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¢ A Critical Study of Juynboll Approach to al-Mutawatir

Oz

Bu ¢alismada, G.H.A. Juynboll eserlerinde miitevatir konusuna odaklanmgtir.
Junyboll, miitevatir teriminin gercekligini, miitevatir lafzi ve manevi terimlerinin
uygulamali 6rneklerini sorqulamigtir. Juynboll goriislerini “argumentum e silentio”
deliline dayandirmaktadir. Erken donemdeki yazili eserlerin elimize ulasmamas:
nedeniyle onun bu dayanagimn zayif oldugu anlasimaktadir. Ayrica Juynboll,
miitevattir teriminin kullammunda ilk asirlardaki muhaddis ve fakihlerin yontemi
arasmda ayrim yapmanugtir. Dahasi, Juynboll un miitevatir, lafzi ve manev? konular
hakkindaki iddialarinin analizinden onun hem tarihi gercekleri hem de Ibn Vehhab ve
Mamer b. Rasid’in el-Cami gibi ilk donem hadis kaynaklarimdaki bilgileri dikkate
almadigy ispatlanmstir. Aym sekilde Juynboll'un calismalarina baktigimizda isnad
ile ilgili tek bir yontemi takip etmedigi sonucu ortaya ¢ikmustir. Netice itibari ile
Junyboll bazi senetleri Irak ve Suriye'ye nispet etmistir. Ancak bu senetlerde soz
konusu bolgelerden tek bir ravinin bulundugu tespit edilmistir.

Anahtar Kelimeler: Hadis, Ik Kaynaklar, Sahih, Miitevatir, Juynboll'un
Yaklagimi.

Abstract

This study focuses on the subject of al-mutawatir in G. H. A. Juynboll’s works.
He questioned the authenticity of the al-mutawatir term as well as the applied
examples of al-mutawatir al-lafzi and al-manaw. It is revealed from a keen follow-up
of Juynboll’s claims that his conclusion based on the argumentum e silentio, which is
proved feeble because we could not access all written sources of the early ages. Besides,
it is concluded that Juynboll did mnot distinguish among the methodology of
muhaddithiin and fuqaha’a in the use of the term al-mutawatir. Furthermore, it is
proved from the analysis of Juynboll claims about al-mutawatir al-lafzi and al-manawi
that Juynboll neglected the historical facts and the early sources of hadith like al-‘Jami
of Ibn Wahab and Mamar b. Rashid. Likewise, it is concluded from a detailed study of
Juynboll’s claims that he did not follow one method in the study of isnads.
Consequently, he called some isnads Iraqis and Syrians that having one narrator from
the mentioned regions.

Keywords: Hadith, Early-sources, Authentic, al-Mutawatir, Juynboll
Approach.

Extended Summary

This study deals with claims of G. H. A. Juynboll about the al-mutawatir
term and its both types. He believes that the al-mutawatir term emerged later
because the muhaddithiin before al-Khatib al-Baghdadi (d. 463/1071) such as al-
Ramhurmuzi (d. 360/971), al-Hakim al-Nisaburi (d. 405/1014), and Abt Nu‘ayim
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al-Isfahani (d. 430/1039) did not mention al-mutawdtir in their works. Despite
this, these are considered the early sources of hadith terminologies in Muslim
scholarship. Hence, he concluded from the arqumentum e silentio that the al-
mutawatir term was fabricated by later muhaddithiin and was not essential and
a guaranteed term to the early scholars. It is revealed from the detailed study
of Juynboll's claims that he did not distinguish the methodology of
muhaddithiin from fugahd’a because the al-mutawatir term was in use among
fuqahd’a. However, it was not the subject of muhaddithiin; therefore, they did
not mention al-mutawatir in early books of usiil al-hadith before al-Khatib al-
Baghdadi. It does not mean that muhaddithiin did not know the mentioned term
because al-Shafi't (d. 204/819), al-Bukhari (d. 256/870), Muslim (d. 261/875), and
al-Tahawt (d. 321/933) used it in their works. Moreover, Juynboll challenged
the authenticity and provenance of al-mutawativ al-lafzi in the early
compilations of hadith. He believes that the later muhaddithiin fabricated it
because the Hijizi and Egyptian written sources did not record it before
(180/796). Additionally, he claimed that it was recorded by al-Shafi'7 (d.
204/819) in Hijaz, and al-Humaydi (d. 219/834), in Egyptian muhaddith for the
first time in the mentioned regions, none of the early Hijazi and Egyptian
scholars like Malik (d. 179/795), and Abdullah b. Wahab (d. 197/813) narrated it
in their works. Hence, he argued that it was fabricated after al-Rabi b. Habib.
However, it is concluded that Juynboll’s use of “argumentum e silentio” in the
dating of mentioned hadith is not correct. If he studied it through common-
link theory, the conclusion would be different because *Abii Dawud al-Tayalast
recorded it through Shu’aba b. al-Hajjaj (d. 160/777), who is older than al-Rabi
b. Habib. Hence, it proved that the mentioned hadith -al-mutawatir al-lafzi- was
known before al-Rabi b. Habib, even if Juynboll claimed that it was produced
after the death of al-Rabi b. Habib. G. H. A. Juynboll studied the isndds of *Abii
Hanifa and concluded that later muhaddithiin transmitted the al-mutawatir al-
lafzi and attributed to him in their works. He supported his thesis that ‘Abi
Hanifa narrates in the first isnad on the authority of al-Qasim b. Abdur-Rahman,
but he is not among his sources as appeared from the study of his other isnads
that goes back to Abdullah b. Mas‘iid. Likewise, ‘Abii Ru‘ba Shaddad b. Abdur-
Rahman and al-Zuhri mentioned his sources of transmission in some isnads.
Though *Abii Ru’ba did not exist in the biographical lexicons, and al-Zuhri did
not mention among his masters. It is concluded from the detailed study of
' Abii Hanifa isnads that the narration of *Abii Hanifa on the authority of al-Qasim
is the transmission of master from the pupil, which is called the Riwatu'l-
‘Akabir ‘Ani’l-’Asaghir. Furthermore, it is also revealed that Juynboll did not
refer to the all biographical lexicons, both scholars have historical position and
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mentioned among the shuyiikh of Abii Hanifa as Ibn Hibban (d. 354/965), Ibn
Kathir (d. 774/1372), and al-Suyiiti (d. 911/1505) mentioned in their works.
Juynboll believes that the hadith al-mutawatir al-lafzi emerged in the early
sources of Iraq. However, it is concluded from the study of the mentioned
hadith in early sources that, if Juynboll studied it through the common-link,
the conclusion was different because it has emerged in the first half of the first
century in Hijaz and Yemen. Besides, it is concluded that Juynboll avoided the
historical facts in the analysis of the formulation of al-mutawatir al-lafzi hadith
and claimed that it was gradually developed. The later muhadithiin recorded
it with ( w4)because of the early muhaddithiin such as Mamar b. Rashid and al-

Rabi b. Habib transmitted it with ( <i)but Juynboll did not notice. At the same

time, Juynboll studied al-mutawatir al-manawi and concluded as al-mutawatir
al-lafzi. However, it is revealed from a comparative study of Juynboll sources,
arguments and examples that Juynboll did not refer to the related studies in
this subject. Similarly, it is concluded from his analysis of isnads that Juynboll
did not study biographies of the narrators carefully in biographical
dictionaries. He called several isndds Iraqi or Syrian which have the only one
narrator from the mentioned region that shows his indulgence in isnads
attribution to Iraqi, Egyptian, Syrian and Hijaz7 sources., it is also concluded
from a comparative study of al-niyih isnads that it was from Jahiliyya tradition,
which was strictly prohibited in Islam that is narrated through Iraqi, Hijazi,
Egyptian and Syrian isnads. However, Juynboll did not refer to all sources.
Consequently, he declared it fabricated and suggested that it is better to
attribute the al-niyaha concept to Iraqis instead of the Prophet.

Introduction

The history of Western studies in hadith literature is not going back
earlier than the nineteenth century. Ignaz Goldziher (d. 1339/1921) is
considered the first Orientalist who systematically studied the second
primary source of Islamic law and presented sceptical theories about the
authenticity and provenance of Prophetic Sunnah, which paved the way to his
successors like Joseph Schacht (d. 1388/1969) and G. H. A Juynboll (d.
1431/2010) questioned the historical position of ahadith in their studies. A
follow-up of western studies related to Prophetic hadiths showed that the
primary objective of Western Scholarship was re-codification of Islamic
history. At the same time, ahddith was a crucial source of information about
the first century’s historical incidents. Hence, they began source criticism to
find out authentic historical information. They questioned Isnad and Matn’s
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classical principles and declared them insufficient, unconvincing and
unviable.

It is apparent from the Western studies that the Orientalists are
concerned with the primary subjects of Islamic studies. Simultaneously, itis a
clear crystal that al-Hadith al-Mutawatir is one of the most critical and reliable
types of hadith among fugqahd’a and muhaddithiin as they narrated and derived
from it the basic principles and sub-provisions. Moreover, the importance of
al-mutawatir emerges from fugaha’a and muhadithiin works as they permitted
on it the abrogation and adding to a proved provision through the Holy
Quran.

Juynboll studies’ follow-up revealed that he followed early Western
scholars' methodology and focused on Islamic studies’ primary subjects. He
criticised the term of al-mutawatir, its both types and the key narrators of
hadith transmission like Nafi and al-Zuhri, which are studied with details in
my doctorate dissertation.? It is concluded from Juynboll works that he tried
to prove his thesis in his different works. Therefore, it might be necessary for
a researcher to follow his all scientific works to reach the core of his theory
and evidence. For instance, Juynboll discussed the theory of al-mutawadtir in
more than one studies, which might be the main factor that most of the
scholars did not study every part of his claims in their critical works. Hence,
this study will cover every piece of Juynboll’s theory about al-Hadith al-
Mutawatir and critically analyse his theory by referring to his mentioned
classical sources.

1. G. H. A. Juynboll Theory about al-Mutawatir

Muslim scholars introduced terminologies in each related science of
Islamic studies that are considered the source of understanding and
distinguishing each science from another. Moreover, those terms dispense a
scholar from the detailed explanation in front of subject specialists in the
related science. For example, if a muhaddith said among his colleagues: it is a
“Sahih hadith”, he dispensed from giving details about its Isnid and Matn that
it is transmitted through an uninterrupted isndd, every narrator is ‘Adil and
Dhabit, and the matn is free of ‘illat and shuziiz. Likewise, supposed a fagih said
in front of other jurists: It is a “Sahih ‘Ibadat.” He does not need any

! Ibn al-Arbi, ‘Ahkamu’l-Quran, Critical ed. Muhammad Abdul-Qadr Atta (Beirut: Daru’l-Kutub
al-‘Tlmia, 1424/2003), 2,4/403,336. Ibn al-Jawzi, Nawasikh al-Quran, Critical ed. Abai Abdillah al-
‘Amili (Beirut: Sharikatu Abna’a Sharif al-Ansari, 1422/2001), 22.

2 Alam Khan, Takyimu Nazariyyati Juynboll Havle'l-Hadisi'n-Nebevi (Glimiishane: Giimiishane
Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2019).
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explanation and clarification because the term “Sahih” indicates what is
meant, which is worship performance according to the pillars and conditions.
For the mentioned purpose, the Muhaddithiin introduced various terms to
understand and evaluate the Prophetic hadith and compiled valuable studies
known as the wusil al-hadith books. These books contain the hadith
terminologies that are essential for analysing a narration. Besides, these terms
help to identify the authenticity, provenance and degree of a hadith.

1.1. G. H. A. Juynboll Theory about al-Mutawatir Term

Juynboll believes that the term of al-mutawatir appeared in the later era
with a disagreement of muhaddithiin on its definition. Moreover, the compilers
of early sources of the usiil al-hadith like al-Ramahurmuzi (d. 360/971)%, al-Hakim
al-Naysaburt (d. 405/1014)5 and ‘Abi Nu'aym al-Isfahani (d. 430/1039)¢ did not
mention it in their works. Each of the mentioned scholars discussed the
principles of hadith and transmission; besides, the Status of hadith and
muhaddithiin, Writing of hadith, Methods of the acquisition, al-Isnad al-*Ali and
al-Nazil. However, none of them used the al-mutawatir term in their works,
even though it is one of the most critical and reliable terms of hadith. al-khatib
al-Baghdadi was the first one who used it in his compilation “al-Kifaya fi ‘ilmi’r-
Riwaya”. Hence, Juynboll concluded from “Argumentum e Silentio” that the al-
mutawatir is not reliable due to its emergence in the later sources.”

3 Alam Khan, Takyimu Nazariyyati Juynboll Havle'l-Hadisi’n-Nebevi (Glimiighane: Glimiishane
Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2019), 132.

4 al-Muhadith al-Fasil.

5 Marifat Uliimu’l-Hadith.

¢ al-Mustakhraj ‘ala’ Marifat Ulitmu’l-Hadith.

7 Al-Muhadith al-Fasil of al-Ramahurmuzi” (d. 360/971) is considered the first written work in Usiil
al-Hadith even it does not cover all the hadith terms, al-Hakim al-Naysabur (d. 405/1014) tried to
expended it and compiled a comprehensive book named “Marifat Ulimu’l-Hadith”, which was
followed by Abii Nu‘aym al-Isfahani (d. 430/1039) on writing “al-Mustakhraj ‘Ala’ Marifat Uliimu’l-
Hadith”, later al-Khatib al-Baghdadi (d. 463/1071) compiled two valuable works “al-Jami ‘li Akhlag
ar-Rawi” and “al-Kifaya fi ‘llmi’r- Riwdya”, contain on those subjects that none of the earlier
scholars discussed in their works. Moreover, both are considered the primary sources for the
followed works in the Usil al-Hadith. After al-Baghdadi the well-known Muhaddith al-Qadhi *Ayadh
(d. 544/1149) wrote “al-"llma fi’ Marifat Usilu'r-Riwaya”, Abii Hafs al-Miyanji (d. 580/1184) “Ma la
Yasa’ al-Muhaddith Jahluhu”, ‘Ibn al-Salah (d. 643/1245) “Ulimu’l-Hadith”, al-Nawawi (d. 676/1277)
“al-Taqrib al-Taysir”-al-Suyiiti (d. 911/1505) commentary on al-Nawaw? work “al-Tadrib ar-Raw?” is
famouse among Muhaddithiin-, a chronological follow-up of Usil al-Hadith revealed that after al-
Nawawi, al-"Iraqi (d. 806/1404) summarised the work of “Ibn al-Salah in his compilation “alfiyatu’l-
Hadith, which al-Sakhawi (d. 902/1497) explained in his commentary “Fathu’l-Mughith”, Ibn Hajar
(d. 852/1448) wrote, “Nukhbatu’l-Fikr” and its commentary “Nuzhatu’n-Nazar”, which followed by
al-Bayquni (d. 1080/1669) on the compilation of “al-Manziima”, Jamalu’d-Din al-Qasami (d.
1332/1914) “Qawaidu’t-Tahdith” and “Tahir al-Jazairt” (d. 1338/1920) “Tawjihu'n-Nazar” that
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It reveals from Juynboll’s study that al-mutawatir was not known to the
muhaddithiin before al-Khatib al-Baghdadi. He was the first muhaddith who used
this term in his cherished work “al-Kifaya fi ‘ilmi’r-Riwaya”. It is noted that al-
Khatib al-Baghdadt divided the Prophetic hadiths on a new method that none of
the earlier scholars experienced in their books. Therefore, it might not be an
exaggerated utterance that he was the primary source for the works compiled
after the fifth-century after Hijra as it is educed from a superficial review of
ustil al-hadith works, that the later scholars benefited from the al-Baghdadi
method in the division of Prophetic hadiths.

It is concluded from a thorough review of the earlier classical works
that the muhadithiin like al-Bukhari (d. 256/870), Muslim (d. 261/875) and al-
Tahawi(d. 324/934) before al-Baghdadi frequently used the al-mutawatir term in
their works. For example, in the handbook of al-Bukhari contained on the sum
of the provisions related to the reading of al-Fatiha behind Imam in the
congregational prayers named “Juz al-Qir’a Khalfa'l-Imam” he Said:

BOT 1 of 81 ) 8900 Y g ae ) oo il Jguy o 31 15597

Likewise, the well-known Niysaburi muhaddith Imam Muslim
commented on a bulk of narrations about “’Amin bi’l-Jahar” in his book “al-
Tamyiz” that:

Pl g g ade ) o ) 0T S OLIG N Ol 57
At the same time, al-Tahawi used the al-mutawatir term in his
commentary on the narrations about “al-Tafruj fi’l-Salat” in “Sharh Ma’ani’l-
‘Asar”:
st 3 o a5 OF U3y ane o Lo 151 00 Lgmog (I 33U diojlan SBYN odn i1S67
1044ty ¥ ol s o Ji Lo J61 0 e

On the other hand, the prominent theologian al-Shdfi’i (d. 204/819) also
discussed the subject of al-mutawatir and al-’Ahad in his work “Jimau’l-‘llam”

translated by Ignaz Goldziher (d. 1339/1921) into German. See: Ibn Hajar, al-Mujam al-Mufahras,
Critical ed. Muhammad Shakur (Beirut: Muasisatu’r-Risala, 1418/1997), 153. Katib Chalabi,
Kashfu'l-Zuniin, (Baghdad: Maktabatu’l-Musana, 1360/1941), 2/1162.

8 Bukhari al, Juz al-Qir’a Khalfa'l-Imam,Critical ed. Fazlu'r-Rahman al-Thawri (al-Saudia: al-
Maktaba al-Salafia, 1407/1987), 7.

 Muslim, al-Tamyiz, Critial ed. Muhammad Mustafa al-’Azami (al-Saudia: Maktabatu'l-Kawsar,
1410/1990), 181.

10 Tahawi al, Sharh Ma‘ani’l-‘Asar, Critical ed. Muhammad Zuhri al-Najjar (Egypt: ‘Alamu’l-
Kutub, 1414/1993), 1/230.
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and “al-Risalah” too. Consequently, these shreds of evidence counter the thesis
that the al-mutawatir term was unknown to early muhaddithiin, and they did
not use it before al-Khatib al-Baghdadi. At the same time, the claim of the
Juynboll has become more robust, that supposed the muhaddithiin knew al-
mutawatir term as proved above than why the early scholars before al-Khatib
al-Baghdadi did not mention it among the others in their works? In fact, this
question's answer needs an in-depth study of the muhaddithiin and fugaha’a
methodologies before the fifth century after Hijra.

A comparative study of Juynboll and early classical works revealed that
Juynboll did not differentiate between the methodology of muhaddithiin and
fugaha’as’ school of thoughts in studying ahddith. It has proven from the
research in the primary sources of uslil al-hadith and usiil al-figh, that the
division of ahadith into al-mutawatir and al-’Ahid was the approach of fugahi’a
because the aim of their study of ahadith was deriving of Islamic-provisions
that rely on certain information. Thus, they divided Prophetic hadiths into the
mentioned terms in their works. However, muhaddithiin aimed to collect and
distinguish the authentic ahadith from the fabricated. Consequently, the
scholars before al-Khatib al-Baghdadi divided ahadith into Sahih, Da’if, and
Mawdhu because they were considering the al-mutawatir term as one of the
usiil al-figh terminologies instead of wusiil al-hadith. Therefore, they did not
mention it among others in the early books of usil al-hadith.!1

The books of usiil al-figh and the science of theology (“ilmu’l-Kalam) have
attested that “al-mutawatir” is one of the terms of the usiil al-figh and the
science of theology.’2 The comparative study of both sciences reveals that they
probably took al-mutawatir from “ilmu’l-Mantig” because the subject of the “al-
mutawatirat” is one of the “al-Qadhaya al-Yaqinia”, which wear-off doubt and
obtain assertion by narrating a group of people that their complicity in lying
and misunderstanding is prevented. Moreover, the definition of the al-
mutawatir in the mentioned sciences is not different from each other, except in

11 Abti Bakr al-Jasas, al-Fusul fi’l-Usil, (Kuwait: Wazaratu'l-Awqaf, 1414/1993), 3/35. Abu’l-
Hassan al-Mutazili, al-Mutamad fi Usiil al-Figha, Critical ed. Khalil al-Mis (Beirut: Daru’l-Kutub al-
‘Ilmia, 1403/1983), 1/366. Abti Ydsuf al-Shirazi, al-Lama fi Usil al-Figha, (Kuwait: Wazaratu’'l-
Awqaf, 1414/1993), 71. Tahir b. Salih, Tawjihu'n-Nazar, Critical ed. Abdul-Fatah Abii Ghudah
(Halb: Maktabatu’l-Matbu’at al-Islamia, 1416/1995), 1/135. al-Sarakhsi, Usil al-Sarakhsi, (Beirut:
Daru’l-Marifa, n.d.), 1/318. al-Ghazali, al-Mustasfi, Muhammad Abdu’s-Salam, (Egypt, Daru’l-
Kutub al-Ilmia, 1413/1992), 206.

12 Abti Manstir al-Maturidi, al-Tawhid, Critical ed. Fathu'l- Allah (Egypt: Daru’l-Jami’at, n.d.), 193.
al-Baqillani, Tamhidu’l-’Awa’il, Critical ed. Ahmad Haidr (Beirut: Muasisatu’l-Kutub al-Saqafia,
1407/1987), 155. Ibn Hazm, al-Fasl fi’l-Millal, (Egypt: Maktabatu'l-Khaji, n.d.), 3/114. al-Razi,
Mualim Usulu’d-Din, Taha Abdu’r-Rauf (Lebanon: Daru’l-Kitab al-Arabi, n.d.), 111.
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approach and some conditions. However, the general conclusion is the same
that al-mutawatir gives certain information.'?

It is concluded from the review of the hadith terminologies in the works
of muhaddithiin before the fifth-century after Hijra that they did not need to
use the term of al-mutawatir because they had al-mustaf’idh, which denotes the
same meaning of the al-mutawadtir or strong than it. For example, Ibn
Taymiyyah (d. 728/1328) used al-mustaf’idh synonymous to al-mutawatir in his
commentary on the hadith related to the prayer:

144 51l izl EunlS Uoylas & o roes OIS g gud-! a7

While al-Qadhi al-Mawardi (d. 450/1058) believes that al-mustaf’idh is
stronger than al-mutawatir as he stated:

15“;‘}_&‘ w 6}3{ . *~_ S‘”

The supporting argument of the aforementioned theory is exited the
early books of hadith and its sciences. The muhaddithiin before al-Khatib al-
Baghdadi such as al-Khattabi (d. 388/998),'¢ al-Hakim (d. 405/1014),'7 Ibn Furak
(d. 406/1015)* and ‘Abii Nu'aym al-Isfahani (d. 430/1039)" used al-mustaf'idh
instead of al-mutawathir in their studies. It appears from al-Baghdadi’s works
that he was influenced by the science of usiil al-figh in his writing. Therefore,
he divided the hadith on a method that was not preceded by one of the early
muhaddithiin, which is dividing the hadith into the al-Mutawatir and al-"Ahdd,
as indicated by Ibn Abi al-Dam al-Shafi't (d. 642/1244):

13 Abdullah Yazdi, Sharh Tahzib, (Karachi: Maktaba al-Bushra, 1429/2008), 200. Abdul-Ali al-
Maturidi, Sharh Bahri’l-Ulim ‘Ald Sullami’l-Uliim, Critical ed. Abdul-Nasir al-Shafi'l (Kuwait:
Daru’l-Dhia’a, 1432/2011), 264-265.

14 Jbn Taymiyyah, al-Fatwa al-Kubra, (Beirut: Daru’l-Kutub al-‘Tlmia, 1408/1988), 2/254.

15 Ibn Kathir, al-Ba’ith al-Hathith, Critical ed. Ahmad Muhammad Shakir (Beirut: Daru’l-Kutub al-
‘Ilmia, 1424/2004), 165.

16 Khattabi al, Ma’alimu’s-Sunnan, (Halb: al-Matba al-‘Ilmia, 1351/1932), 3-4/309, 14-17.

17 Hakim al, Marifat Uliimu’l-Hadith, Critical ed. Muazzam Hussain (Beirut: Daru’l-Kutub al-
‘Ilmia, 1397/1977), 14-26.

18 Tbn Furak, Mushkilu’l-Hadith, Critical ed. Musa Muhammad Ali (Beirut: ‘Alimu’l-Kutub,
1405/1985), 45.

19 Abi Nu'aym al-Isfahani, Marifatu’s-Sahaba, ‘Adil b. Ytisuf al-Ghazazi (al-Riyadh: Daru’l-Watan
, 1419/1998), 2/633.
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It has been claimed that Ibn Hazm (d. 456/1064) used the al-mutawatir
term before al-Baghdidi. However, it is not correct because Ibn Hazm'’s book is
considered a source of usiil al-figh. Consequently, it is proved that the non-
existence of the al-mutawatir term in the early sources of usiil al-hadith does not
mean that it was unknown to the early muhaddithiin because they used it as
mentioned.

1.2. G. H. A. Juynboll Theory about al-Mutawatir al-Lafzi

The al-mutawatir al-lafzi (..\ e J& ©IS ) took an important place in

Juynboll’s studies. He concluded from the detailed analysis of its chains and
sources that this hadith did not occur in the Hijazi and Egyptian written
sources before (180/796). He claimed that for the first time it was recorded by
al-Shafi't (d. 204/819) in Hijaz and al-Humaydi (d. 219/834) in Egypt, none of the
early Hijazi and Egyptian scholars like Malik (d. 179/795), and Abdullah b.
Wahab (d. 197/813) narrated it in their works.?!

Juynboll mentioned that al-Shafi’t narrated this hadith through ‘Abdul-
‘Aziz b. Muhammad al-Drawardi (d. 187/803), which indicates that he was the
first source of its appearance in Hijaz. At the same time, he was the source of
Mualik. Supposed if he was its source of transmission, Malik has heard from
him, and he would have narrated it in his compilation as well, but he did not
record it. Likewise, he indicated it was mentioned in the Egyptian sources, but
we do not find it in the “al-‘Jami” of Ibn Wahab, which is considered the first
collection of hadith in Egypt. Juynboll surprised by its existence in the Sunnan
of al-Nisa’t (d. 303/915) because he lived a long time in Egypt, and the
mentioned hadith was known in the region at that time. He believes that a
follow-up of al-mutawatir al-lafzi chains in other sources reveals that it is
narrated through Qutiba b. Saeed, who was the primary source of al-Nisa’7, it is
deduced from it that the mentioned hadith attributed to Qutaiba after al-Nisa’7
left Egypt or al-Nisa't heard from him, but he was not a reliable source to him.
Therefore, he did not give a place to it in his works.2

20 Hatim al-Awni, al-Manhaj al-Muqtrah li’” Fahmi’l-Mustalah, (al-Riyadh: Daru’l-Hijra, 1416/1996),
94.

21 G. H. A. Juynboll, Muslim Tradition, (Sydney: Cambridge University press, 1403/1983), 109-113.
2 Juynboll, Muslim Tradition, 124-128.
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The critical study of Juynboll shows that the hadith (coVhoze o QS 0)

appeared for the first time in Musnad of ‘Abii Dawud al-Tayalisi (d. 204/819),
which is one of the vital collection and source of hadith in Iraq. However,
Juynboll concluded that it was introduced and spread between the death of
al-Rabi b. Habib (d. 180/796) and al-Tayalisi because ‘Abii Hanifa (d. 150/767) and
al-Rabi b. Habib did not record it in their books. Besides, he claimed that the

formulation of hadith developed gradually from (J¥) to (J3%), and from (J3%)

to (<) and (s53). Likewise, he concluded from the comparison of al-

mutawatir al-lafzi isnads that Ibn Jawzi (d. 597/1201) listed in the introduction to
his book “al-Mawdhu’aat” with “Kutub al-Tisa”: Thirty-one isndds have to be
considered fabricated from the fourth-century A.H onward.?

1.2.1. Appraisal of Juynboll Claims about Compilation of Hadith

We have examined these claims in the sources that Juynboll referred to
them in his critical studies regarding al-mutawatir al-lafzi. We concluded that
Juynboll's theory is based on the well-known argument “argumentum e
silentio”. The truth is that it is a flawed and weak argument by which nothing
alone is to be proven nor denied, as indicated by contemporary Orientalist
Harald Motzki (d. 2019/1440) and Bekir Kuzudisli in their critical studies.?*

We think that relying on the “argumentum e silentio” in the dating of the
mentioned hadith is unreasonable because we do not access all the written
sources in the early centuries, as most of them are missing or still unpublished
manuscripts in the libraries. As for what has reached us of these sources, some
are incomplete, as proven by some studies. Consequently, the researchers
cannot benefit from the “argumentum e silentio” until all the sources are
available.

Harald Motzki criticised Juynboll’s claim about the appearance of al-
mutawatir al-lafzi and concluded from the study of al-Shafi’t, al-Humaydi and
al-Tayalasi sources that his conclusion contrast with historical facts because
Hijazi sources are older than Iraqi who fabricated it as Juynboll claimed.
Moreover, he proved that Juynboll used “argumentum e silentio” in the dating
of mentioned hadith, which is not correct. If he studied it through common-
link, the conclusion was definitely different because ‘Abii Dawud al-Tayalasi

2 Juynboll, Muslim Tradition, 129-130.

24 Harald Motzki, “Dating Muslim Traditions a Survey”, Arabica 52/2 (2005), 204-253. Bekir
Kuzudisli, “Hadith of Man kazaba Alayya and Argumentum e Silentio”, Hadis Tetkikleri Dergisi 5
(2007), 47-71.
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recorded it through Shu‘aba b. al-Hajjaj (d. 160/777), and he is older than al-
Rabi b. Habib. Hence, it proved that the mentioned hadith -al-mutawatir al-lafzi-
was known before al-Rabi b. Habib.?>

We indicated in the beginning that the “arqumentum e silentio” is
deficient and insufficient because we have not all written sources of the early
ages, and what we have are incomplete. The supporting argument of this
thesis is the research of Juynboll. He claimed that al-Rabi b. Habib did not
record the al-mutawatir al-lafzi. However, it is revealed by referring to the
mentioned source that Juynboll had the incomplete edition of the al-‘Jami of
al-Rabi b. Habib because he recorded it through Ibn ‘Abbas and *Abullih b. al-
Harith and the second one has included its subject of emergence as well.?

The second evidence of “argumentum e silentio” feebleness is the claim
of Juynboll about the existence of al-mutawatir al-lafzi in the compilations of
second-century A.H. However, it became clear from the follow-up of al-
mutawatir al-lafzi in the early classical sources of hadith that Juynboll may not
have studied all sources because Mamar b. Rashid (d. 153/770),% al-Rabi b. Habib
-as mentioned- and ‘Abdur-Razzag? recorded it in their works, but Juynboll
did not refer to them in his study. Besides, Juynboll believes that al-mutawatir
al-lafzi did not record in the Egyptian sources before the end of third century
A. H. Though, we believe that Juynboll might be not studied the recently

% Motzki, “Dating Muslim Tradition..., 217-218.
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See: al-Rabi b. Habib, al-‘Jami, (Oman: Wazaratu'l-Awqaf, 1432/2011), 162-63 (No. 227-28).
27 Mamar b. Rashid, al-‘Jami (Manshur Kamulhaq bi’Musannaf Abdur-Razzag), Critical ed. Habibu'r-
Rahman al-Azami (Pakistan: al-Majlis al-Ilmi, 1403/1983), 11/261 (N0.20494-95).

28 Abdur-Razzaq, al-Musannaf, Critical ed. Habibu'r-Rahman al-*Azami (India: al-Majlis al-‘IImi,
1403/1983), 6/186 (No. 10445).
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published edition of al-"Jami of al-Rabi b. Habib and al-Sunnan al-Kubri of al-
Nisa’l as well. Both muhaddith recorded the mentioned hadith, and al-Nisa’1
narrated it with different isndds from ‘Anas b. Malik and ‘Abii Huraira as well.?
Moreover, it is unreasonable to date the al-mutawatir al-lafzi in Egypt from the
book of al-Nisa’i because he did not remain all his life in Egypt. It has been
proven that the Egyptian muhaddith ‘Abdullib b. Wahab and Historian Ibn
Abdul-Hakm al-Misri (d. 257/871) recorded it before al-Nisi'7.3 Therefore, it
may be sufficient to refer these both sources in the dating of mentioned hadith
instead of al-Nisa'1.

1.2.2. Appraisal of Juynboll Claims about the Isnads of “Abu Hanifa

G. H. A. Juynboll concluded that “‘Abt Hanifa did not record the hadith
al-mutawatir al-lafzi in his Musnad. It is attributed to him by later muhaddithiin.
He supported his conclusion with various shreds of evidence which are as
follows:

1. "Abii Hanifa narrates in the first Isnad on the authority of al-Qasim b.
Abdur-Rahman, but he is not his source because we did not find him in his
other isndds that goes back to ‘Abdullah b. Mas’iid. 3

2. In the third isndd, ‘Abii Hanifa narrates on the authority of ‘Abii Ru‘ba
Shaddad b. Abdur-Rahman. However, we did not find such muhaddith among
his shuyiikh in the biographical lexicons.3

3. In the fifth isnad, “Abii Hanifa narrates on the authority of al-Zuhri and
nowhere listed as both having master and pupil relationship.%

Indisputably, Juynboll presented an accurate study of the isndds of ‘Abii
Hanifa to support his theory about al-mutawatir al-lafzi. However, he ignored
the methodology of the muhadddithiin in the early centuries because they were
sometimes narrating ahddith by their students' authority, as known from the
compilations of hadith. It is noted that al-Mizzi (d. 725/1325) mentioned al-
Qasim b. "Abdur-Rahman b. ‘Abdulldh b. Masiid (d. 175/791) among ‘Abt Hanifa
students, so this could be the narration of a master from his pupil, which was

2 Nisa'1 al, al-Sunnan al-Kubra, Critical ed. Hasan Abdul-Munam (Beirut: Muasisatu’r-Risala,
1421/2001), 5/394 (No. 5883-84).

30 Abdullah b. Wahab, al-‘Jami, Critical ed. Rafat Fawzi (Mansura: Daru’l-Wafa’a, 1425/2005), 60
(No. 77). Ion Abdul-Hakm al-Misri, Futuh Misar wa’l-Maghrib, (Egypt: Maktabatu’s-Saqafa al-
Dinia, 1415/1994), 303-26.

31 Juynboll, Muslim Tradition, 122.

32 Juynboll, Muslim Tradition, 123.

3 Juynboll, Muslim Tradition, 123.
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very familiar in the early ages called “Riwayatul-’Akabir ‘An al-Saghir” in the
sources of usiil al-hadith. However, Juynboll did not pay sufficient attention to
this subject in his studies.?

It appears from the Juynboll claim about ‘Abii Ru’ba in the third isnad of
"Abii Hanifa that Junbul may not have reviewed all the sources in the narrators'
biographies. Consequently, he counted ‘Abii Ru‘ba as a clerical mistake and
thought that ‘Abii Ziiba is the sheikh of *Abii Hanifa as mentioned in the isnads
of “Abu Yusuf.3 In fact, “Abii Ru’ba Shaddad b. Abdur-Rahman is one of the “Abii
Hanifa’s teachers as Ibn Hibban mentioned in his book “al-Thigat”, stating that
"Abii Ru’ba is one of the students of the great companion ‘Abi Sa‘id al-Khudri
and one of the Masters of ‘Abii Hanifa.%

Moreover, G. H. A. Juynboll doubted ‘Abii Hanifa’s narration on
account of al-Zuhr1 as he did not find him among the masters of “*Abii Hanifa.
However, it is a claim only because "Ibn Kathir "in "al-Bidaya wa’ al-Nihaya",
and al-Suyiiti in “Tabagat al-Hufaz” mentioned that al-Zuhr7 is one of the
masters of “Abii Hanifa. The second evidence for the authenticity of the *Abi
Hanifa narration from al-Zuhri is, he narrated more than one hadith on his
authority, such as hadith about prayer in a single garment,?” and a hadith about
the prohibition of Mutatu’n Nisi'a.?® However, Juynboll ignored this in his
study and concluded that the isnads of ‘Abii Hanifa were later fabricated and
attributed.

1.2.3. Appraisal of Juynboll Claims about thirty-one Isnads and
Wording of Hadith

34 Mizz1 al, Tahzibu’l-Kamal, Critical ed. Bashar Awad (Beirut: Muasisatu’r-Risala, 1400/1980),
23/449.

% Juynboll, Muslim Tradition, 123.

3% Ibn Hibban, al-Thigat, (India: Wazaratu'l-Ma’arif, 1393/1973), 4/357.
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Abt Ya'la al-Khalili, al-Irshad fi’ Marifati Ulamai’l-Hadith, Critical ed. Muhammad Saeed Umar
(al-Riyadh, Maktabatu’r-Rushd, 1409/1989), 3/948.
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Ibn al-“Adim, Bughyatu’l-Talab fi Tarikh Halab, Critical ed. Sohail Zakar (Lebanon: Daru’l-Fikr,
1408/1988), 6/2710.

381



¢ Gifad 20 (Temmuz/July 2021/2) | Dr. Ogr. Uyesi Alam Khan

Juynboll claimed about the thirty-one isnads, which Ibn al-Jawzi
recorded in his book “al-Mawdhu’adt” that he did not find them in the “Kutub
al-Tisa”, and concluded that they are fabricated after the fourth century. Bekir
Kuzudisli evaluated this claim and concluded that limiting the study to the
nine books is incorrect because it was not among their authors' methodology
that they will record all the isnads of hadiths in them. Thus, a researcher cannot
find all isnads of a muhaddith in his one book; rather, it is necessary to follow
up on all his scientific works. He supported his thesis by mentioning an
example from the same source that Ibn al-Jawzi mentioned an isndd of al-
Bukhari, which exist in “al-’Adab al-Mufrad” instead of Sahih al-Bukhari.
However, Juynboll examined it in Sahih al-Bukhari and did not find it there, so
he counted it among those isndds that he believed fabricated. Therefore, it is
required to examine these isndds on a larger scale in all books of a muhaddith.

It has become clear from the research in the books of hadith that

Juynboll's claim about the development of the formulations of hadith from (J®)

to (J3) and from (J3&) to (<45 is not based on research because the early

muhaddithun such as Mamar b. Rashid and al-Rabi® b. Habib recorded the
mentioned hadith on the (5.

1.3. G. H. A. Juynboll Theory about al-Mutawatir al-Manaw1

Juynboll graded the hadith about the prohibition of al-niydha as al-
mutawatir al-manawi in his study. He collected the variant formulations of this
hadith and concluded that it is al-mutawatir al-manawi because all are recorded
with different wording, but they have unification in meaning. 3 He supported
his thesis on the research of the contemporary scholar Subhi al-Salih (d.
1405/1986), who studied al-mutawatir al-manawi and claimed that verbal
matching does not require among the narrations if they are sharing the same
meaning.4

Besides, Juynboll studied the ahadith of al-niyaha and its isnads on a wide
scale in Islamic sources and concluded that every hadith, which contains on al-
niyaha or its derivatives are often narrated through Iraqi isnads, seldomly
attribute to the Prophet through Egyptians and Syrian isnads. Likewise, he
studied the word al-niyiha and its derivatives in historical sources, and
concluded that we do not find the word “al-nawha” except two narrations
recorded by al-Wagidi (d. 207/822) in al-Maghazi about the killing of Hamza b.

3 Juynboll, Muslim Tradition, 97.
40 Subhr al-Salih, Ulum al-Hadith, (Lebanon: Matbatu’l-Ulum, 1404/1984), 147-52.
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Abi Talib, and in a narration recorded by Ibn Hisham (d. 213/828) in the same
subject., He inclined that al-Wagidi and Ibn Hisham took these stories from the
Iraqi sources during their stay there because Ibn Sa‘ad recorded more than one
narration about the killing of Hamza b. Abi Talib, and most of them are
transmitted by the Medani isndds. However, we do not find al-niydha or its
derivatives except in a hadith narrated through a weak isndd. As for the other
narrations that have al-niyaha or its derivatives, are transmitted through Iraqi
or Syrian isnads.4!

Consequently, Juynboll reached the same conclusion as hadith sources
and claimed that all ahadith which contain al-niyaha are transmitted with Iraqi
isndds. He preferred to accept it as an Iraqi concept and cannot be attributed
to the Prophet. He supported his conclusion on rational evidence that
supposed Prophet forbade al-niyaha, it would have been known in Medina's
narrations. Conversely, we find it in the narrations of Iraqi, Egyptians, and
Syrians only. He believed that transmitting all the hadiths of al-niyaha through
the Iraqis' isnad is not a coincidence.*?

1.3.1. Appraisal of Juynboll Claims about al-Niyaha

There is no doubt that Juynboll has made an effort to study the hadiths
of al-niyiha and collect the scientific material about it. However, it has not been
protected him from some methodological and scientific errors, such as he
differentiated between the narrations of al-niyiha, and al-Bukd’a ‘Ala al-Mayit,
and called the first one al-mutawatir al-manawi. However, the muhaddithin did
not differentiate among them and nor counted only the ahadith of al-niyiha
from al-mutawatir because it is a verbal difference between the narrators. Some
of them transmitted “al-Niyaha "Ala al-Mayit”, while others “al-Buka’a ‘Ala al-
Mayit, although, all have the same concept as Ibn Abdu’l-Barr (d. 463/1071)
said:

Bt 4y 3180 oK) 83 ad o g IS

Moreover, it is revealed from the follow-up of Juynboll sources that he
might not have studied the ahadith of al-niyaha and al-bukd’a in all Islamic
sources. Hence, he made a distinction between them because the Prophet
allowed al-buki’a and forbade al-buki’a that has al-niyaha as understood from

4 Juynboll, Muslim Tradition, 99-102.

4 Juynboll, Muslim Tradition, 106.

4 Ibn Abdul-Barr, al-Istizkar, Critical ed. Salim Muhammad ‘Atta (Beirut: Daru’l-Kutub al-‘Ilmia,
1421/2000), 3/81.
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the ahadith of concession in this subject.* [bn Battal (d. 449/1057) commented
on the hadith of Umar b. al-Khattab and explicitly mentioned that “the
prohibition of weeping on the deceased is only if there is “nawha” in it.”
Furthermore, he supported his conclusion on the narration of Umar that he
permitted women to cry without nawha.*

We believe if Juynboll relied on the “argumentum e silentio” in this
subject as he did earlier, he would not have been graded it al-mutawatir.
Because those who had collected the al-mutawatir ahadith such as al-Suyiiti (d.
911/1505) and al-Kattani (d. 1345/1926) did not record the hadiths of al-niyiha
among al-mutawatir’s, they mentioned the hadiths of al-bukd’a as al-mutawatir.*
Hence, it proved from the “argumentum e silentio”, which is an authentic and
frequently used argument in Juynboll studies, that if the hadiths of al-niyaha
were al-mutawatir, then they would have been recorded in their works, but
they did not. Additionally, the early muhaddithin did not differentiate
between al-niyaha and al-buka’a and considered both are the verbal difference
among narrators and counted as al-mutawatir al-manawi.

1.3.2. Appraisal of Juynboll’s Analysis about Isnads

Juynboll studied a bulk of al-niyaha isnids and called some of them Iraqi
and some of them Medani, but he did not illustrate his method that how he
decided and attributed an isnad to Iraq, Egypt, Syria, and Hijaz. However, we
concluded from a keen follow-up of his study that he considered the narrators'
region in the third and fourth tabaka, which is the tabaka of the successors and
their followers. For example, he called a hadith pure Medani which is recorded
by Ibn ‘Abi Sha‘iba (d. 235/850) on the following Isnad:
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See: Ibn Abdul-Barr, al-Istizkar, 3/67. ‘Ayni al, Umdatu’l-Qari, (Beirut: Dar Ihya’a al-Turath, n.d.),
8/15. Qustalani al, Irshad al-Sart, (Egypt: al-Matba al-Kubra, 1323/1905), 5/48.

4 Jbn Battal, Sharha Sahih al-Bukhari, Critical ed. Abti Tamim Yasir b. Ibrahim (al-Riyadh:
Maktabatu’r-Rushd, 1423/2002), 3/276.

4 Suyt al, Qatfu’l-Azhar, Critical ed. Khalil Mahiuddin (Beirut: al-Maktab al-Islami, 1405/1985),
123. Kattant al, Nazmu'l-Mutandsir, (Egypt: Daru’l-Kutub al-Salafia, n.d.), 118.
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Based on the mentioned isnad, we studied the other isnads in his study
and concluded that Juynboll did not follow his method as he analysed a hadith
about Ummi Sa’ad, and claimed that it is an Iraqi hadith. However, when we
referred to its primary source Ibn Sa‘ad, he recorded it on the Isnad goes as
follow:
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Let's compare the above isnad with the earlier one that Juynboll called
a pure Medani isnad. There is no difference between them; both have one
narrator; the compiler’s sheikh is from Iraq. In contrast, the others from Medina,
but Juynboll called the first one pure Medani and the second one Iraqi, which
is not understandable. Moreover, this indulgence is noted in other isnads as
well, such as the ahadith recorded by Ibn Sa’ad, and have al-niyaha or its
derivatives and Juynboll called them Iraqi, while there is only one narrator
from Iraq.®

Besides, it is revealed from a comparative and analytical study of
Juynboll sources that the ‘Abii Dawid al-Tiyalisi recorded three hadiths, Ibn

47 Ibn Abi Sha‘iba, al-Musannaf, Critical ed. Kamal Yusiif al-Hut (al-Riyadth, Maktabatu'r-Rushd,

1409/1989), 3/62 (No. 12120).

48 Ibn Sa‘ad, al-Tabakat al-Kubra, Critical ed. Muhammad Abdul Qadar Atta (Beirut: Daru’l-Kutub

al-'Tlmia, 1410/1990), 3/326.

4 Alam Khan, Takyimu Nazariyyati Juynboll Havle'l-Hadisi'n-Nebevt, 152-53.
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See: Abti Dawid al-Tiyalisi, Musnad, Critical ed. Muhammad Abdul-Muhsin al-Turki (Egypt: Dar

al-Hijr, 1419/1999), 4/148 (No. 2517). 1/19 (No. 15). 3/102 (No. 1608).
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pure Iraqi, Syrian or Egyptian isnad. It might be not an exaggeration that
Juynboll did not refer in the narrators' study and analysis to the biographical
lexicons. Hence, he called a considerable number of isnads Iraqi or Syrian,
which have the only narrator in the last tabaga from the mentioned region, as
seen in the aforementioned examples and the ahadith recorded by Ibn Sa’ad
too. Likewise, it is proved that it is a Prophetic hadith that recorded by
muhaddithiin through Hijazi, Iraqi, Egyptian and Syrian isnads in the classical
canonical books and not an Iraqi concept as Juynboll believes.

Conclusion

Juynboll is one of the prominent Orientalists in Western scholarship.
He studied the Prophetic ahddith on the new method and introduced new
theories regarding the authenticity and provenance of hadith as well as
developed the theories of early orientalists about the Matn and Isnid Clusters
of ahadith. He focused on the early books of Rijal and Usiil al-hadith and
concluded that muhaddithiin played a vital role in the transmission of
fabricated ahadith through the inexisted narrators.

Moreover, he challenged the authenticity of some terms like al-
mutawatir, saying that it was produced later. It is concluded from the study of
his claims that Juynboll did not distinguish the methodology of muhaddithiin
from fuqaha’a because the al-mutawadtir term was in use among fuqahai’a.
However, it was not the subject of muhaddithiin; therefore, they did not
mention in the early books of usiil al-hadith before al-Khatib al-Baghdadi. Hence,
it does not mean that muhaddithiin did not know the mentioned term because
al-Bukhari, Muslim, al-Shafi’t and al-Tahawi used it in their works.

Likewise, Juynboll questioned the authenticity of al-mutawatir al-lafzi.
He counted it among fabricated ahadith. However, it is concluded from the
detailed analytical study of his claims that Juynboll based his conclusion on
the arqumentum e silentio, which is feeble because we could not access all early
written sources of ahidith. Besides, he did not study the isndids of al-mutawatir
al-lafzi carefully. Consequently, he put in question the isndds of *Abii Hanifa
from al-Zuhri and al-Qasm b. ‘Abdu’r-Rahman, as well as refused the historical
position of ‘Abii Riiba. However, it is concluded that the narration of “Abi
Hanifa is the transmission of master from the pupil, which is called the
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See: Ahmad b. Hanbal, Musnad, Critical ed. Shuaib al-Rnauut (Beirut: Muasisatu’r-Risala,
1421/2001), 13/288 (No. 7908). 9/201 (No. 5262). 11/437 (No. 6850). 1/312 (No. 180).
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Riwatu’l-*Akabir "An’l-’Asaghir. Furthermore, it is also revealed that Juynboll
did not refer to the all biographical lexicons in the study of al-Zuhri and "Abii
Riiba because both have historical position and both are mentioned among the
shuyiikh of “Abii Hanifa.

Juynboll believes that hadith al-mutawatir al-lafzi emerged in the early
sources of Iraq. However, it is concluded from the detailed study of the
mentioned hadith in the early sources that if Juynboll studied it through the
common-link, the conclusion was different because it has emerged in the first
half of the first century in Hijaz and Yemen. Additionally, it is concluded that
Juynboll neglected the historical facts in the analysis of the formulation of al-
mutawatir al-lafzi hadith that it was gradually developed and claimed that the

later muhadithiin recorded it with ( «dS)because Mamar b. Rashid and al-Rabi

b. Habib transmitted it with (<4, while both are considered the early sources

of hadith in Islamic and Western scholarships.

At the same time, Juynboll studied al-mutawatir al-manawi and
concluded as al-mutawatir al-lafzi. It is revealed from a keen follow-up of
Juynboll sources, arguments and examples that Juynboll did not refer to the
concern studies in this subject as he counted the ahadith of al-niyaha from the
bulks of al-mutawatir al-manawi. He distinguished among al-niydha and al-
Bukd’a ‘ald al-Mayit, while the fact is that non of the muhaddithiin, who
compiled in this subject considered the narration of al-niyaha only as al-
mutawatir al-manawi nor distinguished between al-niyaha and al-buki’a as
Juynboll did.

Similarly, it is concluded from his analysis of isnads that Juynboll did
not study biographies of the narrators carefully in biographical dictionaries.
He called several isnads Iraqi or Syrian which have the only one narrator from
the mentioned region that shows his indulgence in isndds attribution to Iraqi,
Egyptian, Syrian and Hijazi sources. Moreover, it is concluded from a
comparative study of al-niyah isndds that it was from Jahiliyya tradition, which
was strictly prohibited in Islam that is narrated through Iraqi, Hijazi, Egyptian
and Syrian isnads. However, Juynboll did not refer to all sources and declared
it a fabricated hadith and suggested that it is better to attribute the al-niyaha
concept to Iraqis instead of the Prophet.
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