiiziindeki temsilcisi olarak kabul edilen
papanin bulundugu, bati kilisesi veya patrikligine mensup olan Katolikleri
goriiriiz. Katolikler, Isa'min cift tabiata ve mesiete sahip olduguna inamrlar. Bat:
kilisesine mensup olan Katoliklerden ayr1 olarak bir de, tek tabiata ve tek mesite
inanan ve miladi on birinci yiizyilda Roma kilisesinden ayrilan dogu Katoliklerini
goriiriiz. On altina yiiz yila gelindiginde ise Martin Luther ile beraber Hiristiyanlik
inancinda biiyiik bir degisimin yasandigina sahit oluyoruz. Martin Luther, Katolik
kilisesine karst usule dair yeni bazi fikirler ileri siirerek dini bir reform
gerceklestirdi. O, kilisenin gitinah bagislama yetkisini ve ilk ytizyillardan itibaren
ortaya ¢ikan ruhbanlik miiessesini reddetti. Kiliselerde bulunan papazlarin
heykellerine secde etmenin zaruri olmadigini ileri siirdii. Martin Luther’in
gerceklestirdigi bu reform hareketlerinden sonra Almanya’da Protestanlik veya
Incil’e bagl kilise olarak adlandirilan yeni bir mezhep daha ortaya gikti.

Ortacagda Katolikler ve Protestanlar arasindaki mezhebi ve itikadi ihtilaflar,
Fransa, Ingiltere, ispanya ve Almanya gibi iilkeleri birgok masum insamn
oldiirtildiigii ve kanlarmin akitildigi mezhepler arasi miicadelelere sevk etti.
Avrupa’nin mezhepler arasinda yasanan bu savaslardan kolay ve seri bir sekilde
kurtulmast miimkiin olmad1.?

Yukarida aktardiklarimizdan da anlasilacag: iizere Yahudilik ve Hiristiyanlk
orneklerinde oldugu gibi dinden mezheplesmeye dogru olan doniisiim tarihi bir
gercekliktir. Bu doniistim, tarihi sartlarin kendiliginden ve firka mensuplarinin bu
siireglerden ge¢mis olmasindan kaynaklanmaktadir. Ancak bu doniisiim 6zellikle
Hiristiyanlikta oldugu gibi ¢ogu zaman sakin olmamustir. Yahudiler arasinda
Hiristiyanlik’ta oldugu gibi silahli savaslarin olmamasi onlar arasinda ihtilafin da
olmadig1 anlamina gelmez. Bilakis bunun sebebi onlarin sayica az olmalari, tarihi
siiregte farkl1 topluluklar halinde yasamis olmalar1 ve M.O. 721 yilindan baglayarak
yirminci yiizyila kadar bir mezhebi digerine karsi savunan siyasi bir otoriteye sahip
olmamalardir.?

27 Ebu Muhammed Ali bin Hazm (6. 465), el-Faslu fi’l-Mileli ve’l-Ehvii ve’n-Nihal, (Birinci Baski) Thk:
Ahmed es-Seyyid Ali, Daru’t-Tevfikiyye, Kahire 2013, 250-358.

28 Said Abdulfettah Asur, Tarihu Avrupa fi'l-Usuri’l-Vusta, Daru’'n-Nehdati’l-Arabiyye, Beyrut 1976, 309.

29 Telaviv’de 14.05.1948 Tarihinde Israil devletinin kurulusu ilan edildi. Bkz: Tarik, es-Suveydan, Filistin
et-Tarih el-Musavover, Daru’l-ibdai’l-Fikri, Kuveyt 2004, 272.
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Yahudilik ve Hiristiyanlik tarihinde yasanan fikri ihtilaflarin ve sert
miicadelelerin sebebi, Tevrat'in ve Incil’in nispeten geg bir donemde tedvin edilmis
olmasindan kaynaklanmaktadir. flahi vahyin tedvin edilmesi ertelenince, begeri
yorum alani olabildigince genislemis ve bunun bir sonucu olarak da bir¢ok farkl
goriis ortaya atilmis ve bunlar zamanla dini bir gelenek haline gelmistir. Ciinkii
ilahi bir nassin mevcut olmamasi beseri goriisleri ve yaklasimlar: dinin igine dahil
edilmesini kacinilmaz kilmistir. Su an ise Tevrat ve Incil’de ilahi nassi aramak,
denizin derinliklerinde ine aramak kadar zor bir seydir.

Ayrica her ne kadar Avrupa’da yasanan mezhep savagslari siyasi sebeplere
baglanip, her ulusun kendi hakimiyet alanini genisletmeye calistig1 seklinde
yorumlansa da® bu yaklasimin kismen dogruluk payi olmakla beraber, yasanan
olaylarin nedenlerini aciklamakta yetersiz kalmaktadir. Zira meseleye daha objektif
bir sekilde bakildiginda yasanan olaylarin daha ¢ok dini sebeplere dayandig: bariz
bir sekilde kendiliginden ortaya ¢ikacaktir.

3. ISLAM’DA DINDEN MEZHEPCIiLIGE TARIHSEL DONUSUM

3.1. Doniisiimiin Tezahiirleri:

Yahudi ve Hristiyanlikta oldugu gibi Islam’da dinden mezhepgilige gegis
olmus mu? Bu soruya olumlu cevap verdigimiz takdirde bu bizi su soruyu sormaya
sevk eder: Islam firkalar1 arasinda yasanan akidevi ve mezhebi ihtilaflar nelerdir?
Kuskusuz Islam tarihinde tahkim olayi ile ortaya ¢ikan Haricilik ve sonrasinda
zuhur eden olaylar neticesinde $ia, Kaderiyye, Mutezile, Ehli hadis, Esarilik,
Maturidilik hatta 19. yy Babilik ve Bahailik gibi mezheplerin ortaya ¢ikmasi, niizul
doneminde insanlarin kutsal ve tek kaynaga olan baglayiciliklari, beseri
faaliyetlerin neticesinde ortaya ¢ikan mezhebi baglayiciliklara doniistiigiinii acik
bir sekilde ortaya koymaktadir.

Bu hipotez sadece Islam’a mahsus degildir. Bilakis Islam &ncesi dinlerin
gectigi siireclerle de uyumludur. Ayrica Islam ile diger dinler arasindaki bu
benzerlik, sonucun da ayni oldugu anlamina m1 gelmektedir? Bagka bir ifade ile bu
firkalarin ortaya ¢ikmasi, Avrupa’da oldugu gibi Islam’da da mezhepler arasinda
savaslarin ve katliamlarin yasanmasma sebep olmus mudur? Yoksa sadece
taraflarin bir birilerini bidatci, fasik ve bazen de kafir ilan ederek lafzi diizeyde mi
kalmistir? Bu soruya Islam firkalar1 arasinda var olan akidevi meselelerin
mahiyetini ortaya koyarak cevap aranmalidir. Bu baglamda baktigimiz zaman
Islam’daki mezhep ve firkalar arasinda yasanan ihtilaflar, Islam’in 6zii olan Tevhid
akidesine zarar vermemistir. Bu mezhep/firkalarin tamami, Allah’in varligi ve
birligine, peygamberligin ispatina, Kur'an nassi gibi meselelerde ittifak
halindedirler. Fakat mezhep ve firkalar Allah’in isim ve sifatlar1 konusunda ihtilafa

30 Asur, Tarihu Avrupa, 278.
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diismiis, bu sifatlarin zatin kendisi mi yoksa Zat'tan ayr1 mu diye farkli goriisler
ortaya koymuslardir. Bununla beraber biiyiik giinah isleyenin durumu, Allah'in
glinahlan affedip affetmeyecegi gibi meseleler giindeme gelmis ve ilahi adalete
uygunlugu noktasinda goriis ayriliklar1 hasil olmustur. Bu ve benzeri meseleler,
Kelam ilminin konular1 arasinda yer almaktadir. Benzer sekilde Hadis ehli arasinda
da hadis ravilerini tenkit etmek anlamina gelen “rical ilmi” ile rivayet sartlar1 ve
sthhat sartlar1 gibi konularda da ihtilaflar meydana gelmistir. Hadislerin tedvin
edilmesinden sonra bu tiirden ihtilaflar yok olmamakla beraber oldukga azalmaistir.
Goriildiigii gibi Islami firkalar arasinda yasanan bu ihtilaflar, Islam’in dziinii teskil
eden Tevhid ve niibiivvet gibi konulara sirayet etmemis sadece bazi feri konular ile
sinirli kalmistir. Bu yoniiyle islam firkalar1 arasinda yasanan bu ihtilaflar, diger
dinlerde yasanan ihtilaflardan ¢ok farkli bir mahiyet arz etmektedir.

3.1.1. imamet:

Aslinda imamet konusunu fiiri fikih igerisinde, es-Siyasetu’s-Seriyye basligi
altinda degerlendirmek daha dogrudur. Ancak Bagdadi, Sehristani ve ibn Hazm
gibi firka tarihgileri imamet konusunu, iman ve kiifiir meseleler terettiip ettigi icin
akidevi ihtilaflar cercevesinde ele almislardir.

Ehl-i Stinnete gore, (Sia'min iddia ettiginin aksine) 3 Hz. Peygamber,
Miisliimanlara din ve diinya siyasetini yiiriitecek bir halife birakmadan vefat
etmistir. Sahabeler, istisareler neticesinde Hz. Ebu Bekr’in hilafeti {izere anlastilar.
Sonrasinda ise Hz. Omer ve Hz. Osman Halife oldular. Ali taraftarlarimin bu
doneme kadar imamet konusunda herhangi bir itiraz1 s6z konusu olmamustir.
Ancak Hz. Osman’in katlinden sonra onu oldiirenlerin kisasi hususunda imamet
konusunda ihtilaflar ¢ikmaya baglamistir. Ali taraftarlari ise, Ali ve ¢ocuklarinin
halifeligi hak ettigini ileri siirerken, Beni Umeyye zorla halifeligi ele gecirdi. Bu
sirada Hariciler herkesi tekfir ederek herhangi bir kimsenin de halife olabilecegini
ileri stirdiiler.

Yukarida zikrettigimiz hadiselerden hareketle imamet meselesinin ideolojik
bir temele dayandigim ifade edebiliriz. Sia’nin Imamiyye mezhebi, imamet fikrini
akidenin odagina alarak bu meseleyi akide alanina ¢ekmistir.>? Bunun sonucunda
imamet konusu diger ihtilafli meselelerden daha ¢ok tartisilmaya baslanmistir.

Imamet fikrinin akidenin sahasmna girmesiyle beraber siyasi firkalar, bir
birilerini tekfir etmek gibi bazi agiriliklara bagvurmuslardir. Imamet meselesinin
temelinde, Miisliimanlar: tek bir cat1 altinda toplamay1 hedefleyen ama her zaman
da bagarili olamayan halifelik miiessesesi yatmaktadir. Belli tarihi siireclerde ortaya
cikan Emevi, Abbasi ve Osmanli halifeligi bu ihtilaflar1 bitirme noktasinda basar1

31 Bkz: Ahkamu’'l-Vasiyeti Mutabikatun li Fetava Meraci'i’s-Siati’l-Imamiyyeti’l-Muasirin,
http://www.aqaedalshia.com/ahkam/waseya/index.htm
32 Bkz: Usulu Akaidi’s-Siati’l-Mu'temede, http://www.aqaedalshia.com/MATHHAB/agaed/index.htm
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saglayamamistir. Ciinkii Misir ve kuzey Afrika’da Fatimiler ve Hariciler gibi bazi
ayrilik¢t hareketler, varliklarint devam ettirmislerdir.»

3.1.2. Biiyiik Giinah:

Biiyiik giinah isleyenlerin durumu ile ilgili mesele, zaman igerisinde
Haricilerle diger Islami firkalar arasina silahli bir miicadeleye ddniismiistiir.
Hariciler, biiyiik giinah islediklerinden dolay1 Emevi ve Abbasi halifelerinin dinden
ciktiklarini, halife olma Ozelliklerini yitirdiklerini kanlar1 ve mallarimin helal
oldugunu ileri siirmiiglerdir. Bundan dolay1 Imamet konusu husumete ve
Haricilerden Ezarika kolunun isyanina sebep olmustur.3 Bu itibarla imamet
meselesi bir ihtilaf olmaktan daha ¢ok, dinden dondiiklerine hitkmedilen kimselere
uygulanacak bir ceza mahiyetine blirtinmiistiir.

3.1.3. Isim ve Sifatlar:

Islam firkalar1 arasinda ihtilafin gerceklestigi akidevi konulardan biri de
Allah’in isim ve sifatlar1 konusudur. Bu konuda ti¢ temel goriis mevcuttur; Ahmet
b. Hanbel’in basi cektigi Ehli hadis/Eser Ehli, Ehli nazar olarak adlandirilan
Mutezile ekolii ve orta yolu tercih eden Esari ve Maturidi mezhebine miintesip
olanlar.

Biz bu ¢alismamizda firkalarin farkli goriislerinden ziyade firkalar aras: fikri
miicadele, gruplasmalari ve topluma yansimasini isleyecegiz. Ozellikle nassa bagl
akimlarin ortaya gikmasindan sonra bu fikri ihtilaflarin Islam {immetine olan
etkisinden s6z edecegiz. Bu baglamda selefi akimin baz1 bolgelerde etkili olduguna
ve bu akima karsi bazi fikri akimlarin diisiincelerine isaret edecegiz. Yine bu
cercevede bir firkanin diger firkalar ile arasindaki ayrimda son derece 6nemli olan
Allah’in isim ve sifatlar1 konusunu ele alacagiz.

Mutezile kainatin kadim ve kudret sahibi bir yaraticisinin oldugu konusunda
icma etmis, ancak Allah’in zati itibari ile kadim olup, isim ve sifatlarimin ise
muhdes oldugunu iddia etmistir. Ehli hadis ise kitap ve siinnette var olan biitiin
sifatlarin kadim oldugunu, bu sifatlar1 kitap ve siinnette zikredildigi gibi tatil ve
tecsime yol agmayacak sekilde inanilmas: gerektigini ifade etmistir. Ayrica Allah’in
zatinin ve sifatlarinin tamaminin kadim olup bu isim ve sifatlarda kiyasa bas
vurulamayacag1 goriisiinii ortaya koymustur. Esariler ise iki ekol arasinda orta bir
yol bularak bu konuda yedi sifata yer vermis, geriye kalan diger sifatlari ise bu yedi

3 Fethi Zagrut, en-Nevdzilu’'l-Kubra ﬁ’t—Turihi’l—fslumi, (Birinci Baski), Daru’l-Endelus el-Cedide, Kahire
2009, s. 67-93.

3 Ebu’l-Ferec Abdurrahman ibn Cevzi (6. h. 597), el-Muntazam fi’t-Tarih, Thk: Muhammed Abdulkadir
Ata-Mustafa Ata, Daru’l-Kutubi’I—Hmiyye, Beyrut, tsz., VI, 69; Muhammed Suheyle Takkus, Tarihu’'d-
Devleti’l-Emevviye (Yedinci Baski), Daru’'n-Nefais, Beyrut 2010. s. 83.
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sifata irca etmislerdir. Esarilerde tercih edilen goriis sifatlarin tevkifi oldugudur.
Maturidi alim ve et-Tabsire adli kitabinin miiellifi Nesefi de aym goriisii dile
getirmistir. Ancak o sifatlarin zattan ayri bir mana ifade ettigini ve ne zat'in aynisi
ne de gayrist oldugunu ifade etmistir.»

Imam Ahmed b Hanbel’in, Kur’an’in halki (yaratilist) konusunda cektigi
eziyetler ve “mihne” diye bilinen olaylar, tarihte Allah’in isim ve sifatlar1 konusu
iizerinde yasanan sikintilari agik¢a ortaya koymaktadir. Halife Memun'un halki
Mutezilenin savundugu goriise zorladigl, direnenlere eziyet ettigi, Ahmed b.
Hanbel’in bu goriise inanmadigindan dolay: hapsedilip iskence edildigi bilinen
hadiselerdir. Biitiin bu olaylarin yasanmasindan sonra halifelige gelen Mu'tasim,
Mutezileye baski yapmis ve durumu Mutezilenin aleyhine doniistiirmiistiir.s

3.2. Mezhepler Arasinda Miicadelelerin Ortaya Cikmasinin Sebepleri

3.2.1. Tek Tarafl1 Bakis Acis1

Musfir Kahtani; Hanbeliler, Mutezile ve Esariler arasinda hicri IV. yiizyilda
baslayip V. yiizyilda da devam eden fikhi tartismalarin, temel itikadi tartismalara
evrilmesinin, mezhebi ihtilaflara gotiiren unsurlarin basinda geldigini ifade
etmektedir. Dogal olarak bu durum, hiikiim ¢ikarmak {izere igtihat edip de hata
yapan bir kisiyi, hata yapan bir kisi olmaktan ¢ikarip, dalalette olan bid’atci
konumuna diisiirmektedir. Ona gore bu durumun nedeni, Kelam ilmini diger
ilimlerden {istiin goriip, ona adeta bir kutsallik kazandirilmasidir.”” Ibn-i Teymiyye
Mecmu'u’l-Fetivd’sinda bu goriisii teyit ederek soyle der: dinin usul (akide) ve furu'
seklindeki ayrimi selefin yapmadig1 bir uygulamadir. Ona gore ictihadta bulunan
kimse, gerek usulde gerekse furi'da olsun elinden gelen gayreti gosterdigi ve yine
muteber goriilen ictihad esaslarina riayet ettigi siirece (ictihadinda) hata eden veya
isabet eden kisi olur. Ibn Teymiyye'nin bu yaklagimi iimmet arasindaki her
firkanin kendine has goriislere taassup derecesinde baglanarak farkli gruplara
ayrilmasindan dogan tehlikeden kaynaklanmaktadir. O, {immet arasindaki
miicadeleleri en asgariye ¢ekmek ister. Bunu yaparken de usul ve fiiru arasinda
yapilan ayrimi reddederek ise baglar. Zira ilk nesillerde usul ve fiirudan
kaynaklanan herhangi bir ihtilaf s6z konusu degildi. Kahtani'ye gore bu dénemde
ozellikle usulde yasanan ihtilaflarin sebebi, kelam ilminin diger ilimlere nispeten
daha fazla reva¢ bulmasidir. Kelam ilminin adeta bir tabu haline gelerek revag

3% Kelami firkalarin Isimler ve Sifatlar konusundaki ihtilaflar: icin bkz:
http://www.alukah.net/library/0/5282

3% Tekiyyuddin Ebu Muhammed el-Makdisi, Mihnetu'l Imam Ahmed b. Hanbel, thk. Abdullah Turki, s. 38-
73.

% Misfir bin Ali el-Kahtani, Kiraatun fi Fikhi'l-Aysi  Maa'l-Ahari  fi'l-Mezhebi'l-Hanbeli,
http://saaid.net/Doat/msfer/index.htm

3% Muhammed Harbi, ibn Teymiyye ve Mevkifuhu min Ehemmi’l-Firak ve’d-Diydndt fi Asrihi, (Birinci Baski)
Daru Alemi’l-Kutub, Beyrut 1987, s. 56.
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bulmasi ise tevhid ile ilgili fetvalarin ve akaidi fikhin ortaya ¢ikmasina sebebiyet
vermistir. Akidevi yonii olan bu mezhepsel ihtilaflarin sebepleri olarak
zikrettigimiz bu bilgilere ek olarak tek tarafli bakis agisini, mutlak dogrunun
yalnizca bir kesime ait oldugu inancimi da ilave edebiliriz. Tarih kitaplar1 bu tek
yonlii bakis acisinin dogurdugu goriis ayriliklarindan kaynaklan orneklerle
doludur. Bunlara; yolda yiiriiyen kisinin engellenmesi, evlere saldirilmasi, miizik
aletlerinin kirilmasi veya ama birine Safii mezhebi veya bir baska mezheb aleyhine
sozler sarf etmesi icin kigkirtilmasi gibi 6rnekleri zikredebiliriz.» Ayrica bu dénem
ve sonrasi i¢in Kelam veya Mezhepler Tarihi kitaplarina hizlica bir goz gezdirilmesi
bu goriistimiizii destekleyecektir.

Ote yandan sapik firkalar (Firkay-1 ddlle) olarak adlandirilan Hariciler,
Kaderiyye, Mu'tezile, Rafiziyye bir yana; kurtulasa eren firka (Firkay-1 naciye)
olarak kabul edilen ve Ehli Stinnet ve’l-Cemaat olarak isimlendirilen firkarun kim
olduguna dair problemler her zaman ¢dziime kavusturulmus degildir. Oyle ki her
ikisi de Firkay-1 naciye'den (Bagdadimnin tabiriyle Ehl-i Siinnet ve'l-
Cemaat'ten) oldugu halde, Ehl-i Hadisin Ehl-i Reye karsi birtakim ithamlarda
bulundugunu goriiyoruz. ¥ Ayrica Hanefiler, Safiiler, Esariler, Maturidiler ve
Hanbeliler arasinda isimler, sifatlar ve rii'yetullaha dair bir¢ok itikadi konunun
tartisildigini ve bu gruplarin zaman zaman bir birilerini Kaderilige veye
Miicessimeye isnat ettiklerini goriiriz. Mesela Eg’ariler, besinci yiizyilda ibn
Kuseyri fitnesinde oldugu gibi mubhaliflerini Miicessime ve Miisebbihe olarak
isimlendirmislerdi.*! Satibi'ye gore ise mezhepler, ciliz’i kaidelerden ziyade, kiilli
kaidelerde birbirine muhalefet ederlerse bir firka haline gelirler. O bu konudaki
yaklagimini su sekilde ifade etmektedir: “Bu firkalardan herhangi biri, ciiz't meselelerde
degil, ancak dinin esaslarindan birine taalluk eden ser’i meselelerde Firkay-1 ndciye’ye
muhalefet ederlerse bir firka haline gelirler. Zira ciiz’l ve sdz goriilen fer't konularda
firkalagmaya  gotiirecek bir sebep yoktur. Yalmz kiilli meselelerde ihtilafa diismek
firkalagmaya sebep olur...”*

Suudi Arabistan'da fetva kurulunun aldig: karar soyledir:

“Kim Kur'an'a, kavli ve fiili Siinnet’e ve iimmetin icmasina tabi olursa firka-i
naciyeden ve ehl-i siinnet ve'l-cemaatten sayilir. Ancak kim hevdsim ilah edinir, kendi
goriisii veya taassubu nedeniyle tabi oldugu imamin goriigii dogrultusunda kitab ve sahih
siinnete muhalefet ederse veya Kur'dn ve Siinnetin naslarimi Arap dilinin kabul etmedigi,

3 Ebu Bekr Ahmed bin Ali el-Bagdadi, (6. h. 463), Tarihu Medineti’s-Seldm, (Birinci Bask1), Thk.: Begsar
Avvad Ma'ruf, Daru’l-Garbi’l-Islami, Kahire 2001, V, 121; ibn Esir, Ebu’l-Hasen Ali bin Muhammed (6.
h.630), el-Kamil fi't-Tarih, Thk.: Ebu Suhaymin el-Kermi, Beytu'l-Efkari’d-Devliyye es-Suudiyye ve'l-
Urdiin, tsz., VI, 308.

40 Ebu’l-Mansur Abdulkadir Bagdadi, (6. h.429), el-Farku Beyne'l-Firak, (Birinci Baski) Thk.: Muhammed
Muhyiddin Abdulhamit, Daru’t-Talai’, Kahire 2009, s. 27.

41 Ebw’l-Ferec Abdurrahman Ibn Cevzi, el-Muntazam fi'Tarih, Thk: Muhammed Abdulkadir Ata-Mustafa
Abdulkadir Ata, Déru’l-Kutubi’l—Hmiyye, Beyrut tsz., XVI, 181.

22 Ebu Ishak Ibrahim bin Musa es-Satibi, (6. h. 790), el-I'tisim, Thk.: Hasan Ali Selman, Mektebetu't-
Tevhid, Kahire tsz., s. 712.
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Islam hukuk Usuliiniin de muteber gormedigi bir sekilde te'vil ederse, bu durumda ehl-i
siinnet olmaktan ¢ikar ve Hz. Peygamber'in tamaminn Cehenneme girecegini haber verdigi
yetmis iki firkadan biri olur. Bu firkalarin en bériz alameti, Kur'dn, Siinnet ve Icmddan
ayrilmalar: sebebiyle, Kur'an’da ve Islam Hukuk Usuliinde onlarmn hatalarim madzur
gosterecek bir te'vil ihtimalinin olmamasidir.”"*

Ancak mesaji gayet acik olan bu fetvaya ragmen, giiniimiiz Selefi
diistintirleri, Esarileri isimler ve sifatlar konusunda bid'atle suclamaktadirlar.
Oysaki Esariler, bu konular1 sadece dilin miisamaha gosterdigi Olclide te'vil
etmektedirler. Ibn Useymin, ibn Teymiyye'nin goriisiine katilarak Ehl-i Siinnet
kavramu ile ilgili sdyle der: “Ehli Siinneti, Rafizilerin karsisinda yer alan bir grup olarak
kabul edersek bunu icine Mutezile, Esdriler ve kdfir olmayan biitiin firkalar girer. Ancak
Ehl-i Siinnet'in tam olarak ne oldugunu izah etmek gerekirse, hakikatte Ehl-i siinnet;
Siinnet iizerinde birlesen ve ona sarilan Selef-i Sélihindir. Bu durumda ise Egdriler,
Mutezililer, Cehmiler vb. Ehl-i Siinnet’tin disginda kalirlar.””+

Ibn-i Teymiyye ve ibn Useymin'in gibi Selefi hareketin onde gelen
temsilcilerinin ifadelerinde 6zellikle ihtiyath bir yaklasim s6z konusudur. Bunun
sebebi yasadigimiz cagdaki insanlarin bilgi seviyelerinin itikadi meseleri objektif
bir sekilde kavrayacak diizeyde olmamalaridir. Dolayisiyla bdyle bir ortamda bu
Firka-i Naciye’dendir veya degildir seklindeki bir ayrim dogru degildir.

3.2.2. Yoneticilerin, Mezhepsel Tartismalara Miidahil Olmalar1

Mezhepsel ihtilaflarin apagik gostergelerinden biri de yoneticilerin, ustilciiler
veya fukaha arasindaki tartismalara miidahil olarak, bir mezhebe kars: diger bir
mezhebi desteklemesidir ki bu durum timmetin zaafa ugramasimn ve boliinmesini
beraberinde getirmektedir. Zira Fizik kanunlarinda yerlesik olan bir kuralda da
goriildiigti gibi, Her etki kuvvetine karsilik, ters yonde ve esit biiytikliikte
bir tepki kuvveti vardir. Peki, Halife Memun Halku'l-Kur'an konusunda ne yapt1?
Bir yazi yazip bazi memurlarina gonderdi ve onlardan Ehl-i Hadis'ten olanlari
Ozellikle bu konuda imtihan etmelerini; Kur'an'in mahluk oldugunu sdyleyenleri
birakmalarini, onun ezeli oldugunu iddia edenlerin ise hapsedilip onlara eziyet
edilmesini istedi. Bu donemde yasananlarla ilgili bu ornek disinda Tarih
kitaplarinda genisce bilgi bulunmaktadir. Mihne siireci olarak adlandirilan bu
donem, Mutasim ve Vasik-Billdh donemlerinde de devam etmis olup Halife
Miitevekkil zamaninda ortadan kalkmistir. imam Malik ise darp edilmis, hatta

 https://islamqa.info/ar

4 Tbn Useymin, es-Serhu’l-Mumti’, X1, 30; ibn Useymin’den daha &nce ibn Teymiyye, Minhdcu’s-Sunne
adli kitabinda bu konuya deginmisti. Bkz: II, 221. Ancak Ibn Teymiyye, Allah'in sifatlar1 konusunda
te’vil ehlini Ehli Stinnet dairesinden ¢ikarmadig1 halde fbn Useymin, onlart agik bir sekilde Ehli Siinnet
dairesinin digina ¢ikardi.

45 Harbi, Mihne, 38-71.
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kolu yerinden ¢ikarilmis, sakali kesilmis ve bu haliyle deve iizerinde gezdirilmesi
emredilmis.#

Halifelerin bir goriisii destekleyip, karsi c¢ikanlar1 kabule zorlamas:
olmasaydi, bu olaylar yasanmazdi. Ciinkii halifeler, benimsedikleri goriisleri
tartismasiz hak, karsit goriisleri de tartismasiz batil olarak goriiyorlardi. Bunun
neticesinde halife tarafindan ileri siiriilen kelami goriisleri savunan ve karsi
cikanlar arasinda derin ayriliklar olustu. Halifelerin beklentisinin tersine hilafetin
glicii, bu ayriliklar1 gidermeye yetmedi.

3.2.3. Zamansal Uzaklasma

Mezhepler, kurucular déneminden itibaren gecen zaman icinde, sonradan
gelen kusaklarin eliyle asli ilkelerinden saptirilmislardir. Bu sapma gostergeleri
tizerinde durup incelenmesi gerekir. Bu inceleme ise usul ve fiiru’ bazinda
yapilmalidir. Fikhi konularda mezhep kuruculariyla, tabi olanlar arasinda yasanan
goriis ayriliklarimin sebebi, zamanla meydana gelen degisikliklerdir. Ote yandan
ayni ekol igerisinde yer almalarina ragmen usulciiler arasinda yasanan ayriliklar
ise, her donemin kendine 6zgiin akil ve goriis farkindan kaynaklanmaktadir. Ayni
sekilde, disardan gelen fikri akimlar da, kelamcilarin akh {izerinde etkili olmustur.
Bunlara ilave olarak yasanilan ortam sekillendiren siyasi ve toplumsal faktorler de
etkili olmustur.

Bu konuda, Islam tarihindeki en meshur kelami firka olan Mutezileyi 6rnek
olarak verbiliriz. Muztezile mezhebi kurulusundan hemen sonra, Bagdat ve Basra
ekollerine ayrilmistir. Daha sonraki donemlerde, Bagdadi'nin ifadesine gore,
yirmiden fazla firkaya ayrilmistir. Ancak yasanan bu boliinmeler esyanin tabiatinin
bir geregidir. Bir firka mensuplarinda dahi bu boliinmeler yasamirken, farkli
firkalarda da benzer siireclerin yasanmas: dogaldir.

Vassili Podossetnik der ki: “Yasam stireci birdir ve celigkilidir. Bu celigki
gelismenin ve hareketin kaynagidir.” 4 Marksist prensipleri kabul edelim veya
etmeyelim bu gercegi degistirmez. En azindan mezhepler tarihinde bu boyledir. Bu
i¢ boliinmeler yalnizca Mutezile i¢inde degil, tiim firkalarda da olmustur. Bu tarihi
bir gerceklik olup, ilmi arastirmalar da buna isaret eder.

3.3. Doniisiimiin Sonuglar

46 Abbasi Halifeleri ile Ahmet bin Hanbel’in Mihnesi icin bkz: Sehabuddin ibn imad el-Hanbeli, (5. h.
1089), Sezerdtu'z-Zeheb fi Ahbari men Zeheb, (Birinci Baski) Thk: Abdulkadi Arnavut-Mahmut Arnavut,
Daru ibn Kesir, Beyrut 1988, II, 351.

4 Vassili Podossetnik-Ovehy Yakhot, Elif Ba el-Maddiyye el-Cedeliyye, (Birinci Baski) Trc.: Ghorg
Tarabishi, Daru’t-Tali’a, Beyrut 1979, 57-60.
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3.3.1. Din ile Mezhep Arasinda Rollerin Degismesi

Bazi mezhep miintesiplerinde, sahip oldugu mezhebi din gibi algilamaya
varan yaklasimlar s6z konusudur. Bireylerde goriilen din ile mezhep arasindaki bu
rol degisimi, dinin vahiy olarak inmesinden, dindarlarin yasadig1 giinlere kadarki
gecen zamani kapsamaktadir. Bu yiizden eski ve yeni bazi mezhepler dogrudan
dinin asli kaynaklarina miiracaat etme ihtiyacin1 duymuslardir. Miisliimanlar,
dinlerini, 1nang sistemlerini, ibadetlerini ve muamelata dair bilgilerinin tamamimn
dedelerinden ve hocalarindan almiglardir. Aslinda Miisliimanlarin bu eylemleri
dini almak degil de mezhep veya bir goriisii almaktir. Daha 6nce de bahsettigimiz
gibi Islam toplumunda fikri kapalihgmn yasandigi ve ictihat konusundaki
duraganligin goriildiigii siireclerde algilarda birtakim degismeler meydana
gelmisti. Mezhebine bagli dindar bir Miisliiman, mezhebine uymayan bir goriisle
karsilastiginda, bunu dine aykir1 bir durum olarak goriir. Ama bu olmasi gerekenin
cok uzaginda bir degerlendirmedir. Din, tanimladigimiz gibi: Insamin saadetini
hedefleyen, ilahi emir ve yasaklardan olusan ilkelerdir. Mezhep ise: Allah'in
muradi yoniinde bu emir ve yasaklari insanin algilama ve uygulama gayretidir.

Mezhepleri taklit etmeye kars1 olan veya tercih etmese bile avam i¢in mezhep
taklidini onaylayan bazi c¢agdas selefi mezhepler dahi ayni problemle kars:
karsiyadirlar. Ancak cagdas selefi mezhepler, ortaya koyduklar: yaklasimlari ile din
ile mezhep arasinda rol degistirme probleminden kendilerini kurtaramamuslardir.
Cagdas selefi imamlardan Ibn Baz’a su sekilde bir soru sorulur: Dért mezhebi taklit
etmek gerekli midir, yoksa gerekli olan mezhep imamlarinin yaptig1 gibi yaparak,
konuyu inceleyip onlarin goriislerine bakmaksizin, onlar gibi ictihat etmek midir?
bn Baz'in cevab soyledir: “’Bu durum, bazi insanlar icin uygun olmayabilir. Ancak ehil
olan insanlar icin dogrudur. Ayrica insanlarin, birisini taklit etmesi gerekli degildir. Dort
mezhep imamini taklit etmenin vacip oldugunu séyleyen yanls yapmug olur.”’*

Bir bagka yerde Ibn Baz, kendisine “mezhep edinmek gerekir mi?” sorusunu
reddederek, bunun taassuba veya kor bir taklide sebep olacagini sdylemistir. Ancak
taassup olmaksizin bunun kabul edilecegini sdylemistir. Selefiye hakkinda da
sunlar1 sOylemistir: ’Selefiye bir mezhep degil, hak yoldur. Selefiye aslen, Allah'in isimleri
ve sifatlar1 ve onlara iman noktasinda selefin yolundan gitmek, onlar1 geldigi gibi tahrif
etmeden, gecersiz kilmadan, keyfiyetini, temsilini yapmadan kabul etmek demektir. Bu
konuda delil ile hareket edilir. Kor bir taklitle veya taassubla degil. Bu selefiyyenin
muradidir.  Selefiyye Rasulullah’in  yoludur. Sahabenin yoludur. Bu yol tarikati
Muhammediyye’dir.””+

Gergek olan sudur ki: Selefiyye, zaman ve mekanla mukayyed olan kisith
beser algisiyla, Hz. Peygamberin sozlerinden, fiillerinden, takrirlerinden ve
sahabenin uygulamalarindan bize ulasan ve onlara en giizel sekilde tabi olanlarin
uygulamalarin biitiiniidiir. Bu da mutlak din degildir. Bilakis, mutlak dinden bize

4 http://www.binbaz.org.sa/fatawa/189
4 http://www.binbaz.org.sa/fatawa/189
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sahih bir senetle ve alimlerin ¢ogunlugunun goriisii ile ulasilan son noktadir. Bu iki
sey arasindaki fark son derece biiytiktiir.

Mezhep tabilerinin, mensup olduklari mezhebin sahih, onun disinda kalan
mezheplerin ise yanhs oldugunu iddia etmeleri -her ne kadar yanlis olsa da-
anlagilabilir bir durumdur. Ancak onlarin, ilahi hakikatlerin sadece kendi ellerinde
bulundugunu ve bunlarin belli kisilere miinhasir oldugunu ileri siirmeleri kabul
edilemez. Boyle yaptiklar: takdirde, mukaddes olmayami takdis etmek ve begere
ilahi vasiflar izafet etmis olurlar. Boyle olunca da, karsi tarafi kiifiir veya kiifre
gotiiren bir sapiklik icinde gorme noktasina gelirler. Bu ise din ile mezhep
arasindaki rollerin degismesinde 6nemli bir noktadir.

Hz. Peygamber ve sahabe doneminde hicbir ihtilaf bulunmayan iman ve
mahiyeti konusunda, daha sonra gelen nesiller arasinda ti¢ firka ortaya ¢ikti. Bunlar
Hariciler, Murcie ve Ehlu’l-Hadis'tir. Ilk iki grup imanin tek bilesenli olup sadece
kalple tasdikten ibaret oldugunu ileri siirerken, Ehlu’l-Hadis ise, bunun tek
bilesenli olmayip bilakis bircok unsurdan meydana geldigini ileri siirdiiler. Tbn
Teymiyye ve bagkalari, selefin bu konuda icma halinde oldugunu nakletmislerdir.®

Bu tartismalardan ayri olarak, tekfir konusunda Onemli bir noktay1
gormeliyiz. Bu konu giiniimiiziin 6nemli ve siirekli problemlerindendir. Aslinda bu
durum yakin siirecte yasadigimiz ve halen de kismen igerisinde bulundugumuz
siirecle de yakindan iligkilidir. Soyle ki: Gegtigimiz yiizyilda ¢oken Sovyetler
Birligi'nden sonra, tek kutuplu hale gelen diinya diizeninde diisiinceler, genellikle
tek boyutlu ve siddet icerikli hale geldi. Hakimiyet kuran tek kutup, her ne kadar
siyasi ve iktisadi etkinligini kaybetse de fikri ve itikadi olarak varligin1 devam
ettirmektedir. Bu durum modern Harici firkalarin ortaya ¢ikmasina ve fikirlerinin
neset etmesine ortam hazirlamaktadir. Zira Haricilerin savundugu tek tipli bir din
anlayisi, yeni diinya diizeniyle de mutabik bir mahiyet arz etmektedir.

Mutlak hakikati elde etme diisiincesi, c¢agimizda farkli boyutlariyla
diismanliklar beslemektedir. Sunu ifade etmek gerekir ki: inanan icin gergek
hakikat, ilahi vahiydir. Onun digsindaki, anlay1s, idrak, tasavvur, amel ve tatbik gibi
hususlar ise, mutlak hakikat olmay1p goreceli olgulardir.

Glniimiiz Selefilerinin problemi, yasamlarimi ilk {i¢ ylizyilldaki yasama
uydurmaya ¢alismalar: ve bu dénemi takdis etmeleridir. Burada iki farkli yaklasim
arasindaki farki ortaya koymak istiyoruz. Bunlardan birincisi: “'Bu konuda bize
ulasan en dogru, en saglam ve inanilmaya en muteber goriis sanki budur.” Tkincisi ise:
Bu konuda bize ulagan en dogru goriis Ehli siinnet ve cemaat’in goriisiidiir ve bu firka teyid
edilen ve kurtulusa eren firkadir.”” Bu iki yaklasim arasinda biiylik bir fark olmakla
beraber, Ehli Siinnet ve’l-Cemaat kavraminin tanimi ve igerigi hakkinda da
birtakim ihtilaflar s6z konusudur. Soyle bir soru soralim: Ehli siinnet kimdir?

50 jbn Teymiyye, Mecmu'ul-Fetdva, Hazirlayan: Muessesetu’l-Melik Feht, Vezaretu'l-Evkaf, Suudi
Arabistan 2004, VII, 14.
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Mutezile, Hariciler, Esariler, Maturidiler, Ehli tasavvuf ve Sia’min bir kolu olan
Zeydiyye, Ehli Siinnet’ten sayilir mi1? ibn Teymiyye, bu kavrami iki noktadan
hareketle agiklar. O, Rafiza-Sia'min karsisinda yer alan bir grup olarak meseleye
baktiginda, Sia disinda kalan biitiin gruplar1 Ehli Siinnet igerisinde kabul eder.
Ancak, Sia'nin karsisinda yer alan bir grup olarak degil de daha farkli agilardan
baktiginda Ehli Stinnet’i, yalnizca Ehli Hadis olarak goriir ve diger firkalar1 buna
dahil etmez. Bu durumda Ibn Teymiyye'nin tarifinin eksik bir tarif oldugu
ortadadir. Ciinkii ikinci tarif, isim ve sifatlar meselesi esas alinarak yapildigindan
dolay1 tam bir tanim degildir.

Mutlak hakikatin tahsisi ve belli bir firkamin veya mezhebin mali haline
getirilmesi bazi tehlikeli sonuglar ortaya ¢ikarmistir. Bu, sovenizm ve {istiinliik gibi
karg1 tarafi asagilayan birtakim duygular: beslemis, hatta zaman zaman kars: tarafi
siddet kullanarak ikna etmeye sevk etmistir. Bu tarz bir yaklasim, elinde silah olan
haklidir ve karg! taraf ona itaat etmek zorundadir, gibi duruma sebep olmustur ki
bu da konunun en tehlikeli yardir.

Sonug¢

Dinin mezhep haline déniistiiriilmesi, mutlak ilahi hakikati, mukayyet beseri
hakikatlere doniistiirmiistiir. Bu doniisiim garip degildir. Din ilah kaynakli
metinler ve Ogretilerdir. Mezhep ise bu 0gretileri anlama ve insanlara uygulama
¢abasidir. Bu tiir bir ¢abanin Yahudiler, Hiristiyanlar ve Miisliimanlar tarafindan
meydana gelmesinden bir garabet yoktur. Ancak tehlikeli olan durum, mezhep
veya firkanin benimsedigi goriislerin din haline getirilmesidir. Zira dinde taassup
ve mezhepler arasindaki siddet buradan kaynaklanmaktadir. Mezhepler arasinda
meydana gelen ve zaman zaman Oliimlere ve savaslara sebep olan siddet olaylar1
Hiristiyanlik’'ta oldugu kadar, Yahudilik ve Miisliimanlik’ta ciddi bir sekilde
yasanmamigtir. Bunun sebebi ise Islam dinin temellerini olusturan metinlerin
(Nasslarin), diger dinlere nispeten daha erken bir tarihte ve daha saglam bir sekilde
tespit edilmis olmasindandir. Bu durum, mezhepler arasinda yasanan miicadeleleri
tam anlamiyla bitirmese bile biiyiik oranda -diger dinlerde oldugu gibi- yasanmasi
muhtemel olan ciddi ve derin ihtilaflarin 6niinii kesmistir.

Yahudi firkalar arasinda siddet olaylarinin yasanmamasi, onlarda bu tip
ihtilaflarin da yasanmadig1 anlamina gelmez. Bilakis bu firkalar arasinda itikadi ve
mezhebi bircok ayriliklar bulunmaktadir. Yahudi firkalar1 arasinda siddet
olaylarinin yasanmamasinin sebebi, onlarin niifus olarak azinlikta olmalari ve
Filistin (Yerusalim) kralliginin yikilisindan itibaren siirekli baska devletlerin
idareleri altinda yasamis olmalaridir. Bu durum gectigimiz yiizyilda Israil
devletinin kuruldugu ana kadar devam ede gelmistir. Hatirlanacag: {izere
Hiristiyanlar arasinda mezhep savaslarinin yasandig1 donemlerde bir¢ok Hiristiyan
devlet s6z konusuydu.
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Boylece bu arastirmamizda, tiim din mensuplari arasinda bir takim
ihtilaflarin yasandigini ortaya koymus olduk. Bu ihtilaflarin bir kismu itikadi
konularda iken bir kismi1 da anlayis ve uygulamaya dair konulardadir. Bu ihtilaflar
neticesinde firkalar ve mezhepler ortaya c¢ikmistir. Bu firkalar ve mezhepler
arasinda ortaya ¢ikan ihtilaflarin dairesi durumun sartlarina gore genisleyip
daralmistir. Mesela dini metinlerin nispeten erken ve saglikh bir sekilde kayda
gecirilmesi, dini metinler iizerinde vuku bulmasi muhtemel olan goriis ayriliklarini
asgariye indirmistir. Bununla beraber biitiin ihtilaflar kokten halledilmis degildir.
Zira dini metinler her ne kadar kayda gecirilmis olsa bile, bu metinlerin anlasilma
bicimleri ve uygulamaya doniik yonleri birtakim ihtilaflara sebep olmustur.

Aragtirmamizin vardigi en dnemli sonug, herhangi bir mezhep veya firkanin
savunulmasi tizere silahli giice basvurulmasidir. Bunun durum; tek tarafl bir bakis
agisinin hakim olmasi, fikri kapaliligin meydana gelmesi ve mezhebi taassubun bas
gostermesine sebep olmustur. Zira herhangi bir firkanin veya mezhebin, siyasi
glicli arkasina almak sureti ile muhaliflerine iistiinlitk kurmaya ¢alismasi, tartisma
alanini fikri olmaktan gikarip, ¢atisma ve savas alanina donitistiirtir.
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Dialectic of Transition from Religion to Sect and its’
Consequences’
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Abstract

These papers will monitor the movement of the transition from religion to doctrine in
its historical, social, and political moment within Islam. Through this monitoring, the nature
of the transition will be seen in terms of historical necessity and inevitability, not only in the
history of Islam but also in the history of other religions (Judaism and Christianity.)

I mean the doctrine here, the comprehensive doctrinal and doctrinal meaning; to wear
each other in the application on the one hand, and the difficulty of separating them to the
intensity of overlap in the minds and perceptions on the other hand. If you have tried to
differentiate between them in the search, but this differentiation is a formal separation and
does not affect the content very much.

This paper then followed the transition from sectarianism to doctrine, which may
mean, in the form of intolerance and hypocrisy around the one thought as the true religion
and the other is falsehood, or in other words the return of the doctrine to religion because of
the intensity of the association of each other within the perceptions followers.

Just as this paper moves from religion to doctrine, it is also looking at the opposite
direction and its implications. It is looking at moving in its dialectical movement in both
directions, to monitor its nature, manifestations and consequences.

Keywords: Religion, Sect, Doctrine, Intolerance, Conflict, Penanc

* This paper is the English translation of the study titled "Dinden Mezhebe Déniisiimiin Diyalektigi ve
Sonuglar1" published in the 5% issue of iluhiyat Akademi. (Samir Omer SEYYID, “Dinden Mezhebe
Déniistimiin Diyalektigi ve Sonuglar1”, flahiyat Akademi, say1: 5, 2017, s. 201-224.) The paper in Turkish
should be referred to for citations.

** Asst. Assoc. Prof. Dr., Gaziantep University, Faculty of Theology, Department of Arabic Language
and Literature, aboomar@gantep.edu.tr.



Dialectic of Transition from Religion to Sect and its” Consequences

Dinden Mezhebe Doniisiimiin Diyalektigi ve
Sonuclar:

Ozet

Bu calisma, Islam’daki din anlayisindan mezhep anlayisina doniisiimiin sosyal,
siyasal ve tarihi seriivenini ortaya koymaya calismaktadir. S6z konusu doniisiimiin tabiat1 ve
gerekliliginden de anlasilacag1 iizere bu degisim, sadece Islam dini icin degil bilakis
Hiristiyanlik ve Yahudilik gibi diger semavi dinler i¢in de s6z konusudur.

Arastirmamizda mezhep kavramini, hem fikhi hem de itikadi mezhepleri igine alacak
sekilde kullandik. Bunun sebebi, pratikte bu iki kavramin aralarindaki siki iliskiden dolay1
birbirinin i¢ine ge¢mis olmalari, teoride ise zihinlerde fikhi ve itikadi mezhepleri birbirinden
ayirmanin zorlugunu goéz 6niine almamizdir. Ik basta fikhi mezhepler ile itikadi mezhepler
arasinda bir ayrim yapmay1 diisiindiiysek de bu ayrimin igerige tesir etmeyen sekli bir ayrim
olacagini diistinerek vazgectik. Bu sebeplerden dolay: hem fikhi hem de itikadi mezhepler
i¢in mezhep kavrami kullandik.

Arastirmamizda daha sonra miintesiplerin, bir mezhebe tabi olduktan sonra ortak bir
fikir etrafinda birlesmek sureti ile bagl olduklart mezhebin hak din, onun disinda kalan
diger biitiin gruplarin ise batil iizere olduguna inanan mutaassip bir mezhepcilige gecisi ele
aldik. Buna bagka bir ifade ile miintesiplerin tasavvurunda din ile mezhep arasindaki giiglii
iliskiden dolay1 mezhepten dine dogru doniisiim de diyebiliriz.

Yine bu arastirmamizda dinden mezhebe dogru bir hareketliligi ele aldigimiz gibi,
mezhepten dine dogru tam tersi bir hareketliligi ve bu hareketlilikten dogan neticeleri de ele
aldik.

Bu arastirma ¢ift yonlii diyalektik bir hareketliligin tabiatini, tezahiirlerini ve
neticelerini ortaya koymaya calismaktadir.

Anahtar Kelimeler: Din, Firka, Mezhep, Taassup, Miicadele, Tekfir

Introduction

Does a religion that emerges through revelation turn into a sect within its
own system? Does this sect turn into the religion by changing roles? In other words,
does a transformation from a broader to narrower field happen or does a
transformation from the divine field to human field occur? Can this transformation
be seen in all religions as a natural result of people’s communication with the
religions? If this is natural, what are the limits, dimensions and results of religious
people’s perceptions toward their sects and religions? This study will answer these
questions.
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Before doing so, the epistemological aspects of the terms to be used in this
study will be provided because explaining the concepts (religion, party and sect) on
which this study is based is critical for achieving a proper result.

1. DEFINITION OF TERMS:

1.1. Religion:

d-y-n bases in Lisanu al-Arab mean obeying or commitment to an authority or
habits.! Jastrof defines religion as follows: “Religion is people’s belief in an authority
that is greater than them, that controls them, and that is not affected by them. This
authority is invisible, outside the abilities of senses. It has a great influence on human life,
and orders and prohibitions are included in the belief people form” 2. According to Varnest
Gilner, religion is ‘the total of doctrines or practical principles of any ummah.”? This
invisible authority also means settlement as its includes enacting rules, rewarding
or punishing.* Accordingly, the day of religion means the day of punishment of
settlement.> According to Firuzabadi, religion means anything in which God is
believed and obeyed.® Moreover, the concept of religion means the accountant
which makes decisions among people on the day of judgment. British Encyclopedia
defines the concept of religions as follows: Religion is the power in which people believe.
This power transform their lives and deaths.”’”

Base of d-y-n means “those making decisions” in the dictionary of the sacred
book entitled al-Mu’jamu al-Mufahras li Alfazi al-Kitabi al-Mukaddas. Dan is the name
of Jacob’s fifth son, and Jacob stated the following about him: 'Dan will govern his
own public as a grandson of Israeli.”” (Tekvin, 49:16)

Therefore, it is fair to state that religion is obeying and bowing down to the
authority of the one who manages the day of judgment, rewards the servants and
makes decisions. Considering this and other explanations above, three points
regarding the definition of religion emerges:

- Invisible authority: It is the authority that rules all creatures,
including humans, in the issues ranging from creation to death and life
after death.

1 Jamaladdin ibn Manzur al-Ansari, Lisanu al-Arab, (Third Edition) Daru as-Sadr, Beirut 2004, V, article
d-y-n.

2 Jawat Ali, al-Mufassal fi Tarihi al-Arap Kabla al-Islam, (Second Edition), Jamiatu a’l-Baghdad, 1993. VI,
28-29.

3 al-Mujtamau al-Muslim, Sixth Article, www.aranthropos.com: http://cutt.us/Otdwk

4 http://alkalema.net/3arab/deen.htm

5Ibn Manzur, Lisanu al-Arab, a.y.

6 Abu Tahir Muhammad ibn Yaqub Firuzabadi, al-Kamusu al-Muhit, (Eighth Edition) ed.: Muhammad
Irkisusi, Muassatu ar-Risala, Beirut 2005, article d-y-n.

7 https://global.britannica.com/topic/sacred
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- Human: The people being affected by this authority.

- It is the efforts religious people make to reach the invisible
authority, achieve happiness and avoid gloom by performing the practices
and religious rituals obligated by the authority they believe in.

1.2 Firqa:

The concept of firqa from the f-r-k base means the opposite of c-m-a. The
concept of tafrik means differentiation as also reflected in al-Isra 106 in the Quran
(364 UI'85). Firg means party and firga is a party constituting people. The technical
meaning of firqa is as follows: A group of people that has theological elements, that
is known through these elements, that separates itself from other groups, and that
invites people from any sections.’

The concept of party that is associated and integrated with those who present
opposing ideas to the theological points, rather than the practical issues, agreed by
the religious people. Therefore, the phrase “Mu’tazila school in method” is correct
but “Shafii school” is wrong. 1 However, such a differentiation is not exact in all
areas. People from any parties adopt certain ways through which they can isolate
themselves from society, and they consolidate such isolation theologically and
practically.

Another point to be mentioned here is that Muslims do not like the concept
of party when they hear it. Moreover, party members sometimes blame one another
for certain acts as innovation, sinning or sacrilege. “Anybody who reaches beyond
the general approaches of Muslims, contradicts with their methods, resist their
imams, consider shedding their bloods permissible and makes efforts in this regard
is an enemy.”1!

Considering the points above, the concept of party is briefly the different
ideas of a group in religious issues which are agreed by other people. In the
upcoming phases, this separation becomes wider and includes religious slogans
and rituals. In simple words, the formation of a party reflects the stage before the
time-wise formation of a sect and covers the concept of sect.

1.3. Sect:

According to linguists, the concept of mazhab (sect) is derived from z-h-b
base and is a marked infinitive, and a namely time and place concept. Accordingly,

8 Sa’dun as-Samuk Mahmut, Mawsuatu al-Adyan wa al-Mu'takadatu al-Kadima, (First Edition), Daru al-
Manabhij, Jordan 2002, p. 56.

9 Majid al-Halifa, Mafhumu al-Firqati Inda Ulamai al-Muslimin,
http://islamport.com/w/aqd/Web/5312/1.htm
101d

11 Id Also see: ibn Jawzi (d. h. 597), Talbisu Iblis, Daru al-Kalam, Beirut, I, 19-21.
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it means watching and continuing or the time and place to go. It also means the
path followed and the essence possessed by showing belief.’? The concept of sect
was once used for the poems of provisions regarding the religious practices. Sect is
used to mean “the total of certain ideas and beliefs adopted and believed by people” in *’al-
Mawsu’atu al-Muassara”.’® The concept of sect in the dictionary called Mu’jamu al-
Mustalahatu ad-Diniyyati bi al-Lugati al-Ingiliziyya means a religious school of
thought.

The concept of sect can be summarized including the above-made
definitions as follows: Sect is the formation of people with any sort of theological
practices as long as they stay within the borders of religion.

Considering this definition and other definition on party, it is not possible to
fully differentiate shariah and doctrine. Both definitions include the points made
separately. However, the fact that doctrine rather covers the party is not denied.
Shariah mostly means sect considering the method of usage. Religion, as
understood from the definition above, covers both. Abrahamic religions consisting
of divine holiness lost their sacred aspects along with the sects and parties because
these formations which emerged in the period after the end of revelations is are the
products of human activities. See the figure below: (1.1)

Religion as
a divine
source
| ) L
Practices Belief
|

Parties as a

Sects as a non-
celestial source

non-celestial
source

Figure (1-1)

12 Mahmut Abd al-Munim, Mu'jamu al-Mustalahat wa al-Alfazi al-Fikhiyye, Daru al-Fazila, Cairo nd.,
111, 41.

13 Mani’ ibn Hammad, al-Mawsuatu al-Muyassaratu fi al-Adyani wa al-Mazahib, (Fourth Edition), Daru
an-Nadwati al-Arabiyya, Riyadh h. 1420, II, 1142; Nasir al-Kifari-Nasir al-Akl, al-Mujaz fi al-Adyani wa
al-Mazahibi al-Muastra, (First Edition), Daru as-Sumayi, Riyadh h. 1413, p. 10.

14 Abdallah Abu Ashi-Abd al-Latif Sheikh Ibrahim, Mu’jamu al-Mustalahatu ad-Diniyyati bi al-Lugati al-
Ingiliziyya, (Second Edition), Maktabatu al-Ubaykan, Saudi Arabia, 1997, p. 52.
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2. HISTORICAL PROGRESS REGARDING THE RELIGIOUS
TRANSFORMATION OF PRE-ISLAMIC RELIGIONS TO SECTS AND
PARTIES

2.1. Judaism:

Anybody examining the religious history of Judaism would notice the
following important points:

- As noted in the works of religious history, the development and
changes regarding the methods and practices of Judaism throughout
history reached a point different than what Moses achieved and ended with
the formation of certain parties and sects approving or disapproving people
in time. As Muhammad Halifa Hasan indicates, the reason for such
changes is that Jews had lived under the rule of nations with no tawhid
belief such as Iranians, Assyrians and Ancient Egyptians. In addition,
another reason might be that Jewish people lived in different regions for a
long time.’> Their lives at different regions in social life created the
difference in canon and theological approaches. Moreover, one of the
factors influencing Jews’ change and transformation is the severe criticisms
directed by Islam toward them. Failure of recording the Old Testament for
a period as long as a thousand years enabled people to interpret it as much
as possible, which confirms the above-noted thesis regarding Judaism.
Jewish scholars do not deny the fact that human intervention has been
made to the text of Old Testament, meaning additions or omissions were
made.'s The reason is that the transition of Jewish people who do not live as
a society from rural life to urbanization continued for three centuries. They
lived as different societies in the period until God gave a promise to David
on Mount Zion in Palestine lands and Jerusalem was founded.!” All of these
happened a long time after the passing of Moses and Aaron.

- It is a historical fact that the Torah was revealed to Moses and that
Jewish people have certain various parties. However, as also noted by
Richard Fridman, those who wrote the Torah under torments, fears and
risks of being exiled were nothing but the rabbis themselves. The section of
the Torah, other than “ten commandments”, is related to the history of
Israelis. It reflects the historical events such as God’s mercy, assistance, help
escape from the enemies and positioning them on the promised lands.
However, it is clear that these were not adequate in forming a religion.
Jewish people had to consider what Moses did and experienced in his life

15 Halifa Muhammad Hasan, Tarihu al-Adyan Dirasa Wasfiyya Mukarana, Daru as-Sakafati al-Arabiyya,
Cairo 2002, p. 180.

16 For the criticisms of Julius Welhausen and Karl Graf toward the text of Old Testament, see: Irfan Abd
al-Hamit Fattah, al-Yahudiyyatu Ardun Tarihi, (First Edition), Daru Akar, Jordan 1997, p. 79-80.

17 Hasan, Id, 181.
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and to form a new shariah to exist along with Islam and Christianity in an
environment where fights were intense, and they did so. Moreover, after
the country of Jewish Ha Nasi was ended, Jews were divided into several
groups and have lived, until now, stateless without a common language.
Talmud was codified as Jewish people needed a law text that will rule them
and be followed by them. Talmud is the second book of Judaism after
Torah and consists of two sections as Mishna and Gamara. Mishna was
made a text by Yehuda Ha Nahi between 190 and 200. Gamara, reflecting
the canon meaning of the text, was written by two people, Gamara
Jerusalem in 400 and Gamara Babil in 500.'® As also noted by Musa ibn
Maimun, the interesting point here is that no Jewish scholar, including the
master Moses and rabbi Saint Yehuda Ha Nasi, agreed on a doctrine clearly
taught under the verbal laws. On the contrary, the leader or prophet of
every nation verbally reflected what they heard from their masters or
ancestors to their followers.”1?

Therefore, the religion formed by Moses in Judaism was inevitably turned
into certain theological and canon sects and parties, which might be a tip explaining
the severe disputes that have been occurring between Jewish parties for centuries.
The issues discussed by these parties are more than what they agreed. For instance,
according to what Shahristani who passed away in 548 stated, all Jewish parties
agreed that a person called Messiah would come after the Prophecy and passing of
Moses. However, they had discussions about who this person was and whether
they could be more than one. Similarly, they had clear disagreements regarding
whether Talmud can be a canon source, prophecy of Aaron and Yusha ibn Nun,
titles and appearance of Messiah (the savior of Jewish people), sacrifices, holidays
and prayers. Approaches of Jewish schools and parties such as Farisis, Sadukis,
Hasidis, Karaims, Samiris, Isawis and others clearly indicate that the disputes
between these parties made people forget about the divine essence introduced by
Moses and transformed their religions into the formations of sects parties
determined and developed by rabbis.?

This extensive change experienced in the religious ideology of Judaism
covers their prayers and doctrines. A scholar with Islamic perceptions can easily
find many acts or facts in the Old Testament which can be regarded as polytheism.
Islamic perception indicates that the change in Judaism ideology covers the
principle of Tawhid. A similar issue can be seen in the efforts Christians make to
prove their trinity beliefs. They claimed that the Holy Trinity tradition was a belief
included in the Old Testament, instead of an innovation in the New Testament.?!

18 Fattah, Id, 84-85.

19 Fattah, Id, 90.

20 Muhammad ibn Abd al-Karim ash-Shahristani, (d. h. 548), al-Milal wa an-Nihal, (First Edition), ed.:
Badran Muhammad Fathullah, al-Hay’atu al-Amma li Kusuri as-Sakafa, Cairo 2014. II, 519.

2 Takla Himanut, at-Taslis Akidatu al-Ahdi al-Kadim, https://st-takla.org
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2.2. Christianity (Nasraniyya)

The concept of Nasara used to refer Nasira, the city where Jesus was born, is
directly mentioned in the Quran.?? Nasara means those who follow Jesus. Below are
certain theological ideas of Christianity.

- Three points known or reflected as Father, Son and Holy Spirit or
Creation, Sacrifice and Blessing (akanim al-salasa): Sacrifice occurred
through Jesus while Holy Spirit emerged via Mary, who was heralded with
Jesus, while she was being hung. Moreover, Holy Spirit can always appear
in fathers and clergies.

- The belief of Jesus’ crucifixion and sacrifice: Due to God’s love and
justice on people, Jesus sacrificed himself to save humanity. According to
Christians, Jesus is the only son of God and was sent by God to forgive
humanity due to the sins committed by people and Adam, their father.
Jesus was buried after he was hung, and he ascended to the sky after
staying under ground for three days.

- Sacraments: Baptism, Marriage, Eucharist, Confession of Sin,
Blessing of Father etc.

Historical sources indicate that the trinity belief was not present when Jesus
and his apostles lived. Jesus’ close friends who knew his personality and heard
what he said did not believe that Jesus was among the trinity. Peter, one of his
apostles, believed that he was only a Prophet who received messages from God.
According to what Marster reflected, there were believers who went to the church
during his time, and they believed that he was just a human although he had
superior characteristics to an ordinary person. After the passing of Jesus, idolatry
worshippers who were also Christians emerged and new beliefs emerged later.?

Paul is accepted as the real founder of Christianity doctrine. According to
Diploride, he is the second founder of the Christianity church following the fourth
century after the period of Arius and Muwahhid followers ended in the third
century. A new era for Christianity started with Paul, Constantin and Councils in
325 and has continued until now.

Upon this basic transformation, a new element was added to the religious
ideology of Christianity, which is Neo-Platonism. In other words, Christianity,
which was under pressure from idolatry during the eras of Origenes (d. 274) and
Diocletianus (d. 286), was later combined with idolatry under the influence of neo-
Platonism with a basis in Iskandariyya through the efforts of Constantin and Paul.
This Christianity that was combined with neo-Platonism reached a status where
oppression was applied against the early period Christianity. In other words, it can

22 See: at-Tawbah 9/30.
2 as-Samuk, Mawsuatu al-Adyan, 289-290.
24 For the article about on doctrine of Christianity, see: http://dorar.net/adyan/608
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be stated that the religious pressure was transformed into sectarian pressure.
Historical works reflect the pressures of Romans on Christians in the period from
the first to the seventh century. These pressures and actions appear in a religious
from in the early periods of Romans but they turned into an anti-sectarian
opposition after Romans adopted Christianity. This can be clearly seen in the
period called the era of martyrs and in the upcoming incidents.?

During the era of Egyptians, Romans adopted the Osiris belief, and therefore,
a mutual interaction emerged between Christianity and Osiris ideology. Moreover,
Messiah, the son of God, reflected Horus?, the son of the sun goddess, and Paul the
Apostle was the Father in this Doctrine. Constantin, on the other hand, was not
reflected among them but considered as an Apostle.

Accordingly, Barnaba and Mary Magdalene were removed from the
Christianity doctrine. Yehova committed suicide due to remorse on the day Jesus
was crucified. Historian Paul Johnson asks: Did the Roman Empire accept
Christianity or did it combine with the Roman Empire illegally?

After all religious incidents changing the form and content of Christian
doctrine were experienced, certain parties which did not match the general doctrine
and structure of Christianity inevitably emerged. As a result of these historical
processes, many parties which have been present until today and supported trinity
emerged then. Historical works indicate that there are three different parties which
agree on the trinity. There are Malkits, Nasturis and Yaqubis. However, in
theological issues, these parties had disputes whether Jesus had one of two
different personalities, whether he had one or more than one will, whether his
human or divine side died, about the characteristics of the one who died, and
whether reincarnation is correct. Moreover, these parties had disputes in certain
particular issues such as the rules and practice of prayers and for how long fasting
is performed.”

Christian parties of the present time indicate that the Pope, accepted the
representative of Jesus on this world, lead the parties and sects, which was first
done in the fourth century, and Catholics from the western church or patriarchate
are at the forefront. Catholics believe that Jesus had two personalities and wills. In
addition to the Catholics from the western church, there are eastern Catholics who
believe in a single personality and will and who abandoned the Roman church in
the eleventh century. Upon the efforts of Martin Luther, a great change occurred in
Christianity in the sixteenth century. He performed a religious reform by stating
new ideas to the methodology of Catholic Church. He rejected the forgiveness

25 Id

2 Jaroslav Cerny, Diyanatu al-Misriyyati al-kadima, (First Edition), trans. Ahmed Kadri, Daru ash-Shuruk,
Cairo 1996/1416, p. 114.

27 Abu Muhammad Ali ibn Hazm (d. 465), al-Faslu fi al-Milali wa al-Ahwai wa an-Nihal, (First Edition) ed.:
Ahmad as-Sayyid Ali, Daru at-Tawfikiyya, Cairo 2013, 250-358.
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authority of the church and priesthood which first emerged in the early centuries.
He said it is not necessary to bow down to the statues of priests in churches. After
these reform movements conducted by Luther, a new sect named Protestantism or
Church by Bible emerged in Germany.

The sectarian and theological disputes between the Catholics and Protestants
of the medieval times directed countries such as France, England, Spain and
Germany to have inter-sectarian fights where many innocent people were killed or
shed blood. Europe could not escape from these conflicts between the sects easily
and swiftly.?

As understood from what was mentioned above, the transformation from
religions to sectarianism is a historical reality, which is also the case for Judaism
and Christianity. This transformation arises from the originality of historical
conditions and experiences of party members in this regard. However, this
transformation was not often calm as seen in Christianity. The absence of armed
conflicts between the Jews, which was the case for Christianity, does not mean that
they did not have disputes. On the contrary, the reason is that their numbers were
limited, that they lived as different societies, and that they did not have a political
authority defending one sect against the other in the period from 721 BC to 20"
century.?

The reason for the ideological disputes and severe conflicts experienced in
the history of Judaism and Christianity arises from the fact that the Torah and Bible
were recorded at a later period. As the recording process was postponed, human
interpretations expanded as much as possible. Moreover, many different ideas
emerged and these turned into a tradition in time. Absence of a divine work made
it inevitable to include human ideas and approaches into the religion. Looking for
the divine expressions in the Torah and Bible is as hard as looking for a needle
beneath the sea.

Moreover, although the sectarian conflicts in Europe are related to political
reasons and interpreted as the efforts of each nation to expand their borders,? such
an explanation would not be sufficient to explain the relevant reasons although this
is partially correct. From a rather objective point of view, it is clear that these
incidents are rather based on religious reasons.

2 Said Abd al-Fattah Ashur, Tarihu Avrupa fi al-Usuri al-Wusta, Daru an-Nahdati al-Arabiyya, Beirut
1976, 309.

2 Israel was officially proclaimed in Tel Aviv on 14.05.1948. See: Tarik, as-Suwaydan, Filistin at-Tarih al-
Musawwar, Daru al-Ibdai al-Fiqri, Kuwait 2004, 272.

30 Ashur, Tarihu Avrupa, 278.
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3. HISTORICAL TRANSFORMATION FROM RELIGION TO
SECTARIANISM IN ISLAM

3.1. Reflections of Transformation:

Has there been a transition from Islam to sectarianism as seen in Judaism and
Christianity? If this question is positively answered, this question should be asked:
What are the doctrine-wise and sectarian disputes between the Islamic parties?
Emergence of Islamic sects such as Harijiyya (which appeared as a result of
arbitration issue), Shiite, Kadariyya, Mu’tazilah, Ahl al-Hadith, Ash’ariyya,
Maturidiyya, Bab movement of the 19t and Bahaiyya clearly indicates that people’s
commitment to a single holy source during the movement of revelation turned into
the sectarian obligations which emerged as a result of human activities.

This hypothesis is not specific to Islam. On the contrary, it is also valid for the
pre-Islamic periods. In addition, does this similarity between Islam and other
religions mean that the result is also the same? In other words, did the emergence
of these parties cause fights and massacres between Islamic sects? This was the case
in Europe. Or did people just declare themselves innovators, sinners or disbelievers
and did their conflict stay at this level? This question should be answered by
reflecting the quality of doctrine-related issues among the Islamic sects.
Accordingly, disputes between the Islamic sects and parties did not harm the
doctrine of Tawhid, the essence of Islam. All of these sects and parties agreed on
certain issues such as God’s presence and unity, demonstration of Prophecy, and
the Quran’s divine message. However, sects and parties had disagreements
regarding God’s names and titles and presented different ideas whether these titles
are related or unrelated to God. However,the status of people who committed
major sins and whether God forgave sins were brought to attention, and ideological
differences regarding the divine justice occurred. This and similar topics are
included in the subjects of kalam discipline. Similarly, disputes regarding the
discipline of “rijal” which means criticizing the hadith narrators, narration
conditions and correctness qualities occurred among the followers of Ahl al-Hadith.
After recording the hadiths, these disagreements significantly decreased despite
still being present. As understood from the evidence, the disputes between the
parties did not affect the essential Islamic topics such as Tawhid and Nubuwwat,
and they were limited to certain particular issues. Accordingly, these disputes
between the Islamic sects are quite different to those experienced in other religions.

3.1.1. Imamah:

It is better to examine the issue of imamah within the field of sectarian figh
and under the title of Siyasatu ash-Shariyya. However, sectarian historians such as
Baghdadi, Shahristani and Ibn Hazm reviewed the issue of imamah within the
doctrine disputes as faith and sacrilege-related topics were needed.
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According to Ahl al-Sunnah, (on the contrary to what Shiite claimed)?!, the
Prophet passed without leaving a caliph to conduct the religious and mortal policy
to the Muslims. Sahabas agreed upon the caliphate of Abu Baqr as a result of the
negotiations. Afterwards, Umar and Uthman became the caliphs. There was no
objection among Ali's supporters regarding the imamah until that period.
However, after Uthman was killed, disputes regarding the stories of Uthman'’s
killers and imamah emerged. Ali’s supporters claimed that Ali and his children
deserved caliphate but Bani Umayya forcibly captured caliphate. Meanwhile,
Harijis denied everybody, stating that anybody can be caliph.

As noted above, it can be said that the issue of imamah is based on an
ideological ground. Imamah Shiite focused on the imamah ideology in the center of
doctrines and approached to this issue from a doctrine-related perspective.®? As a
result, the issue of imamah was discussed more than other controversial issues.

As the imamah ideology was reviewed in the field of doctrine, political
parties performed certain extreme actions such as refuting one another. The office
of caliphate, which aimed to gather Muslims under a single flag but did not succeed
all the time, is in the basis of the imamah topic. Umayyad, Abbasid and Ottoman
caliphate from different periods could not manage to end these disputes. Certain
separatist movements such as Fatimis and Harijis in Egypt and Northern Africa
kept their presences.s

3.1.2. Major Sin:

The issue regarding the status of those committing great sins turned into
armed conflicts between Harijis and other Islamic parties. Harijis stated that
Umayyad and Abbasid caliphs became disbelievers as they committed major sins
and lost their caliphate-related characteristics, and that their blood and goods are
legal. Thus, the issue of imamah caused conflicts and protests from the Azarika
branch of Harijis.®* Accordingly, the issue of imamah was transformed from a
dispute to the reason of punishment to be applied to those who were accepted to
have abandoned Islam.

31 See: Ahkamu Al-Wasiyati Mutabikatun li Fatawa Maraji’i ash-Shiati al-Imamiyyati al-Muasirin,
http://www.agaedalshia.com/ahkam/waseya/index.htm

32 See: Usulu Akaidi ash-Shiati al-Mu’tamada, http://www.agaedalshia.com/MATHHAB/aqaed/index.htm
3 Fathi Zaghrut, an-Nawazilu al-Kubra fi at-Tarihi al-Islami, (First Edition), Daru al-Andalus al-Jadida,
Cairo 2009, p. 67-93.

3 Abu Faraj Abd al-Rahman ibn Al- Jawzi (d. h. 597), Al-Muntazam fi’Tarih, ed. Muhammed Abdulkadir
Ata-Mustafa Ata, Daru’l—Kutubi’l—Hmiyye, Beirut, VI, 69; Muhammed Suheyle Takkush,
Tarihu’dDevleti’l-Emevviye (Seventh Edition), Daru’n-Nefais, Beirut 2010. p. 83.
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3.1.3. Names and Titles:

One of the doctrine-wise controversial issues between the Islamic parties is
related to God’s names and titles. There are three basic opinions in this regard; Ah
al- Hadith/Ahl al-Asar led by Ahmad ibn Hanbal, Mu'tazilah school called Ahl al-
Nazar, and neutral Ash’ariyyah and Maturidi schools.

This study indicates the social reflection of ideological conflicts and grouping
activities instead of different sectarian ideas. The effects of these ideological
disputes which occurred after work-related trends emerged will be mentioned.
Accordingly, this study reflects that Salafi trends were effective in certain regions
and that certain anti-ideological trends emerged against these trends. Moreover,
God’s names and titles, which is critical in the differentiation between one sect and
the other, will be reviewed.

Mu'tazilah agreed that the there is an ancient and powerful creator of the
universe, and that God’s presence is ancient but titles and names are eternal. Ahl al-
Hadith stated that all titles in the Quran and sunnah are ancient and that these titles
should be considered without causing abeyance and assigning a physical presence
with God as noted in the Quran and sunnah. Moreover, God’s characteristics and
titles are ancient, and no comparison is made between these names and titles,
according to them. Ash’ariyya, on the other hand, found a middle point between
two schools and reflected seven titles in this regard. They added the other titles to
these seven titles. The idea preferred by Ash’ariyya followers is related to the
apprehension of titles. Nasafi, a Maturidiyya scholar who wrote at-Tabsira, reflected
the same idea. However, he also said that the titles had a meaning different than the
particular scope, and they are neither relevant nor irrelevant to the people
possessing the titles.®

Imam Ahmad ibn Hanbal’s sufferings in regard to the Quran public
(creation) and incidents known as “mihna” clearly reflect the problems experienced
in regard to the names and titles of God. Evidence indicates that caliph Mamun
forced people to follow Mu'tazilah ideology and oppressed the protesters, and
Ahmad ibn Hanbal was sentenced to prison and tormented due to rejecting this
approach. After these incidents, Mu’tasim achieved the office of caliphate,
oppressed Mu'tazilah, and made the case to the detriment of Mu'tazilah.%

3 See: http://www .alukah.net/library/0/5282
3% Taqi ad-Din Abu Muhammad Maqdisi, Mihnah Al- Imam Ahmad b. Hanbal, Ed. Abdullah Turki, p. 38-
73.
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3.2. The Reasons for the Conflicts Between the Sects

3.2.1. A One Sided Perception

Musfir Kahtani states that the figh-related discussions that started between
Hanbalis, Mu'tazilah and Ash’ariyya in the hijri fourth century and continued in
the fifth century were transformed into the basic theological discussions, and this
was among the factors causing sectarian disputes. Naturally, this makes the people
with the knowledge of ruling case to make decisions who make a mistake as
somebody who is an innovator on the wrong path. Accordingly, the reason for this
is that kalam is regarded superior to other disciplines and made a sacred element.?”
Ibn al-Taymiyya confirms this idea in Majmu'u al-Fatawa and states the following:
Methodological (doctrine) and particular separation of religion was not done by the
salaf. Accordingly, people with ruling case become those who make mistakes or
good actions (in their doctrines) as long as they make the best efforts in
methodological and particular aspects and follow the principles regarded reliable.3
This approach of Ibn Taymiyya arises from the danger formed by the separation of
different groups in the ummah and related to the particular bigotry of these groups.
He made efforts to minimize the level of the conflicts in the ummah. While doing
so, he rejected the differentiation between methodological and particular
approaches. There were no disputes arising from methodological and particular
aspects between the first generations. According to Kahtani, the reason for the
methodological conflicts in this period was that kalam was supported more by
other disciplines. Making the discipline of kalam taboo and following it as so
caused the emergence of tawhid-related fatwas and doctrine-wise figh. In addition
to these details mentioned as the reasons for sectarian disputes with doctrine-
related aspects, the one-sided perception and belief that the truth only belongs to a
section can be added too. Historical works are full of the examples arising from the
ideological differences related to one-sided perception. The examples may include
prevention of anybody walking on a road, attacking houses, breaking musical
instruments or encouraging a blind person to say words to the detriment of Shafii
or another sect.» In addition, briefly checking the works of Kalam and Sectarian
History will support this idea.

On the other hand, along with the sacred parties such as Harijis, Kadariyya,
Mu'tazilah and Rafiziyya, which are called (Firkay al-dalla), the issues regarding
which sect was accepted to have achieved salvation (Firkay al-najiyah) and called

% Misfir ibn Ali al-Kahtani, Kiraatun fi Fikhi al-Ayshi Maa'l-Ahari fi al-Mazhabi al-Hanbali,
http://saaid.net/Doat/msfer/index.htm

3% Muhammad Harbi, Ibn Taymiyya wa Mawkifuhu min Ahammi al-Firaq wa ad-Diyanat fi Asrihi, (First
Edition) Daru Alami al-Kutub, Beirut 1987, p. 56.

3 Abu Baqr Ahmad ibn Ali al-Baghdadi, (d. h. 463), Tarihu Madinati as-Salam, (First Edition), ed.: Bashhar
Awwad Ma’ruf, Daru al-Gharbi al-Islami, Cairo 2001, V, 121; Ibn Asir, Abu al-Hasan Ali ibn Muhammad
(d. h. 630), al-Kamil fi at-Tarih, ed.: Abu Suhaymin al-Karmi, Baytu al-Afkari ad-Dawliyya as-Suudiyya
wa al-Urdun, nd., VI, 308.
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Ahl al-Sunnah wa al-Jamaat was are still unsolved. In addition, although both are
from Firkay a-najiyah (in Baghdadi’s words, from Ahl al-Sunnah wa al-Jamaat), Ahl
al-Hadith had certain accusations toward Ahl ar-Ray.% Additionally, many
theological issues regarding names, titles and ruyatullah are discussed between
Hanafis, Shafiis, Asharis, Maturidis and Hanbalis, and these groups sometimes
directed one another to Kadariyya and Mujassima. For instance, Ash’ariyyah called
its opponets, Mujassima and Mushabbiyya, which was also the case for the
malevolent Ibn Kushayri.#! According to Shatibi, sects become a party if they
oppose one another in general issues rather than the particular ones. He reflects his
approach in this regard as follows: “These sects become a party if one of them opposes
Firkay al-Najiyah in canon issues concerning one of the religious principles. There is no
such reason to become a party in ancestry topics appearing insignificant and exceptional.
Having disputes in general issues causes sects to become party...”#

The decision made by the fatwa council in Saudi Arabia is as follows:

"Whoever is a subject to the Quran, methodological and actual Sunnah and ummah
practices is regarded as a part of firka al-najiyah and ahl al-sunnah wa al-jamaat. However,
whoever considers their idols as God and opposes the Quran and true Sunnah due to their
ideas and approaches or interprets the Quran and Sunnah works in a way rejected in Arabic
and disapproved by Islamic Legal Authorities, they are no longer regarded as Ahl al-sunnah
and become one of the seventy two sects all of which will go to hell as noted by the Prophet.
The most obvious indicators of these parties are that there is no possibility for an
interpretation in the Quran and Islamic Legal Works and Methods which will justify their
acts because they deviated from the Quran, Sunnah and religious practices.”*

Despite this fatwa with a clear message, Salafi philosophers of the present
time accuse Ash'ariyyah of innovation in regard to names and titles. However,
Ash'ari people interpret these issues as much as how their languages permit. Ibn
Usaimin agrees Ibn Taymiyya's ideas and makes the following statement in regard
to the concept of Ahl al-Sunnah: “If we accept Ahl al-sunnah as a group opposing
Rafizis, all parties including Mu'tazilah, Ash’ariyyah and believers are included to the
scope. However, the exact definition of Ahl al-Sunnah indicates that it is Salaf al-Salihin
who agrees and embodies Sunnah. In this case, Ash’ariyyah, Mu’tazilah and Jahmis are
excluded from Ahl al-Sunnah.”

4 Abu al-Mansur Abd al-Kadir Baghdadi, (d. h.429), al-Farku Beyne al-Firak, (First Edition) ed.:
Muhammad Muhyiddin Abd al-Hamit, Daru at-Talai’, Cairo 2009, p. 27.

4 Abu al-Faraj Abd ar-Rahman Ibn Jawzi, al-Muntazam fi’Tarih, ed.: Muhammad Abd al-Kadir Ata-
Mustafa Abd al-Kadir Ata, Daru al-Kutubi al-Ilmiyya, Beirut nd., XVI, 181.

4 Abu Ishaq Ibrahim ibn Musa ash-Shatibi, (d. h. 790), al-I'tisam, ed.: Hasan Ali Salman, Maktabatu at-
Tawhid, Cairo nd., p. 712.

4 https://islamqa.info/ar

4 Jbn Usaymin, ash-Sharhu al-Mumti’, X1, 30; Ibn Taymiyyah mentioned about this in Minhaju as-Sunna
before Ibn Usaymin. See: II, 221. However, Ibn Usaimin obviously excluded interpreters from the scope
of Ahl al-Sunnah in regard to God's titles although Ibn Taymiyyah did not do so.
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Expressions of primary Salafi figures such as Ibn Taymiyyah and Ibn
Usaimin reflect a cautious approach. The reason for this is that the knowledge
levels of the people of this age are not high enough to objectively grasp the
doctrine-wise issues. Therefore, such a separation with the statement that this is or
is not from Firka al- Najiyah is not correct in such an environment.

3.2.2. Participation of Administrators to Sectarian Discussions

One of the clearest indicators of sectarian disputes is the participation of
administrators to the discussions between methodology and figh authorities and
their support to a sect against another, which weakens the ummah and causes
divisions. As seen in all physical rules, every action has a reverse and equal reaction.
In this case, what did caliph Mamun do in the issue of Halk al-Quran? He issued a
letter and sent it to his certain officers. He told them to test those from Ahl al-
Sunnah in this regard, to release those who say the Quran is created, and to
imprison and torment those who say the Quran is not created. Historical books
have lots of information except this example regarding those who lived in that era.
This period, which was called the mihna process, continued in the periods of
Mutasim and Wasik-Billah and was terminated during the era of caliph
Mutawaqqil.# Imam Malik was tormented, his arm was dislocated, his beard was
cut, and he was carried on a camel as s0.46

If caliphs had not supported an idea and forced those who rejected this idea,
these would not have occurred. Caliphs considered their ideas as indisputable truth
while the opposing ideas were myths. As a result, there were extensive
disagreements between those who defended or rejected the kalam ideas reflected
by the caliph. The authority of caliphate did not end these disagreements although
the contrary was expected by them.

3.2.3. Time-wise Alienation

Sects were deviated from their main principles through the efforts of new
generations in the period since their establishment. The indicators of these
deviations should be examined separately. This examination should be made in
regard to methods and particular aspects. The reason for the ideological
disagreements between the founders of sects and their followers in figh-related
topics is related to the changes which occurred in time. Moreover, the

45 Harbi, Mihna, 38-71.

4 For the Mihna of Abbasid caliphs and Ahmad ibn Hanbal, see: Shahabuddin ibn Imad al-Hanbali, (d.
h. 1089), Shazaratu az-Zahab fi Ahbari man Zahab, (First Edition) ed.: Abd al-Qadi Arnawut-Mahmut
Arnawut, Daru ibn Qasir, Beirut 1988, II, 351.
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disagreements between the methodological people despite being in the same school
arise from the rational and ideological differences of every period. Similarly, the
external ideological trends influenced the approaches of kalam authorities. In
addition, political and social factors shaping the environment were also influential.

Mu'tazilah can be reflected as the most popular kalam party in the history of
Islam. Mu'tazilah was divided into Baghdad and Basra schools following its
establishment. It was later divided into more than 20 parties according to what
Baghdad reflects. It is a fact that divisions in a group are natural. These divisions
are experienced among party members, too, and this is also natural for them.

Vassili Podossetnik says the following: “Life is integrative and contradictory.
This contradiction is the source of development and movement.”# The Marxist
principles do not change this fact whether we accept them or not. This is valid for
the history or sects at least. These internal divisions happened all sects including
Mu'tazilah. This is a historical reality reflected by scientific studies.

3.3. Results of Transformation
3.3.1. Change of Roles between Religion and Sects

Certain followers of certain sects display excessive attitudes, considering
their sects as a religion. This change of role between religions and sects for people
covers the period between when religions were reflected through revelations and
when religious people experience them. Therefore, certain old and new sects
needed to directly consult the essential sources of religion. Muslims received all of
their knowledge regarding their religions, theological systems, practices and actions
from their grandfathers or masters. Such actions of Muslims actually reflect the
adoption of a sect or idea instead of a religion. As noted before, certain changes
occurred in the periods when ideological isolation occurred and theological
inactivity emerged in Islamic society. A religious Muslim who is committed to
his/her sect considers anything opposing the followed sect as non-religious. Such a
consideration is far from what should happen. As defined in this study, religion
consists of the divine orders and prohibitions targeting one's happiness. Sect, on the
other hand, is people's efforts to perceive these orders in line with God's will.

Even certain contemporary sects which opposed imitating the sects and
approved doing so in the public although they did not prefer it, faced the same
problems. However, contemporary Salafi sects could not save themselves from the
issue of changing roles between the religion and sects through their approaches. Ibn
Baz, a contemporary Salafi imam, is asked the following: Is it necessary to imitate

47 Wassili Podossetnik-Ovehy Yakhot, Elif Ba al-Maddiyya al-Jadaliyya, (First Edition) trans.: Ghorg
Tarabishi, Daru at-Tali’a, Beirut 1979, 57-60.
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four sects or should one act religiously by reviewing the issue without considering
the ideas of imams as they did so in the past? He replies as follows: *'This might not
suit certain people. However, this is correct for qualified people. Moreover, one does not need
to imitate another. Saying that it is necessary to imitate the imams of four sects is wrong.”"

Ibn Baz rejects the question “is it necessary to adopt a sect?” saying this
would cause bigotry or a blind imitation. However, he said it would be accepted
without bigotry. He also stated the following for Salafiyya: *’Salafiyya is not a sect but
the true path. Salafiyya means following the path of the ancestors in regard to showing faith
in God's names and titles and accepting them without making amendments, making them
invalid or doing anything personal or preferential. Evidence is used in this regard. A blind
imitation or bigotry is not accepted. This is the wish of Salafiyya. Salafiyya is the path of the
Prophet. It is the path of the sahabah. This is tarikat al-Muhammadiyya.”+

What is true is that Salafiyya is the total of what was conveyed from the
statements, actions and practices of the Prophet and sahabah and practices of the
best followers with a human perception depending on time and place. This is not
the exact religion. On the contrary, it is the final point achieved through the correct
reflection of the exact religion and ideas of most scholars. The difference between
these two is critical.

Claims of sects' followers that their sects are correct while the others are
wrong are understandable despite being wrong. However, they state that they have
the divine truth and this truth is specific to certain people, which cannot be
accepted. If they do so, they would bless the non-sacred objects or subjects and
assign divine qualities to people. In this case, they regard others in a perversion
causing them to commit sacrilege. This is an important point in regard to the
change of roles between religion and sects.

The concept of Nasara used to refer Nasira, the city where concepts of faith
and characteristics which people did not discuss during the era of the Prophet and
sahabah, three parties emerged among the following generations. These are Harijis,
Murjiah and Ahlu al-Hadith. The first two claimed that faith has a single element
and it is spiritually confirmed, but Ahl al-Hadith claimed that it had more than one
element. Ibn Taymiyya and other people indicated that Salafiyya agreed on this
issue.®

In addition to these discussions, a significant point should not be ignored in
the concept of takfir. This point is among the important and continuing issues of the
present. It is closely related to the period we have been living for some time. In
other words, single dimension and violence following the Soviet Union which
ended in the previous century. The only dominant pole still exists ideologically and

4 http://www.binbaz.org.sa/fatawa/189

4 http://www.binbaz.org.sa/fatawa/189

%0 Ibn Taymiyya, Majmu’ul Fatawa, Prep.: Muassasatu al-Malik Faht, Wazaratu al-Awkaf, Saudi Arabia
2004, VII, 14.
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theologically despite losing its political and financial activity. This paves the way
for the emergence of modern Hariji parties and publication of their ideas. The
single-type religious perception of Harijis reflects an agreement over the new world
order.

The idea of achieving the exact truth creates opposition at different levels and
with different dimensions. It should be noted that the real truth for the believers is
the divine revelation. The conceptions, understandings, recognitions, practices and
exercises other than that are just relative concepts.

The problem of modern Salafis is that they make efforts to match their lives
with the lives of people during the first three centuries, and they sanctify these eras.
The difference between two different approaches should be reflected here. The first
is as follows: “"This is the most accurate, concrete and credible idea we have seen.” The
second is as follows: “"The most accurate idea belongs to Ahl al-Sunnah and congregation.
This is the confirmed party that achieved salvation.” There is a great difference between
these two approaches, but there are some disputes regarding the definition and
content of Ahli Sunnah wa al-Jamaat. The following question can be asked: What or
who is Ahl al-Sunnah? Are Mu'tazilah, Harijis, Ash’aris, Maturidis, and Zaydiyya,
a branch of Ahli Sufism and Shiite, regarded to be from Ahl al-Sunnah? Ibn
Taymiyyah defines these two concepts from two points. He considers all groups
except Shiite to be from Ahl al-Sunnah when he approaches to the issue as an anti
Rafiza-Shiite figure. However, when he considers the issue from perceptions
different than noted above, he regards Ahl al-Sunnah as Ahl al-Hadith and does not
add other parties to this group. In this case, it is clear that Ibn Taymiyya’s definition
is not complete. The second is not a complete definition as it is made based on the
issue of names and titles.

Determination of the absolute truth and making it specific to a certain party
or sect created certain problematic results. This just fed certain emotions such as
chauvinism and superiority, insulting the other side, and attempted to persuade the
other side by using violence. Such an approach caused an ideology that those with
guns are right and their opponents have to obey them, which is the most dangerous
aspect of the issue.

Conclusion

Transformation of religion into a sect turned the absolute divine truth into
human facts. This transformation is not strange. Religion consists of divine texts
and teachings. Sect, on the other hand, is the effort to understand and apply these
teachings to others. There is no wonder that this kind of effort took place by Jews,
Christians and Muslims. However, the dangerous point here is making sectarian or
group ideologies a religion. Bigotry and inter-sectarian violence arise from this
transformation. Violent acts between the sects, which occasionally causes death or
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wards, were not experienced in Judaism and Islam as severely as Christianity. The
reason for this is that the texts forming the basis of Islam were determined earlier
and more credibly. This probably prevented the severe and extensive disputes
experienced in other religions although it did not fully end the fight between the
sects.

Absence of violent acts in Judaism parties does not mean that these conflicts
were not experienced by them. There are many theological and sectarian
differences between these parties. The reason for the absence of these violent acts
for Jewish parties is that they represent the minority and lived under the authority
of other states following the end of Palestine (Jerusalem) Kingdom. This continued
until the establishment of Israel in the previous century. There were many Christian
states when sectarians fights occurred between many sects.

This study reflected that certain issues occur between all religious people.
Some of these disputes are related to theological issues while some are related to
conceptions and practices. Parties and sects emerged as a result of these disputes.
The borders of these disputes occurring between these parties and sects changed
based on the conditions of the state. For instance, recording the religious texts
earlier and more concretely minimized the number of possible ideological
disagreements. However, not all disputes were totally solved. Although religious
texts were recorded, how these texts were understood and practiced caused certain
disputes.

The most important result of this study is that armed power was used to
defend a sect or party in the past. This caused the dominance of single-sided
perspective, emergence of ideological isolation, and occurrence of sectarian bigotry.
Efforts of any parties or sects to be dominant over the other by using political
power transformed the quality of disputes from ideological to conflicts and wars.
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Dinden Mezhebe Déniisiimiin Diyalektigi ve Sonuclar:
Ozet

Bu calisma, Islam’daki din anlayisindan mezhep anlayisina doniisiimiin sosyal,
siyasal ve tarihi seriivenini ortaya koymaya g¢alismaktadir. S6z konusu doéniisiimiin
tabiati ve gerekliliginden de anlasilacag: {izere bu degisim, sadece Islam dini icin degil
bilakis Hiristiyanlik ve Yahudilik gibi diger semavi dinler igin de s6z konusudur.

Arastirmamizda mezhep kavramini, hem fikhi hem de itikadi mezhepleri i¢ine
alacak sekilde kullandik. Bunun sebebi, pratikte bu iki kavramin aralarindaki siki
iliskiden dolay1 bir birinin i¢ine ge¢mis olmalari, teoride ise zihinlerde fikhi ve itikadi
mezhepleri bir birinden ayirmanin zorlugunu goéz 6niine almamizdir. flk basta fikhi
mezhepler ile itikadi mezhepler arasinda bir ayrim yapmay1 diisiindiiysek de bu ayrimin
igerige tesir etmeyen sekli bir ayrim olacagim diislinerek vazgectik. Bu sebeplerden
dolay1 hem fikhi hem de itikadi mezhepler i¢in mezhep kavrami kullandik.
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Arastirmamizda daha sonra miintesiplerin, bir mezhebe tabi olduktan sonra
ortak bir fikir etrafinda birlesmek sureti ile bagh olduklar1 mezhebin hak din, onun
disinda kalan diger biitiin gruplarin ise batil {izere olduguna inanan mutaassip bir
mezhepcilige gecisi ele aldik. Buna bagka bir ifade ile miintesiplerin tasavvurunda din
ile mezhep arasindaki gliclii iliskiden dolayr mezhepten dine dogru doniisim de
diyebiliriz.

Yine bu arastirmamizda dinden mezhebe dogru bir hareketliligi ele aldigimiz
gibi, mezhepten dine dogru tam tersi bir hareketliligi ve bu hareketlilikten dogan
neticeleri de ele aldik.

Bu arastirma cift yonlii diyalektik bir hareketliligin tabiatini, tezahiirlerini ve
neticelerini ortaya koymaya calismaktadir.

Anahtar Kelimeler: Din, Firka, Mezhep, Taassup, Miicadele, Tekfir

Dialectic of Transition from Religion to Sect and its’
Consequences

Abstract

These papers will monitor the movement of the transition from religion to
doctrine in its historical, social and political moment within Islam. Through this
monitoring, the nature of the transition will be seen in terms of historical necessity
and inevitability, not only in the history of Islam but also in the history of other
religions (Judaism and Christianity).

I mean the doctrine here the comprehensive doctrinal and doctrinal meaning; to
wear each other in the application on the one hand, and the difficulty of separating
them to the intensity of overlap in the minds and perceptions on the other hand. If
you have tried to differentiate between them in the search, but this differentiation is
a formal separation does not affect the content very much.

This paper then followed the transition from sectarianism to doctrine, which may
mean in the form of intolerance and hypocrisy around the one thought as the true
religion and the other is falsehood, or in other words the return of the back of the
doctrine to religion because of the intensity of the association of each other within
the perceptions Followers.

Just as this paper moves from religion to doctrine, it is also looking at the opposite
direction and its implications. It is looking at moving in its dialectical movement in
both directions, to monitor its nature, manifestations and consequences.

Keywords: Religion, sect, doctrine, intolerance, conflict, penanc
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