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Diisiince Gelenegimizi Anlamada Ilmi Tedkik ve
Kaynak Bilgisinin Kiymeti*

Mehmed Said HATIBOGLU**

A. Dere: Rabbimize hamd ve Restiliine en giizel salat ve selam ile basglar,
yogun ilmi ¢alismalariniz arasinda bu soylesi i¢in vakit ayirmanmizdan o6tiirdi, ilim
yolunda pek c¢ok talebe yetistiren siz kiymetli Hatiboglu hocama pesinen tesekkiir
ederim.

[lmi ¢alisma ve tutarli diisiinme konusunda sizden 6grendigimiz nemli bir
sart, kavramlarin anlam ve delaletlerinin farkinda olmanin, bir kavramin nerede, ne
zaman, kim tarafindan, hangi manada kullanildiginin izini siirmenin gerektigi
olmustu. Kavramlarin bu o6zelliklerine dikkat edilmeyip, keyfi veya kasith
kullanimlari, ilim ehlini, genellemeci diisiince ayriliklarina, hatta itham ve
diglamalara kadar gotiirebilmektedir. Tam da buna 6rnek verebilecegimiz 6nemli
bir kavram ikilisi hadls (<us) ve stinnet (Aw)tir. Bu iki kavram yalmz Tiirkiye’'de
degil, yaygin olarak Miisliiman cografyada oOzellikle aktiiel kullanimlarda es
anlamli  kelimeler/kavramlarmis gibi kullaniliyor. Gerek bu kelimelerin
etimolojisini gerekse ilk ii¢ Hicri asirlarda ilim gevrelerinde ve kitaplarinda kavram
olarak nasil kullanildigini goz oOniinde bulundurdugumuzda, nasil bir
degerlendirme yapmak istersiniz?

M. S. Hatiboglu:
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Bugiiniin geng alimleri gibi bizler de Restlulldh’in ilmiyle mesguliyeti
kendimize hedef olarak sectigimiz yillardan beri bu iki tabirle karsilasiyoruz. Bu
tabirleri kullanan alimlerimizin usil kitablarin1 veya farkli metinlerini
okudugumuzda bu iki tabiri ayn1 manada kullanan veya birbirine karigtiranlar
olabiliyor. Oysa bizim bugiin anlayabildigimiz kadariyla bu iki tabir birbirinin aym
degil, birbirinden farkhidir. Siinnet dedigimiz zaman; bu bize bir fiili, bir
uygulamayi, bir hiikmii veya ilkeyi anlatir.! Hadls dedigimiz zaman -en genel

* Bu soylesi M. S. Hatiboglu hocamizla Ankara’da 18.08.2018 tarihinde ve sahsi kiitiiphanelerinde
asistanlarindan Prof. Dr. Ali Dere tarafindan yapilmistir. Bu metnin yaziminda Hatiboglu'nun tercih
ettigi imla kurallar1 kullanilmisgtir.

** Prof. Dr., Ankara Universitesi ilahiyat Fakiiltesi Temel islam Bilimleri Béliimii Hadis Anabilim Dali
Emekli Ogretim Uyesi.

! Siinnet kelimesinin kullanim ve anlamlarina dair daha fazla bilgi i¢in bkz. Hatiboglu, Hadis Tedkikleri
I, s. 157-163.
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anlamda- bunlarin rivayetidir.2 Bunu misallendirdigimiz zaman aradaki fark kolay
anlasilir. Mesela Restilullah aleyhi’s-salatu ve’s-selam “evden sag adiminizi atarak
¢ikin” buyurmuslar ise bu hadistir. Kale Restilullah (Peygamber Efendimiz soyle
buyurdu) diye baglarsa bu da hadistir ama “evden ¢ikiyorken sag adimla ¢ikmak
gerekir” dersek bu siinnettir. Tkisinin arasindaki temel fark budur ve bu yiizdendir
ki stinnetleri, yani fiili hareketleri anlatan kitablarimizda bu ayrimi gayet net olarak
ifade eden alimlerimiz vardir. Bunlardan birisi Ebi Da’Gd (6. 275)'un Sunen’inde
gecer. Ahmed b. Hanbel (6. 241) tek hadisten bahsederken Ebti Da’(id’a: ‘bu hadTste
bes tane siinnet’ vardir® demistir. Simdi; eger stinnet ve hadis mana olarak ayni sey
olsayd: boyle bir ifadede bulunulmasi mantiken yanls olurdu. Bununla o alim,
‘rivayet olarak bize gelmis olan bu ifadelerin icinde fiili olarak tatbik edilebilecek
bes tane hadise, konu veya hiikiim vardir’ demek istiyor; bu on da olabilir, on bes
de olabilir ama hadis tektir.*

Bu misalleri ¢cogaltmak da miimkindir. Mesela kitablarimizda, pek ¢ok alim
hakkinda ‘bu alim siinnette Imamdir ama hadisde degildir’ denir. Bir bagka alim
hakkinda ise bunun tam tersi soylenir: ‘Hadisde alimdir, siinnette degildir’
seklinde.

Bu gibi misaller, bize hadis ve siinnet tabirinin ayni manaya gelmedigini
gosteren delillerdendir. Iste bu tabirlere pek dikkat etmeyen bazi kimseler bunlart
karistirabiliyorlar veya birbirinin yerine kullantyor ki, bundan sakinmamaiz gerekir
diye diisiiniiyorum.

A. Dere: Muhterem hocam, erken dénem kaynaklarimizda isnadli nakli bir
bilgi ig¢in bazen hadis, haber, eser veya rivayet/riviyat, merviyat tabirleri
kullaniliyor. Buna mukabil, bugiin bazi akademik ¢evreler, bu nakli bilgi
Peygamber Efendimiz (s.a.s) ile iligkili ise, buna rivayet tabirinin
kullanilamayacagini, hatta kullanilmasinin bu nakli bilgiyi siradanlastirmak, hatta
Peygamber Efendimiz’i ve onun konumunu degersizlestirmek anlamina geldigini
sOyleyip, bu tabire kars: ¢ikiyorlar. Bu dogru mudur sizce?

M. S. Hatiboglu: Daha bastan soylemek gerekirse, bu tabirler Peygamber
Efendimiz (s.a.s) zamaninda bu manalarda kullamilan ve kaidelesmis tabirler
degildi. Daha sonra birinci, ikinci asirdan itibaren ‘ilmii’l-hadis tesekkiil etmeye
basladigi zaman alimler, bu tabirleri kullanmaya bagsladilar. Pek ¢ok alim
Peygamberimizin hadisinden bahsediyorken buna pek ala ‘rivayet’ diyebilmistir.
Ama rivayet kelimesi daha sonraki asirlarda biitiin sifahi ifadeleri kusatici bir
mahiyette goriildiigii icin artik Peygamberimizden gelen rivayetleri ayirma ihtiyaci
duyulmus, mesela sahabeden gelen rivayete eser, hatta haber demisler. Ama
Peygamber (s.a.s)’e isnad edilen rivayetler s6z konusu olursa o artik haberlikten,

2 Daha genis bilgi i¢in bkz. A.g.e., s. 176-178.

3 k. el-Cenaiz, 80.

4 Mesela Hindli alim Muhammed ibn ‘Ali en-Nimivi (6. 1322)’ nin bir derlemesi crall Galaill aa Gieal) JG1
isimlidir ve o burada, uygulama ve hiikme dair merfti’ ve mevkiif rivayetlere yer verir.
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eserlikten c¢ikar hadis olur denmistir. Buna mukabil, aktarilan muhtevada
Peygamberimizin ismi veya onun her hangi bir dahli olmayan pek ¢ok rivayete
hadis dendigi de vakidir. Bu farkli kullanimlar kaynaklarimizda mevcid. Mesela
Hz. Omerin bir sozii icin hadis diyebiliyor alimlerimiz. Bu sebeble, biri,
Peygamberimizin bir soziinden, Peygamberden gelen bir habere gore diye bahsetse,
bunu bir saygisizliga hamletmek dogru degil bence. Boyle derken de, o sozii
Peygamberimizin bir ifadesi olarak degerlendirmis olabiliyor. Bu sebeble; bu
tabirleri hangi alimimizin nasil ve neler i¢in kullandigini iyice tesbit etmeden, tek
bir mana yiiklemenin ve buna gore niyet okumanin da alemi yok.

A. Dere: Gegmiste ve giiniimiizde gerek Tiirkiye'de gerekse bagka
Miisliiman cografyalarda, ister dini, isterse sair ilim ve diisiince alanlarinda olsun,
hadis veya rivayetler hakkinda ‘bunlarin bilgi degeri yok, hi¢birisine itibar edilmez’
diyerek toptan reddeden veya ‘bir konuda hadis veya rivayet varsa bunlarin
hepsini kabul ederiz’ diyen iki genellemeci tavrin oldugu iddia ediliyor. Sizin boyle
bir gozleminiz var mi1?

M. S. Hatiboglu: Zannediyorum bununla, {slamiyetin temelleri icinden hadis
ve siinnet kiiltiiriinii tamamen ¢ikarip sadece Kur'an’a dayanma cihetine giden
ziimre kastediliyor. Onlarin neden bu yola gittikleri ve bunun kendilerince sebeb ve
delillerinin neler oldugu tizerinde epey konusulabilir. Bazen bu konularda yanlis
anlama, ¢arpitma ve itham da s6z konusu olabilmekte. Hemen ifade edeyim ki,
kendisine Kur’an vahyedilen Peygamber efendimiz (s.a.s.) olmadan Islam da
olmagz, din de anlasilmaz.

Simdi Restilullah’tan bahseden kaynaklarimizda bizim i¢in en mithim husus
Restilullah’in Islam’1 teblig edisi, Islam’1 en iyi bilen bir sahis olmasi yatar. Biz
islam’t Peygamberimizden 6grendik, alimler hep onlardan 6grendiler. Alimlerin
naklettigi sekilleri daha sonraki nesillerin alimleri de miizakere ettiler, miitalaa
ettiler bir takim degerlendirmelerde bulundular. Ama bizim oniimiize soyle bir
manzara gikiyor:

Dinin sahibi siibhesiz Allah’tir, ne var ki O dogrudan karsimizda degil,
Peygamberine vahyediyor. Cenab-1 Hakk’1, Kur’an’1 ve Islamiyet’i bize Peygamberi
anlatiyor; bu surette biz -Kur’an-1 Kerim’in bahsettigi sekliyle- Peygamberimizi
dinin Kur’an’dan sonraki en biiyiik kaynag: olarak goriiyoruz. Diger bir ifade ile
Islam’in rivayet sahasindaki kaynagi vahyedilen Kur'an, sahis planinda yapict
unsuru da Peygamberimizdir. Bu bakimdan Resfilulldh’tan bize nakledilen biitiin
bilgi ve davranislar1 biz Islam’in bir degeri olarak kabul etmek durumundayiz;
Miisliiman ilim gelenegi de -geneli itibariyle- bu temel hususta farkli diisiinmez.
Ne var ki, Peygamberimizden nakledilen bu bilgi ve degerlerin hangisinin bize
ulagmasinin tam dogru, hangisinin miinakasaya acik oldugunu tesbit edebilmek
-istilahi ifadesi ile ‘sublit'un tesbiti- noktasinda en biiyiik zorluk ve problemlerle
kars1 karstya kaliyoruz.
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Kur'an-1 Kerfm siibit agisindan sabittir, buna mukabil Peygamberimizi
duymak, anlamak ve bunlar1 aktarmak farkli beceride kimseler vasitasi ile
oldugundan, nakledilen muhtevada da farkliliklar ortaya ¢ikabildi; hatta ilerleyen
doénemde onun adina nakledilen rivayetleri istedigi gibi sekillendirmek ve
¢ogaltmak durumunda olan sahis veya cevrelerle karsilasildi.

Biitlin siyasi, i¢timal dertlerini Peygambere ¢ozdiirmek isteyen nesilleri,
kalkip da ‘bize Restilullah soyle dedi’ diye kendi sahsi meselesini anlatir
gordiiglimiiz zaman, bizim orada bir durmamiz gerekiyor. Gergekten de
Peygamber Efendimiz boyle bir sey sdyler mi sdylemez mi?

Epey tafsilati olan bu gibi durumlar karsisinda alimler rivayetlerin
isnadindaki ravilerden hareketle su ravi zayif, bu ravi sika/giivenilir, digeri yalanci
gibi degerlendirmeler yaparak mesela ‘bu rivayet Peygamberimize isnad edilemez’
diyorlar. Mamafih yaptiklar: bu degerlendirmelerde her zaman ittifak halinde degil
alimlerimiz. Isnad degerlendirmesi her zaman mdiiskilimizi ¢ézmiiyor. Peki; bunun
hal caresi nasil bulunabilir? Kendi devrinin sika dedigimiz ravilerinden aktarilan
rivayetleri, Restilullah’1t bize en iyi sekilde anlatan Kur’an-1 Kerim'i esas alarak
degerlendirmek zorundayiz.

Sahsen ben kendi kudretim nisbetinde pek ¢ok meselelerimizi inceleme
durumunda kaldim ve gordiigtim bazi tenakuzlar1 o alimlere yakistiramadim. O
alimlerimizin kabul ettigi/sahth dedigi bazi rivayetler i¢in ‘Peygamberimiz boyle
bir sey soylemez’ dedim. Buna misal olarak profesorliik tezim olan Hilafetin
Kureysliligi meselesini vereyim. Bu incelememde gordiim ki, pek ¢ok allamenin
sahth saydigi birka¢ hadisin sahih (Peygamberimize subfitunun) olamayacag:
kanaatine vardim. Bana “sen kim oluyorsun da o allameleri bir tarafa koyup kendi
fikrini ileri stirtiyorsun” diyenler ¢ikabilir. Benim iddiam o allameleri bir tarafa
koymak degil, iddiam ve kanaatim yalnizca ‘Peygamber Efendimizi Kur’dn-1 Kerim'in
anlattigr sekilde anladifimiz takdirde bu konuda zikredilen rivdyetlerin ona isndd
edilemeyecegidir.” Sayet boyle rivayetler, pek ¢ok allame sahih kabul ettiler diye
sahth kabul edilecek olursa, giintimiizde hasa Peygamber Efendimizi asilsiz, esassiz
seyler soylemis bir mertebeye indiririz ki, bu Peygamber Efendimize yapilabilecek
en biiyiik hakarettir.

Malum, Hilafetin Kureyslilerde olmasi gerektigini ileri siiren ytiizlerce
kaynagimiz var, pek ¢ok hadis kitabinda bu hadisler geciyor. En saglam kaynak
saydigimiz imam el-Buhari ve imam Muslim’in Sahihlerinde® de gecen o hadislere
gore, gliya Peygamberimiz buyurmus ki: “ahir zamana kadar basiizda Kureys'ten
bir halife olacak.” Simdi; devrimizde Kureysli bir halifemiz varmi? diye sordugum
zaman, herkes ‘yok’ diyor. Peki; bu rivayetler ne diyor? ‘diinyada iki kisi bile kalsa
yine Halife Kureys'ten olacak’ diyor. Giiniimiize kadar Miisliimanlarin kag tane
Halifesi Kureysli olmus veya halife unvani tasiyan gayri Kureysi olanlar bu ilkeye

5 el-Buhari, 61. Menakib 2; diger kaynak bilgileri i¢in bkz. Hatiboglu, Hilafetin Kureysliligi, s. 93-94.
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neden aykir1 davranmis ve dahi Miisliimanlar bu delille onlara neden kars:
cikmamig? Iste; o zaman -hasa- Peygamber Efendimiz asilsiz bir sey sdylemis
olmuyormu? Oluyor. Ben Restilullah’a asla boyle bir ithamda bulunamam, zira
Restilullah yanlis seyler soylemekten miinezzehtir. Benim kanaatim boyledir. Fakat
kaynaklarimizin naklettigi ve alimlerimizin dayandigi o rivayetlerin dogru
oldugunu kabul ederseniz, bir tenakuza diismiis olmaniz kaginilmazdir. Bu surette
yalnizca Peygamber efendimizi dogru anlamak ve tanimaktan degil, ayn1 zamanda
meseld bu gibi rivayetlerin neden ve nasil ortaya ¢iktigini, ne gibi etkilerinin
oldugunu tesbit etmekten de uzaklasirsiniz.

Akilda kalsin diye tekrarladigim bu miisahhas misali verdim ama bunun
benzeri pek ¢ok misdl var. Giiniimiizde Restilullah aleyhi’s-saldatu ve’s-selami
yliceltecegiz davasi ile ne kadar yanlis takdirlerde bulunuldugunu da hatirlatmakta
fayda var. Restilullah’t sanki kabrinde ailesi ile beraber yasayan bir canli olarak
anlatan gec¢miste de giiniimiizde de alimlerimiz var. Restilullah sahabilerin
ortasinda yasadi, sahabenin kendilerinden nakledilen rivayetlerde asla boyle bir
diisiince, sifatlar yoktur. Kur'an-1 Kerim Peygamberimize istedigi kadar “sen bir
besersin” ‘Oliimliisiin’ demis olsun, bunu soyleyenler “hayir sen beser degilsin’
demis olmuyorlarmi? Bdyle inanan ve yazan alimlerimiz var. Iste burada

Peygamberimizi istismar keyfiyeti var.

Peki; bu alimler niye bunu sdylemis, bdyle bir yanlisa diismiisler, iste
bunlarin sebeplerini anlamak, izah etmek ve diizeltmek acizane bizim neslimizin
vazifesidir; benim diigsiincem budur.

A. Dere: Bu tasavvurlar1 nakleden veya kabul eden alimler bunlara
yasadiklar1 dénemin ne tiir bilgilerinden, hangi tiir toplumsal ve psikolojik
ortamlarindan etkilenerek ikna olmus olabilirler? Benzer tasavvurlar Islam’in en
erken déneminde var miydi? Yoksa zamanla Islam &ncesi kadim kabuller mi
niiksetti veya cevre kiiltiirlerin mi etkisi oldu? Acaba Islam’i anlama ve
yorumlamada kargilagtigimiz ¢ikan —ig‘ari, batini, mitolojik, mistik, sGff, felsefi,
lafzl, sembolik, tergib-terhib v.b.- yaklasgimlarin da mu etkisi oldu? Muhayyiledeki
farklilik m1 onlara boyle bir seyi tabii veya makul gosterdi de bu diisiinceleri kabul
ettiler?

M. S. Hatiboglu: Bu sordugunuz sualin cevabmi verebilmek igin Islam
diinyasinin gegirmis oldugu sosyal ve siyasi degisimleri yakinen bilmek zarureti
var. Rastlullah (s.a.s.) gozlerini yumdugu zaman kalben gayet miisterihti;
1slamiyet’i sapasaglam kavramis bir nesile biraktig1 kanaatinde idi. Bu kanaatte
olan bir kimse, sahdbenin giin gelip birbirlerini dldiireceklerini sdyleyebilirmiydi?
Hay1r sdyleyemezdi. Ama ne oldu? Tarihi gergek su ki; daha iigiincii Islam halifesi
Hz. Osman’, hilafet makamindan indirebilmek i¢in bizzat Miisliimanlar sehid etti.
Bunda ne 1ngilizin ne Fransizin ne Amerikalisinin dahli var. Peki; ondan sonra ne
oldu? Daha Hz. Osman’in sehadeti iizerinden bir sene ge¢meden islamiyet’in en
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bliyiik sahsiyetleri karsi karsiya gecip harb ettiler. Bir cephede Hz. ‘Rise, oteki
cephede Hz. ‘Ali bulunuyordu. Karsilagilan boylesi feci hadiseleri kavramak ve
izah edebilmek bir Miisliimanin idrak ve tasavvuru disindaydi. Sonrasinda;
Islam’in ve Kur’an’in emri olarak basimizda Miisliimanlarin sectigi bir halifenin
olmast gerekirken, Hz. ‘Ali'nin vefatindan sonra, daha Islam’in ilk asrinin yarisi
bile dolmamigken Islam diinyasi basinda hiikiimdar1 ve saltanati gordii ve bu
saltanat ta giiniimiize kadar devam etti; hala o saltanati devam ettiren krallar var

Islam diinyasinda. Bu adamlarin adlari da namlar1 da kral; halbuki Miisliimanlikta
boyle bir krallik yok.

Peki, bu hadiseler ni¢in vuku buldu? Rivayetler marifetiyle sunulan ve
savunulan yanlis din ve peygamber tasavvurlari nasil ortaya ¢ikt1? Bunlarin sebebi
bence en basta Peygamberimiz (s.a.s)’in tam kavranamamig olmasidir; keza Islam
camiasina giren milletlerin kiiltiirel farkliliklar1 ve beklentilerinin, hedeflerinin
birbirinden ¢ok farkli olusudur. Diger bir ifade ile bazen “Peygamberimizin dogru
anlasilmamis olmasi, bazen de kendi diisiince ve menfaatleri ugruna onun adina
kasten degisik fikir ve tasavvurlarin ileri siiriilmesidir. Bu nasil oluyor? O
zamanlarda kendi istikballerini bina edebilmek i¢in basta da soyledigim iki biiyiik
kaynak Kur’an ve Resfilulldh’ta dayanak arayanlar, Kur’an’da kendi fikriyatlarini
teyid eden bir ayet bulamazlarsa nereye basvuruyor? Peygamber Efendimize.
Peygamberimizin soyledigini kabul ettigimiz saglam rivayetlerde de tutunacaklari
bir dal yoksa bu sefer onun adina rivayet uydurmaya kalkiyorlar. Daha Hicri ikinci
asirda ehl-i bid’attan tovbekar olmus Oyle itiraf¢i Miisliimanlar ¢ikmuslar ki, ‘aman
bu hadjislere dikkat edin, zira biz hosumuza giden veya yaymak istedigimiz fikirleri
hadis olarak ifade ederdik’ diyorlar.

Bizim kultiirimiizde bunlarin ¢ok ¢esitli misalleri var, bu sebeble
kiiltiirlim{iiziin devasa kaynaklarinin muhtevalarin1 tanimadan, anlamadan ve
tahlil etmeden, yalnizca elimize birka¢ hadis kitab1 alarak onlardan
Peygamberimizi tanimaya kalkisirsak varacagimiz nokta, kat'iyyetle saglam bir
nokta olmayacaktir. Onun icin ben, ‘hadis ilmini ve hadis rivdyeti olarak Oniimiizde
buldugumuz kaynaklarimizi degerlendirebilmek icin Islam’in sosyal tarihini, siyasi tarihini
mutlaka en saglam sekilde bilmek ihtiyacindayiz’ diyorum.

Zamanla temasa gegilen dini ve fikri gelenekler de bir sekilde rivayetlere
sirayet edebilmis goriiniiyor. Mesela gegmiste ve gliniimiizde bir Mehdi tasavvuru
hatta Mehdi hareketi ortaya ¢ikiyor. Mehdilik mevzuunda Kur’an-1 Kerfm’de tek
bir ifade yoktur. Peygamber Efendimizin zamaninda Mehdi’den bahsedilmesi s6z
konusu degildir. Fakat elimizdeki kendi hadis kitablarimizda bile bu konu ve
tasavvurlar1 bulmuyormuyuz? Buluyoruz. Niye buluyoruz? Daha ikinci asrin hadis
miidevvenat: dedigimiz kiilliyati tesekkiil ettigi siralarda Miisliimanlar artik
Suriye’yi ele gecirmisler, Irak’1 ele gecirmisler, Misir'1 ele gecirmisler. Buralarda
yasayan Yahudi cemaatinin, Hristiyan cemaatinin bir Mesih tasavvuru var. Onlar
fsa (a.s.)'m dénmesini ve diinyay1 kurtarmasini istiyorlar. Peki; Miisliimanlar bu
fikriyat ve anlatilanlarla karsilastig1 zaman ne diisiinecek ve bunlara ne nasil cevap
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verecekler? Iste; bu fikriyat: Islamilestirerek, Hristiyan cemaatin Mesih anlayiginin
yerine Miisliimanin Mehdisini koyarak cevap veriyorlar. Bu Mehdilik hakkinda
pek cok rivayet kaynaklarimizda yer almis, Ibn Haldin Mukaddimesinde istedigi
kadar bunlar1 toptan reddetmis olsun, ama kitablarda yasiyor bunlar. O higbir
sahih hadis kitabinda bu rivayetler yoktur der ve bu dogrudur. Mesela el-Buhari ve
Muslim’in Sahihlerinde bu konuya dair rivayet yoktur amma EbG Da’tid, et-Tirmizi
gibi bizim Sunen kitablarimizda ve bagkaca kaynaklarda bunlar mevcuttur. Bunlar:
nasil miitalaa edeceksin? Eb(i Da’tid ve et-Tirmizi'nin Sunen kitablarim yazanlar
hadis sahasinda bizden ¢ok alim adamlar, ama kanaatleri bakimindan yanlislar. O

devrin siyasi ve fikrl hakimiyeti altinda ezilmisler, etkilenmisler.

A. Dere: Fikir ve kanaatleri donemlerindeki diisiincelerden, siyaset ve
toplumdaki algilardan, hakim muhayyile ve kabullerden etkilenmis ve bu sebeble
de fikri muhtevadaki tutarsizlig: fark edemiyorlar?

M. S. Hatiboglu: Fark edemiyorlar tabiatiyla. Bunlarin farkinda olmak lazim
amma nasil farkinda olunur? Bu noktada biz hadislerin anlagilmasinda bile fikir,
kiiltiir ve miisterek kabullerin ne kadar etkili oldugunu miisahede ediyoruz ki
bunu da bir misal iizerinden izah etmek isterim.

Ozellikle May1s ay1 geldigi zaman, tarihte bir devri kapatip digerini agan
tarihimizin miistesna bir hadisesini hatirlarken Peygamberimizin bir hadisini
heyecanla tekrarliyoruz:

il s Rl s W sl o) slé Splailaldl) (acdil

“Kostantiniyye (Istanbul) elbette fethedilecektir; onu fetheden komutan ne
giizel komutan onu fetheden ordu ne giizel ordudur.”

Pek muhtemeldir ki Peygamber Efendimiz, kendi devrinde Rumlari,
Bizans'in varligini, Kayser'i biliyordu. Bildigi icindir ki daha Hudeybiye
anlasmasinin akabinde, heniiz Mekke'yi fethetmemislerken civar iilkeleri Islam’a
davet mektublar1 gonderiyor. Giden davet mektublar: iginde Bizans Kayser’i, Misir
Mukavkisi, fran Kisrast da var. Peygamberimiz bu davet mektublarini nigin
gondermisler? Ciinkii o, kendisinin Allah tarafindan sadece Mekke cevresine degil,
gercek hakikatleri anlatmak, insanligi aydinliga cikartmak igin biitiin insanliga
gonderilmis bir uyarici, peygamber oldugunu bizden daha iyi biliyor. Bu konuda
pek ¢ok ayet oldugunu zikretmeye hacet yok. Bu ayetlerin suuruna sahib en biiyiik
sahsiyet olarak kendisinin ‘bir zaman gelecek biitiin diinya Miisliiman olacak’ diye
diisiinmesi gayet tabiidir. Bu diislince ve isteginden, onlarin da Miisliiman
olmalarini arzu etmesinden dolayidir ki kendisi oralar1 Islam’a davet mektublar
gonderiyorlar. Bu davet mektublarinin suurunda olan ilk donem Miisliimanlari da
firsat bulduklarinda Istanbulu fethetmek igin ordular harekete gegiriyorlar ama ne
var ki on kiisura yakin ordu gittigi halde Istanbul’'u fethedemiyorlar.
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Istanbul'un fethi meselesi hakkinda daha ilk hicri asirdan itibaren
diislinceler, yorumlar ve askeri seferler olmus. Sunen kitablarimizdan birisinde
Enes b. Malik (6. 93)'in, Istanbul’un fethinin kiyamet alametlerinden olacagini
sOyledigini okumustum. O nigin bdyle diisiiniiyor? Muhtemeldir ki son vefat eden
sahabilerden birisi olan Hz. Enes, Muaviye déneminde oglu Yezid'in idaresinde
Islam ordularinin Istanbul'u fethetmeye gittigi halde bir tiirli muvaffak
olamadiklarini goriince, bu zor is ancak kiyamete yakin gerceklesecek diye
diisliniiyor. Zaman iginde Istanbul’un fethi kaynaklarda hadis seklinde ‘kiyametin
alametlerinden’ sayiliyor. O zamandan yaklasik sekiz asir sonra Miisliimanlara, bir
Tiirk’tin eliyle bu sehri fethetmek nasib oldu. Simdi hala giintimiizde bu fethi kabul
etmeyen Arab Miisliiman kardeslerimiz var. Biz zikrettigimiz hadisteki komutan ve
orduyu Fatih’e ve Osmanli ordusuna hamlederken, bu giin hala bazi Islam alimleri
cikip ‘Istanbul daha fetholunmadr’ diyorlar. Peki; ne zaman fetholunacakmis? Ne
zaman Araplar Istanbul’u bu kez eskiya Tiirklerden alirlarsa o zaman fetholunacak,
Peygamberin miijdeledigi fetih o zaman gerceklesecekmis.

Ben bu iddialari, en son Mekke'deki bir kitabg¢ida nesriyati incelerken
Ummu’l-Kura Universitesi'nde Esratu’s-sa‘a (kiyamet alametleri) isimli bir tezde
gordiim. Bu tezi yazan Istanbul igin heniiz kafirlerin hakimiyeti altinda ( <=3 (¥ &)
JUS) ) diyebiliyor. Bu lafi sdylemek igin insanin utanmasi gerekir. Ben bunu
sOyleyene —affedersiniz- diinyadan haberi olmayan serseri diyorum!

Giiniimiizde Islam diinyasinda tiiremis ISID ve benzeri eskiya tipleri var.
Onlar da pek ¢ok tartisilacak iddialar1 yaninda bu konuda ayrni seyleri soyliiyorlar.
Peki; bu zihniyet nereden kaynaklaniyor? Her seyden 6nce Miisliimanlarin yazdig:
kitablardan veya onlarda gegen rivayetlerden kaynaklaniyor. Oyle ise, onlarin
dayandiklar rivayetlerin asilsiz oldugunu veya saglam rivayetse anlamalarmin
yanlis oldugunu isbat etmek bize diisen vazife oluyor.

Bugiin hicri 1440 yilindayiz. 1slamiyet on besinci asrini yastyor. Asirlardir
Islam diinyasinda biiyiik kismi bize ulasmamus, isimlerini biyografik eserlerden ve
zikredildikleri kaynaklardan o6grendigimiz yiizbinleri asan kitab telif edilmis;
Miisliiman alimlerin hemen hemen ugrasmadiklari konu kalmadigim Ibnii'n-
Nedim (6. 385/995?)’in el-Fihristini agip bakinca bile fark ediyoruz. Once bize ulasan
kaynaklarimizi ilmi tedkiklerle incelemeli, ge¢misimizin diisiince tarihini, bu
diistincelerin temellerini, delillerini ve bunlarin kendi dénemleri ile alakalarini
tesbit etmeliyiz. Gilinlimiiz Miisliman kiiltiirinde dine, tarihe, ilme, fikir ve
kitablara bakisin birbirinden bu kadar farkli oldugu bir vasatta yasiyoruz. Bu farkli
cevrelerin goriislerini ve mesnedlerini anlayabilmek, mukabele edebilmek ve
yanlislar diizeltebilmek i¢in kendi kaynaklarimizi iyi tedkik etmek ihtiyacindayiz.
Verdigimiz birka¢ misal bu zarureti bize kabul ettiriyor zaten. Bu sebeble;
kiiltiirtimiiziin devasa kaynaklarinin muhtevasini tanimadan, anlamadan ve tahlil
etmeden, yalnizca elimize birka¢ hadis kitabi alarak onlardan dinimizi ve
Peygamberimizi tanimaya kalkisirsak varacagimiz nokta kat'iyyetle saglam bir
nokta olmayacaktir. Onun igin ben, ‘hadis ilmini ve hadis rivdyeti olarak oniimiizde
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buldugumuz kaynaklarumzi degerlendirebilmek icin Islam’m sosyal tarihini, siyasi tarihini
mutlaka en saglam sekilde bilmek ihtiyacindayiz’ diyorum.

A. Dere: Hadis ustiliimiiziin temelinde ‘sthhat” kavrami yer aliyor; bazi hadis
kitaplarimizin isimlerinde de buna isaret eden ‘Sahih’ baslig1 kullaniliyor. Mesela
‘sahith hadis’, ‘el-Cami‘u’s-Sahih’ veya ‘Sahiheyn’ kavramlari. Keza, Hadis
Usiliinde bir hadisin sthhatinin sartlar1 veya ‘alimlere gore sthhatin sartlar1” yahut
da ‘sithhatin tesbit yontemleri’ gibi ifadeler karsimiza cikiyor. Biitiin buralarda
kullanilan ‘sthhat’” ve ‘sahih’ kavramlarinin anlami nedir? Buradaki ‘sihhat’
kavrami, isnadin anlattigi metnin muhtevasinin iddia edilen kaynaga, kisi veya
kisilere kadar dogrudan metin olarak lafzen uzandigmi (subfit) m1 ifade eder?
Hadiscilerin bir isnddda olmasi beklenen kriterlerden hareketle ulagtiklar1 bir
degerlendirme kategorisi midir? Yoksa, ilgili bir rivayetin igeriginin bir hakikat,
mutlak dogru ve gerceklik oldugunu diistindiiklerini mi ifade eder? Bugiin sahih
hadis dendiginde -0Ozellikle uzman olmayan c¢evrelerde- anlasilan, bu tiir
rivayetlerin igeriginin hakikatle ortiistir mutlak dogru bilgi oldugu seklindedir.

M. S. Hatiboglu: Isnad ve ravileri degerlendirme hususunda alimlerimiz
muazzam bir gayretin icinde olmuslar, ciltlerle eserler telif etmisler. Bu gayret ve
ortaya koyduklar: kitablar, keza hadis ilmine katkilar1 pek miithimdir. Fakat hadis
tenkidi dedigimiz el-cerh ve't-ta’dil ilminin detaylarina girmeden soyleyelim, ister
ravileri ister isnad tedkikinde olsun biiyiik alimlerimiz gerek kaideler gerekse
yaptiklari degerlendirmelerde her zaman ittifak halinde degiller. Bu noktada ortaya
koyduklar1 ¢abaya ragmen, her zaman sarih, ylizde yiiz aynm sonucu verecek ve
tafsilatinda da ittifak edilmis bir uygulamadan bahsedemiyoruz. Bunu bizzat el-
cerh ve't-ta’dil ilminin temel kaynaklarinda bu sahamin imamlarindan bile
duyuyoruz. Onlar ‘bir rivayetin sahih olup olmadiginmi biz anlariz’ derler. Peki;
nasil anlarsiniz? denildigi zaman, bunu genel gegerliligi olan bir tedkikin mahiyeti
ve adimlar1 seklinde izah ederek tam cevap vermezler. ‘Bir kuyumcuya para
gotiirsen, o kuyumcu onun gercek altin m1 sahte altin m1 oldugunu bilir ama nigin
oldugunu sana izah edemez, bu bir maharet meselesidir’ diyorlar. Bu durumda,
ylizbinlere varan bu rivayetleri toplayan hadis kitablarimizin alimleri -ki hepsinden
Allah razi olsun- bu calismalar1 yaparken daha ziyade kendi kiiltiirel seviyeleri,
bilgi ve yetenekleri, donemlerinin ilmi sartlar1 ve kurallar1 ¢ercevesinde hareket
etmis, bu kitablarini tertiplemis ve degerlendirmislerdir.

Bizim Islam diinyasinda el-Buhari ve Muslim’in derledikleri kitablarinin
isimleri bile sahth sifatini tastyor, ‘el-Cami‘u’s-Sahih’ diyoruz. Peki; neye gore sahih,
kime gore sahih? Elbette kendilerinin Ol¢iilerine gore sahihtir ve bu sebeble su
alimin sartina (oM b4 ) gore sahih veya zayif tabiri kullanilir. Alimlerimiz ‘bir
hadisin 6nce ravileri giivenilir, isnad1 saglam olmali’ derler ama bunun tedkiki
tamamen alimlerin kendi kiiltiirlerine bagh olan bir ilimdir. Bu sebeble her alimin
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degerlendirmesi ancak kendisini baglar, baskasini baglamaz, zira verdikleri
hiikiimler izafi olabilmektedir. Kat'iyetle dogru da olabilir olmaya da bilir.¢

A. Dere: Verdiginiz bilgilerden hareketle konuyu biraz daha netlestirmek
adina, bir rivayetin sthhatinden bahsedildiginde, bu hiikiim rivayetin isnad kismu
ile alakal, tarih, kronoloji ve sahis (ravileri) incelemesi mahiyetindeki teknik bir
degerlendirmenin  neticesi mi? Veya yalmizca metnin muhtevasmin
degerlendirilmesi mi? Ya da her iki kismin birden degerlendirilmesinin neticesi mi?

M. S. Hatiboglu: Once isnada, isnadin ricaline ve bu ricalin sika ravi olup
olmadiklarina bakiyorlar. Az 6nce ifade ettigim gibi, bunu aragtirmanin da pek ¢ok
Olclisii veya aranan sartlar1 var. Mesela ravilerin birbirleriyle goriisme imkani (lika)
olmus mu? IImi ve kiiltiirel seviyeleri nedir? v.b. Bunlari tesbit ettikten sonra kendi
kanaatlerine gore eger isnad saglamsa, onlarin naklettikleri metin de saglamdir
neticesini ¢ikariyorlar. Bu tarife gore, yaptiklar1 degerlendirmenin hemen hemen
isnad tedkikine bagli oldugunu soyleyebiliriz.

A. Dere: Bir rivayet hakkinda isnad: saglam/sahih dedikten sonra rivayetin
ikinci kismina, metnine de bagka kriterlerle bakiyorlar mi1?

M. S. Hatiboglu: Metin kismina dair kriterler koyan kimseler de var. En
temel zemin olarak Kur’an'i 6l¢ii alan ve ‘eger bu metin Kur’an-1 Kerim’e aykiri ise
isnad istedigi kadar saglam olsun, bir kiymet ifade etmez’ diyen alimler var. Gerek
bunda gerekse diger olgiiler hakkinda, pek ¢ok tafsilat ve gortis var.

A. Dere: Bir hususu daha izninizle sormak isterim. Acaba daha 6nce yasamis
hadiscilerin sahih hiikmiine vardiklar: rivayetleri 6rnegin dordiincii besinci asirda
yeniden degerlendirip onlara itiraz eden sohretli hadis ve rical alimleri olmus mu?
Olmussa bu durum, rivayetleri degerlendirmede bir donem uygulanan o6lciilere
gore ulasilan sonuglarin yeniden gdzden gegirilebilecegi anlamina gelir mi?

M. S. Hatiboglu: Alimlerimizin bu nevi itiraz ve degerlendirmelerinin
oldugunu gosteren misalleri bizzat onlarin kitablarinda okuyabiliyoruz. Miisahhas
misaller vermeden dnce bence miihim olan bir hususa isaret etmek gerekir ki bu da,
gordiigiimiiz bu misallerde bahse konu itirazlarin esas ve 06l¢iisii her zaman agiktan
zikredilmeyebiliyor. Bu yiizden bizler, ge¢mis alimlerimizin yaptiklar1 bu itiraz
veya degerlendirmelerin fikri zemin ve kabullerini kavramaya c¢alismaliyiz. Boyle
yapmadigimiz takdirde, bu misaller {izerinden konustugumuzda bazilar1 ¢ikip da
‘bunlar istisnd hiikmiinde, kiymet-i harbiyesi olmayan miséller’ diye kars:
cikabiliyor. Halbuki bu konularda meseleyi kavramamiza yardim edecek tek bir
misal bile 6nemli ve kafidir.

6 ‘Son asrin Hindli allamelerinden Zafer Ahmed Tahanevi (6. 1892)’in su ctimleleri bu durumun tesbiti
sadedindedir: ‘Pek ¢ok defa beyan ettik ki, hadis’in sthhati veya zayiflig1, ravinin sika veya zayif olusu,
hepsi muhaddislerin zevkine, zannina ve ictihadina baglhdir; aralarindaki ihtilaflar zaten bundan
dogmustur.” (krs. A.g.e. s. 181; Tahanevi, Kava'id, s. 457’den naklen.
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Simdi; dogrudan el-Buhari ve Muslim’in Sahihlerine dair ydneltilen bazi
degerlendirmelerden” sarfi nazar ederek, kismen onlarla baglant: kurulan bir misal
vereyim. Malum; hicri dérdiincii besinci asirlardan itibaren el-Buhari ve Muslim’in
Olctilerine, onlarin isnad degerlerine sahip oldugu halde Sahihlerine almadiklar:
hadisleri sonra yazilan eserlerde toplamaya c¢alisan alimlerimiz olmus. el-
Mustedrek bu kitablardan birisidir. Hindistan’da dért muazzam cilt halinde basilan
el-Mustedrek’in musannifi veya mdiiellifi el-Hakim en-Neysabtirl (6. 405) bu
kitabinin maksadini ‘el-Buhéri ve Muslim’in (isndd bakimindan) sahih hadis
sartlarinda oldugu halde kitablarina almadiklar1 hadisleri derlemek, bu eksigi
gidermek’ seklinde tasrih ediyor. Fakat ondan sonra yasamis, onun kitabina serh
yazmis, not diismiis Oyle alimler var. Bunlardan biri Tiirk asilli biiyiik alim ez-
Zehebi (6. 758) birkag yerde el-Hakim’e hitap ederek ‘sen utanmadinmi, Allah’tan
korkmadinmi? Bu hadise sahih diyorsun’ diyor. Bakin iki alim arasinda aym
rivayet konusunda ne kadar birbirine zit degerlendirme olabiliyor.

Daha el-Buhari ve Muslim’imizin tedvin edildigi devirde bile onlarin
kitablarinda bulunan hadisleri reddeden alimlerimiz olmus. Bunun en biyiik
misali ikinci asrin allimesi, Islam diinyasinin en meshur sahsiyetlerinden birisi,

~r

hem el-Buhari’nin hem Muslim’in hocasi durumunda olan Ahmed b. Hanbel’dir.

O, 6lim dosegindeyken kendi Musnedinde mevcut olan bir rivayet hakkinda
oglu Abdullah’a: “oglum, bu hadisi benim kitabimdan c¢ikar at, bu saglam hadjislere
aykiridir” diyor. Onun ‘kitabimdan ¢ikar at’® dedigi hadisi inceledigimde, bu
hadisin halen hem el-Buhari’de hem Miislim’de hem isnddan hem metnen aynen
oldugunu goriiyorum. Boyle olunca; el-Buharl ve Muslim’in sahih saydigi bir
hadis, Ahmed b. Hanbel’e gore kitabtan atilmasi gereken bir rivayet olmuyormu?
Oluyor.

A. Dere: Verdiginiz kiymetli bilgilerden bir kez daha fark ediyoruz ki, hadis
sahasimin bize ulastifi kadariyla bile zengin bir kiilliyat1 var, gecmiste ve
giinlimiizde bu alanda pek ¢ok alimimiz calisma yapmis, degerlendirmelerde
bulunmus, konular: ele alirken farkli detay, derinlik ve bakis agilar1 s6z konusu
olmus. Hadis alaru ile ilgili biitiin bu detaylar ve goriisler s6z konusuyken, bu giin
medyanin da etkisi ile hadisin ihtisas konularmin hem de genellemeci ifadelerle
medyada veya halk arasinda konusulmasi, tartisilmasi sizce dogru mu? Bu konular
kendi ilmi yontem ve gelenegi olan meseleler mi?

M. S. Hatiboglu: Benim, 1954-1958'te Ilahiyat’a talebe, sonrasinda hadis
kiirstisiine Tayyip Oki¢ hocamin asistan1 olmus ve o yillardan beri elimden geldigi
kadar hadis kiilliyat1 {izerinde incelemelerde bulunan biri olarak acizane vardigim
netice su: ‘Biz daha bu kitablarimizda mevcut olan rivayetlerin hepsi hakkinda bir
anda hiikiim verebilecek, son s6zii sdyleyebilecek bir ilim seviyesi ve anlayisinda

7Bkz. A.g.e.s. 179-181.
8 el-Musned, 11, 301.
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asla degiliz.” Onun igin bunlar1 konulari1 ayaga diislirmenin de alemi yok; bunlar
ilmi ¢evrelerde miizakeresi yapilmasi gereken konulardir.

Simdi; biz bugiin ne yapabiliriz? Benim zamanimda Tiirkiye’'mizde bir tek
Ankara Hahiyat Fakiiltesi vards, bugiin -Allah muvaffakiyet versin diyelim- sayilar:
100" gecti. Ancak miithim olan husus bu fakiiltelerin kemmiyeti degil, keyfiyetidir.
Icini ilimle alimle doldurabilmektir. Tarihi anlamak, gecmisin biiyiik alimlerini
tanimak, onlarmn nasil diisiindiiklerini kavramak, neleri tartistiklarin1 6grenmek,
geriye biraktiklar1 kitablar: ilmi tedkikle incelemek gibi sayabilecegim pek miithim
ihtisaslagmalara, galismalara ve miizakerelere ihtiyacimiz var. Ilmi tedkik
safahatinda belki bir kitabta okuyacaginiz bir ciimle veya misal bazen bir meseleyi
anlamaya, bir diislinceyi kavramaya yariyor; ge¢cmis alimlerimizin sistemlerini izah
etmekte anahtar mesabesinde olabiliyor. Bu sebeble elimizde bir siirii kitab var,
bunlar bize yeter de artar bile diyemeyiz. Diinya kiitiiphanelerinde heniiz nesriyat
sahasina ge¢memis yiizlerce el yazmasi veya Yemen, Karaviyyin gibi eski
kiittiphaneler yeniden kataloglanirken fark edilen, yeni yeni giin yiiziine ¢ikan
kitablar var. Bir taraftan bunlar1 ortaya ¢ikarmak ve bunlarda mevcut olan bilgileri,
kiiltiirli, miinakasa etmek durumundayiz. Bu konuda tembelligimiz olmus.
Kitabu'l-Harac't tahkik eden Misirli alim Ahmed Muhammed Séakir, negre
hazirladig1 bu esere yazdigi mukaddimesinde: ‘Eger Garbli miistesrik, Islamiyatct
alimler olmasaydi biz kendi alimlerimizin kitablarini asirlar boyunca hala uykuda
birakmis olacaktik. ik defa bizi uyandiran onlar olmustur’ diyor ve hepimiz adina
bir itiraf-1 zuntibda bulunuyor.

Ahmed Muhammed Sakirin bu soézii bana bu garpli alimlerinin Islam
sahasinda yazdiklar1 diger kitablari, ¢alismalar1 hatirlatti. Bu sahada farkli garp
dillerinde nesredilmis binlerce, makale, kitab, tahkik, terciime v.b s6z konusu. ig.te
biitiin bunlar1 -bugiinkii tabiriyle- elestirel seviyede tedkik etmeden Garp
diinyasina hem ilmen hem de siyaseten kars1 ¢tkmak miimkin degildir. Bugiin Bat1
diinyasinin Islam diinyasina karsi takindigi biitiin davramislarda, siyasette bu
miistesrik, Islamolog dedigimiz fikir babalar1 ve onlarin kitablar1 etkili olmustur.
Batililar Islam’la ilgili bir meseleyi gidip bir Miisliimana sormazlar, giinkii onlarin
bilen kendi adamlar1 vardir. Béyle olunca, fslam diinyasi olarak Bati'nin karsisina
dikilebilmemiz icin, bir defa onlarin anladig1 ve anlattigi Islamiyet’i bilmek
ihtiyacindayiz. Bugiin devrimizde Ilahiyat Fakiiltelerimizden bekledigim en biiyiik
vazifelerden birisi budur.

Bu durumda -zikrettigim gibi- bir yandan kendi eserlerimizi ortaya ¢ikarip
ilmi tedkikten gecirecek, diger taraftan da gayr-i Miislim diinyanin bizim
hakkimizda yazdiklar1 eserleri tenkidten gegirebilecek garp dilleri ve ilmi tedkik
usullerini iyi bilen kabiliyetli ilim adamlar1 nesli yetistirmek, ilmi tedkik zeminini
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ve gayretini temin etmek Tiirkiye Ilahiyat Fakiiltelerinin, Universitelerinin
yapmalar1 gereken vazifesidir.?

Bu seviyedeki ilmi tedkik ve miizakerelerin hepsini halka intikal ettirmenin
pek bir anlam1 da yoktur, zira halk bu tafsilat1 takib edip anlayamaz. Bu sebeble
bunlarin ilmi mahfillerde goriisiilmesi, miizakere edilip gelistirilmesi gerektigi
kanaatindeyim.

A. Dere: Isterseniz buradan bir yéntem sorusuna gegelim. ifade ettiginiz ilmi
tedkik vazifesini bugiin hangi yontemlerle yapabiliriz? Meseld, yontem deyince
akla ilk olarak Temel islam Bilimlerinin ustil konular1 geliyor; Hadis Ustlii, Tefsir
Usilii veya Fikih Uslii gibi. Islam diisiince gelenegini ve kiiltiiriinii bu giin biitiin
yonleri ve seriivenleriyle degerlendirmek istedigimizde bu klasik Usfil ¢ergevesini
mi kullanmak gerekir? Yoksa bir takim yeni yontemler, disiplinler aras1 calismalar
Oneriyor musunuz? Halen takip ettigimiz yontem, yaklasim, bakis agilar1 yeterli ve
biitiin ihtiyaglarimizi karsiliyor, bizi de ilimde giiglii kiliyor diyebilir miyiz?

M. S. Hatiboglu: Bu ¢ok miihim bir sual aslinda. Malum oldugu {izere,
hemen hicri ikinci asirdan itibaren islam diinyasinda tefsir, hadis, fikih, siyer, akide
gibi Peygamberimizin zamaninda hi¢ olmayan pek ¢ok ilim dali olusmaya basladi.
Zaman iginde gelisen ve sistemlesen bu ilim dallarinin mesguliyet sahalarin,
mabhiyetlerini ve maksadlarini anlatan usfile dair risadle veya kitablar yazilds,
meseleler miizakere edildi.

[k énce, bahsettigimiz bu ilim ve uzmanlik sahalarinin gelisim tarihlerini,
hangi meseleleri nasil ve hangi kavramlarla ele aldiklarini iyi kavramali, bu surette
gecmis alimlerimizin hangi konuda nasil diisiinerek ve hangi delilleri kullanarak
bir hitkme vardiklarini anlamaya ¢alismaliyiz.

Ikinci olarak, mezkiir bu ilim sahalarini ana hatlari ile tanumaliyiz, zira Islam
diisiincesi dedigimiz zaman bu sahalar1 birbirinden tamamen ayirmak miimkin
degildir, bilakis bunlarin hem malzeme hem de diisiince olarak birbirlerine
etkilerinin, katkilariin farkinda olmaliyiz.

Uglincii olarak; zikrettigimiz ilim sahalarinin birinde biiyiik alim olan birinin
diger bir sahada o kadar da yetismis olmayabilecegini hatirda tutmak gerekir;
mesela tefsir sahasinda yed-i tila bir allamenin hadis sahasinda pek bir behresi

9 Fransizca lisamim gelistirmek ve Fransada’ki sarkiyat calismalarimi gormek igin o iilkeye gitmek igin
nasil burs aradigimi, Milli Egitim Bakanliginin o dénem komisyon iiyelerinin genelindeki zihniyetin
‘ilahiyat hocasimin Fransa’da ne isi var, konservatuardan birini gondeririz’ seklinde oldugunu, artik
giilerek defaatle anlattigim igin burada tekrar tafsilatindan bahsetmek istemem. Fakat, simdilerde o
karar mevkiinde olanlarin farkl: diisiince ile ‘ilahiyat fakiiltesindeki bir tefsir, fikih hocasinin Fransa’da,
Ingiltere veya Kanada’'da ne isi var, gidecekse Miisliiman bir iilkeye gitsin, Arapga yeter baska lisan
ogrenmesine de gerek yok, hem kafalar1 karismaz’ seklinde son derece yanlis ve pesin hiikiimle hareket
edecek olsalar, boylesi bir durum tizerinden yiiz sene de gegse de aglanacak gaflet ve cehalet hali oldugu
bilinmelidir.
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olmayabilir. Onun i¢in giiniimiizde bu vakia son derece i¢ ice gegmis ve girift bir
meseledir. Islam diisiincesinin, kiiltiiriiniin muhtelif ilim branslarinda yetismis
alimleri her hangi bir meselede nasil diisiinmdiis ne s0ylemis? Bir tefsirci ne demis,
kelamc1 ne demis, felsefeci ne demis, mutasavvif ne demis, iste her devrin
alimlerini birlikte mukayeseli olarak miitalaa etmemiz gerekiyor.

Dordiincii olarak; ge¢mis alimlerimizin bazi konulardaki izah ve kanaatinin
onun kendi doneminde ulasabilecegi bilgi ve izaha baglhh olduguna dikkat
etmeliyiz. Bugiin Fahreddin er-Razi (6. 606)'nin Tefsirini okudugumuzda bize pek
kiymetli bilgiler verdigini goriirliz ama, bu eserinde —bu giin tecriibi ilimler
dedigimiz- baska sahalarda verdigi bilgilere baktigimizda sizi giildiirecek c¢ok
seylerle karsilagabilirsiniz. ‘Bir alim bdyle bir seye nasil inandi1?’ diye kendinize
sorabiliyorsunuz.

Endiiliis'te yetismis allime-i cihan olan Ibn Hazm (6. 456)'m bazen
dediklerini miitalaa ettiginizde ‘yahu, bunu bu giin ¢ocuklar sdylemez, bdyle sagma
sey olurmu?’ diyebilirsiniz. Fakat onlar bunlar: bugiin séylememigler, kendi devirlerinde
soylemisler. Bu durumda biz onlarin neden Oyle soylediklerinin sebeplerini tesbit etmeye
calismali, onlar1 degil, bilakis bugiin o meselelerde onlarin bu konulardaki goriislerini taklid
edenleri tenkid etmeliyiz.

Bugiin din adina hamimlarimizla ilgili 6yle tasavvurlar ortaya atiliyor ki,
bunlar bize hamimlarimizin kat'iyyetle Islam’daki layik olduklari yere
kavusamadiklarini gosteriyor. Bu tasavvurlarin sebeplerini anlamaya calisirken
bunlarin bir kisminin hadis kiligina sokulmus olmasi bizleri daha da tiiziiyor.
Miisahhas bir misal olarak, Hakim-i Tirmizi (6. 320)'nin Nevddiru’l-Usill'iinde
kaydettigi “aall o s ¥ 5 LUK eludl) ) salas ¥ (kadinlara okuma yazma dgretmeyin,
onlar1 balkonlara da ¢ikarmayin) seklindeki hadis gosterilebilir.’® Hakim-i Tirmizi
bizler icin allame-i cihan. Peki; Hakim Peygamberimize isnaden boyle bir ifadeyi
kitabina neden almisdir ve benim bu sozle onun kitabinda karsilastigim zaman ne
yapmam gerekiyor? Meselenin 6zii bu soruya verilecek cevapda bulunuyor. Once;
Restilullah hayatinda bu ve benzer konularda neler séylemis, nasil davranmus, iyice
inceleyip misaller vermem gerekiyor. Restlullah'in okudugumuz hayat1 ve
buldugumuz misaller Peygamberimizin bdyle bir sey demesini, hem o donemin
sartlari, hem de fslam’in kadina verdigi mevki itibariyla miimkin kilmiyor.

Kitablarimizda “casla 5 sy, (kadinlarla migaverede bulunun, ne
sOylerlerse aksini yapin) ifadesi hadis halinde var. Hatta Nizamiilmdiilk (6. 485)tin
Siyasetndmesi'nde bile bu ifade hadis olarak kaydediliyor. Gazzali'lerin, Imam-1
Ciiveynilerin arkadasi, o devrin allamesi Nizamiilmiilk nasil yazmis bunu kitabina
diye insan hakli olarak hayret ediyor, sebeb olarak da onlarin kendi yasadiklar:
donemin, toplumun hanimlara karsit olan diisiince ve tasavvurlarini gostermek
durumunda kaliyor, ayrica toplum seviyesinin ve durumlarinin bu allamelerin

10 Bu giin bu kitaplar1 tahkik edip yayinlayan alimlerimiz de altina bir not yazip konuyu izah etmiyor
¢iinkii sahte bir hadis oldugunu bilmiyor.
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diisiince ve tefrik kuvvetlerini bile ne kadar etkilemis oldugunu tesbit edebiliyoruz.
Uydurma hadislerden destek alarak kadinlara yapilan bu hareketi ancak bugiin
tenkid edebiliyoruz ama kendi devirlerinde tenkid edildigini gormiiyoruz.
Peygamber Efendimiz boyle bir emir vermekten miinezzehtir. Ama onun adina
hadislesen bu tasavvurlar: kitablara yazmigsin, millete bunlar1 kabul ettirmissin ve
neticede biitiin Islam diinyasiin yarisini teskil eden hanimlarini cahil birakmigsin.

Besinci olarak; din, tarih ve kiiltiir sahasindaki kitablarimizi birlikte miitalaa
ederek —simdiki ifadesi ile- Islam diisiince atlasini ¢ikarmali ve gelistirmeliyiz.
Mesela, kendi devirlerinde ayni sartlarda mubhtelif bolgelerde yetismis aym
brangtan alimler neler demis? Farkli branstan olan alimler neler demigler? Bunlar
devir devir, cografya cografya, bolge bolge, mesela birinci asirda Misir'da, Irak’ta,
Orta Asya’da Islam’1 nasil anlamiglar? derlemek ve degerlendirmek, bu surette bir
bilgi indeksini mutlaka ¢ikarmak gerekiyor.

Altina olarak; ¢ikarilacak bilgi indekslerinde de goriilecegi {izere, ister ustl
ister furu’a dair olsun pek ¢ok konuda farkli goriisler olabilmis. Tafsilatina burada
giremeyecegimiz sebeplerden otiirii, bir goriis ve kanaat varsa ona aykir1 onlarca
goriis de ortaya konabilmis Islam diinyasinda. Giiniimiizde buna fikri cogulculuk
mu diyorsunuz? Onun igin giiniimiizde herhangi bir Islam Aaliminin kat'i
konusmasi, ‘kat’i hakikat budur, sadece benim soyledigim dogrudur’ demesi
miimkin degildir. Diistinmenin agirhigini ve konusmanin sorumlulugunu her kes
tasimalidir.

Yedinci olarak; kiymetli kaynaklarimiz, epey bir kismu belli bir sahada
yazilmis olsalar da, mahiyet ve muhteva olarak o kitabta olacagini tahmin etmenin
miigkil oldugu malumati, farkli vesilelerle degisik konulardan bahsederken
nakledebiliyorlar. Bu sebeble, pek ¢ok kaynagimizin titiz bir gozle bastan sona
okunmasi, taranmasi hem faydali hem 6nemlidir. Mesela Ibn Sa’d’in et-Tabakdt's,
Ibn ‘Asakirin Tdrihu Dumagk’1, ez-Zehebi’'nin en-Nubeld'si, ibn ‘Abdilberr’in et-
Temhid'i, el-Istizkdr't misal olarak ilk anda aklima gelenler.

Sekizinci olarak; Islam kiiltiir ve diisiincesindeki farkli goriisleri bunlarin
sebepleri ile birlikte anlamaya caligmaliyiz. [lmin edep ve ahlak simrinda kalarak
kiifretmeden, birbirimizi tekzib etmeden, hatta -ma‘azallah- sapkinlikla, dinsizlikle
itham edecek noktaya varip hasa tekfire kalkismadan meseleler tedkik edilmelidir.
Insan1 dehsete diisiiren nice {iziicii hadise tarihimizde ne yazik ki yagsanmistir; en
basta tefsir, hadis, fikih ve tarih sahalarinin emsali olmayan allamesi et-Taberl
(6. 310)'nin evinin taslandigini, vefat edince cenazesinin ancak aksam karanliginda
defnedilebildigini okuyoruz kiiltiir tarihimizde. Neden? Cahil giir(thun kafasina
gore Tefsirinde giiya bazi yanlis fikirler yazdig: icin. Simdi; bu meseleleri kim iyi
bilir, cahil gilirtth mu? Biiyiik imam et- Taberi mi?

Dokuzuncu olarak; Bilgi edinmede ilmi tahkikli yayinlarin kullanilmasi
zaruridir, zird bazi ilmi eserler, onlar1 yayinlayanlarin mesrebine gore tahrif ve
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tenkis edilebilmektedir. Mesela Ibn Hibban (6. 354)'m Kitabu’l-Mecriithin’ini
1970’de Haydarabad’da yayinlamis olan Hindli Hanefiler, eserin aslinda mevcud
Imam-1 A’zam Ebi Hanife Nu‘man ibn Sabit maddesini kitaba koymamuslardir. Bu
madde eserin 1975 Haleb baskisinda vardir. Buna benzer tahrifat ¢oktur.!!

Onuncu olarak; Kullandigimiz bir kaynagin miellifinin o eserinde takip
ettigi prensipler bilinmelidir. Pek tabii ge¢miste olup bitenden ve alimlerimizin
diislincelerinden bizi haberdar eden kitablar, vesikalar, belgeler vs. Bunlarda
nakledilen bilgiler {izerine hemen hiikiim bina etmeden o kitabin elimizdeki
durumunu, miiellifinin maksad ve prensiplerini anlamaliy1z.

Mesela Hatib-i Bagdadi (6. 463/1071)'nin, 14 veya 17 cilt olarak farkl tahkikle
basilan meshur eseri Tarthu Bagdad. Bizim Osmanli son dénem ulemasindan
Diizceli merhum Zahid el-Kevseri (6. 1952), Hatib-i Bagdadi'yi tenkid eden
Te'nibu’l-Hatib isimli bir kitab yazd1 ve orada Hatib-i Bagdadi'ye EbGi Hanife’'ye dair
bazi menfi muhtevali rivayetleri kitabinda zikrettigi icin hiicum ediyor. Kevseri
merhum, Hatib-i Bagdadi’ye hiicum etmekte bence haksiz; sayet Hatib-i
Bagdadi'nin o kitab1 yazarken takib ettigi prensibi dikkate alsayd: hiicum etmeye
kalkismazd: diye diisiiniiyorum. Ciinkii Hatib-i Bagdadi kitablarinda kendine
ulasan malumatlari verir, bunlarin hepsini kabul ediyor degildir. O kitablarinda ele
aldig1 konularda lehte aleyhte neler konusuluyor ise bunlara yer veriyor. Serefu
Ashibi’l-Hadis kitabinda da muhaddislerin lehinde olabilecek dogru yanlis herseyi
toplamus, hitkmii okuyana birakmuistir.

On birinci olarak; Miisliiman cografyanin farkli diisiince geleneginin ortaya
koydugu kaynaklardan yararlanmak ve miimkin mertebe Islam diisiincesini bir
biitiin halinde incelemeye, kavramaya calismak gerekir. Hadis sahasinda bile Stinni
ve Sii diinyanin kendi ¢alismalariyla viicud bulmus kiilliyat1 var. En megshurlar
bizim Kutub-i Sittemiz, Sia’'min Kutub-i Erba‘asi. Peki hi¢bir Siinni alim Sia
diinyasinin kendi kaynaklarini tedkik edebilmis midir? Son donemlerde bunlar
yeni yeni ¢alisiliyor belki. Sanirim $if ilim diinyas: -kendi maksatlari igin de olsa-
Siinni kaynaklari daha fazla degerlendirmistir. Si'1 allame ‘Abdu’l-Huseyn, el-Gadir
fi'l-Kitdb ve’s-Sunneti ve’l-Edeb isimli derlemesinde $iamin siyasi iddialarimi Stinni
diinyanin kitablarini kullanarak miidafaa etmeye calistyor. Ozetle, siz de bizim gibi
diisiiniiyorsunuz demeye getiriyor. Fakat bu kitab1 ilm1 bir tedkikten gegirmege
kalktigimiz zaman bu kitaba giivenmenin neden caiz olmadigin fark ediyorsunuz.
Baktigim birkag yerde gordiim ki mesela bizim Siinni kaynaklardan el-Buhari’'nin
Tarih-i Kebir'ini kullanmig, oradan bir rivayet aliyor fakat kendi hedefini destekler
mahiyette olan kismi zikredip gerisini sOylemiyor. Halbuki el-Buhari kitabinda o
rivayetin zayif oldugunu soyliiyor. Ama el-Gadir kitabini yazan el-Buhari'nin bu

11 Kitab diinyamizda bazi kitablarin tahrif edildigini de greniyoruz. Mesela Imam es-Sa‘ranf (6.
973/1565) de, ‘Ibn-i “ Arabi (6. 638/1240) nin el-Futiihdtu Mekkiyye'sini hakkiyla degerlendirebilmek icin
onun Konya’da miiellif hath niishasini okuyun ¢iinkii 6teki niishalarinda tahrifat vardir’ diyor. Demek
ki pek ¢ok kimse bdyle alimlerin kitablarin gesitli sebeblerle tahrif etmek durumunda da kalmuglar.



Hahiyat Akademi Dergisi 399

ifadesini almiyor kitabina. O zaman diyorsun ki bu kitab kasidl1 olarak yazilmus,
gayr-i ilmi bir kitabtir.

On ikinci olarak; Islam disiincesi ve kiltirtiniin arsivi mesabesindeki
kitablarimizi nasil degerlendirecegimiz hakkinda kanaatlerimi ifade etmeye
calistim. Bu giin insany, tarihi, toplumu, siyaseti, adaleti, ahlaki, diistinceyi, dilleri,
edebiyati, kiiltiirii v.b sahalar1 arastiran sosyal bilimler dedigimiz devasa bir alan
var ki, onlarin da ne sdylediginin, nasil sdylediginin farkinda ve takibinde olmak,
ise yarar konularda onlardan yararlanmak gerekiyor. Burada diger bir devasa alani,
teknik ve tecriibi ilim sahalarini zikretmedim bile.

On iglincti olarak; bir kismuni zikrettigim bu ilmi c¢alisgma sahalarinin
hepsinin altindan tek tek kisilerin kalkmasi miimkin olamayacagindan, miisterek
calismalara, plan projelere ve malumat paylasimina girilmeli; bu mevzuda yeni
nesillerin daha fazla kullandiklari teknik imkanlardan yararlanilmalidir.

A. Dere: Yaptiginiz izahlar ve verdiginiz orneklerle hem klasik dénem
alimlerimizin din, toplum ve kiiltiir konularinda nasil diistindiiklerini hem de bu
glin bizim onlar1 ve fikirlerini kendi sartlar1 igerisinde nasil degerlendirmemiz
gerektigini anlamis olduk. Bu giine ve uygulama alanina geldigimizde sanki soyle
bir durum ortaya ¢ikiyor: Bugiin dinimizi, 1slamiyeti anlaylp onun Ogreti ve
ilkelerini hayatimiza, toplumumuza, vicdan ve diisiincemize aktarmaya calisirken,
bunu, aslinda Islam’1 genelde ancak kendi dénemlerinin her tiirlii ilmi seviyesi ve
bakis agisinin sinirlartyla yorumlayan alimlerin ve onlarin kitaplar: {izerinden
yapmis olmuyor muyuz? Oluyorsak bu sefer soyle bir soru ortaya g¢ikiyor:
gecmisimizin biiyiik alimlerinin anlama ve yorumlamalari ile kendi dénemlerinin
ilim ve diisiince seviyesi ile kaginilmaz bir iligki, etkilenme s6z konusu ise, biz de
bugiin kendi donemimizin ilim ve diisiince seviyesine dayanarak Miisliiman
kimligimizi nasil insa edecek ve Miisliman diisiincesini nasil gelistirecegiz?
Peygamber Efendimiz (s.a.s)'in teblig ettigi Islam’in temel, hayati ilkelerini bugiin
nasil ifade edebilecek ve yasatabilecegiz? Bunun ydntemi nedir? Bunu nasil
basarabiliriz?

M. S. Hatiboglu: Esasen, bu sualin cevabi kismen kendisinde mevcut.
Evveld, biz tarihimizi ve alimlerimizin goriislerini anlamaya gayret ederken onlarin
yasadig1 donemlerin her tiirlii sartlarini da incelemeliyiz. Dini diisiince ve kiiltiir
tarihimizi bu iliski ag1 icerisinde inceleyerek erken donemlerden bu giine kadar
anlayarak getirirsek, bu vazifeyi bu giin bizim nasil yapacagimizin yolunu ve
cevabini da gormiis oluruz. Daha 6nce sdyledigim gibi, donem dénem, cografya
cografya, ilmi sahalara gore Islam diisiince atlasin, fikir indeksini gikardigimizda,
bu harita bize, bu giin ve sonrasinda ileriye hangi yoldan gidilecegini de
resmedecektir. Mamafih; Islam diisiincesinin her ilim sahasindaki tarihi tecriibe ve
zenginligini sistemli bir sekilde ortaya koyup, biiyiik 6l¢iide bunun iizerinde hem
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fikir olamadigimiz i¢in ne ileriye gotiirecek yolu gorebiliyor ne de yola
cikabiliyoruz. Neticede hala birbirinden farkl1 Islam tasavvurlari ile karsilagiyoruz.

Yazdigim bir makalede bil vesile zikretmistim. Vaktiyle Muammer Kazzaff
alimlerin katildig1 pek ¢ok toplanti, kongreler yaparmis, bunlardan birisinde el-
Ezher alimlerinden bir hanim profesor ’Ai§e binti Sati'i (6. 1998) -Allah rahmet
eylesin- kiirsiiye gikiyor ve Kazzafl’ye hitaben: “Ey Reis! Sen bizi, biitiin Islam
diinyasindan biiyiik alimleri gegen sene de Bingazi'de topladin. Her ¢ikan alim
kendisine gore bir Islam anlatti. Gordiim ki bunlarin hicbiri birbirini tutmuyordu”
diyor ve durum tesbitinde bulunuyor. Bu da bize her Islam aliminin kendi kiiltiirel
seviyesinde bir Islam anlattigini teyit ediyor. Peki de; bunlarin her birinin Islam
adina anlattiklar Islam’in kagta kagini gercekten aksettiriyor ve buna mukabil hepsi
yalniz kendini hakli goriiyor, kesin iddia i¢inde bulunuyor. Iste ’Ai§e binti Sati'i'nin
tesbit ettigi nokta bu. Bu sebeble bugiin Islam diinyasinda Islam’t ben temsil
ediyorum iddiasinda bulunabilecek higbir alim s6z konusu degildir.

Maalesef giiniimiizdeki Islam kiiltiirel seviyesi budur ve heniiz bu seviyeyi
asacak duruma gelemedik. O seviyeye nasil gelebiliriz sorusunun cevabi, tekrar
tekrar soyledigim gibi, ilmi zeminde azimle calismak, anlamak ve muhasebe
yapabilmekle miimkin.

A. Dere: Hadis ustiliimiiz cercevesinde bir hadisin sihhatinin ne anlama
geldigine ve nasil tespit edildigine az once isaret etmistiniz. Sizin calismalarinizda
hadisleri inceleme ve anlamaya ¢alisirken agirlikli olarak muhteva (metnin igerigi)
tizerinde durup, bunu mufassal bir sekilde degerlendirmeniz dikkatimizi gekiyor.
Sizin Onciiltigiiniizde Tiirkiye’de hadislerin metin/muhteva  kisimlariin
degerlendirilmesi (bu anlamda tenkidi) agisindan bazi1 c¢alismalar yapildi. Bu
calismalar sizce yeterli mi, eksik mi? Bu konuda sizlerin beklentisi nedir?

M. S. Hatiboglu: Bir metnin muhtevasindan oncelikle onun tasidig1 ana
fikirleri anliyoruz. Bu fikirlerin nasil anlatildig1 da elbette 6nemli ve ayn1 zamanda
mithim bir tedkik mevzuudur. Buna gore, bir hadisin metnini/muhtevasini tedkik
ederken dnce oradaki meselenin, fikrin ne oldugunu tesbit etmeliyiz. Incelemeye
basladigimiz zaman yapmamiz gereken hususlardan birisi; bu meselenin veya
fikrin tarihi dokiimiinii yakalamaya galismak; bu mesele en eski tarihli ne zaman
ortaya ¢ikmis? Ortaya ¢iktig1 devirden itibaren yazili kaynaklara nasil aktarilmig?
Ve oralarda ne tiirlii yorumlanmis, hangi delillerle temellendirilmis ve fikirlere
acitlim yapilmis? Iste biitiin bu safahati tedkik edebilmek lazim. Bu tedkikin
malzemesi yalniz hadis kitablarinda degil, tefsir, fikih, tarih, kelam, siyaset hatta
edebiyat kaynaklarinda takip edilmeli. Bunlar1 yaparken pek tabii Kur'an ve
Peygamberimizin 0Ogrettigi saglam ilkeleri ve degerleri zihnimizde tutmak
kaydiyla.

Hilafetin Kureysliligi ¢alismamda bu yolu izledim, ilimlerimizin ve kiiltiir
tarihimizin farkl alanlarinda bu fikir nerelerde, hangi konu meyaninda ve vesile ile
gecmis, zemini nedir, nasil yorumlanmis bunlar tesbite ¢alistim. Neticede; bende
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yalniz s6z konusu hadis hakkinda degil, ayni zamanda -buradaki mevzudan
dolay1- Islam siyaset ve yonetim tarihine, yoneten-yonetilen iliskilerine, yonetim
tasavvurlarina, bunlarin kokenine, civar kiiltiirlerin bu mevzulardaki anlayis ve
uygulamalarina, alimlerimizin toplum diizeni ve toplumda adaletin nasil tesis
edebilecegine dair diisiindiiklerini, toplumda ne gibi menfaat rekabetlerinin ortaya
ciktig1 gibi pek cok mesele hakkinda bilgi ve kanaat hasil oldu. Bu kanaate beni pek
tabii ge¢mis alimlerimizin kitablarinin muhafaza ettikleri malumatlari miimkin
mertebe bir arada miitalaa ederek tarihte ne olup bittigini anlamaya caligmam
ulastirdi. Bu surette, kanaatlerimin delilleri ge¢mis alimlerimizin kitablarinda ve
tarihte yasanan hadise ve gelismeler arasindaki alaka ve sebepleri anlamakdir.

Bildigim kadariyla diger Islam {ilkelerinde yapilan hadis calismalarinda
agirlikli olarak mutad hadis wusfilii cercevesinde kaliniyor ve bir hadisin
degerlendirmesi zikrettigim muhteva degerlendirmesi tarzinda pek yapilmuyor.
Hatta Tiirkiye’de bile bazi akademisyenler, mutad hadis ustlii ¢ercevesinin disinda
-alisiilmadik diyelim- farkli bakis agis1 ve tedkik yontemi tatbik edenlere ‘eski koye
yeni adet mi getiriyorlar’ goziiyle bakabiliyorlar. Buna mukabil sahsi kanaatim
odur ki, hadisin o biiyiik allameleri el-Buhari veya Muslim bile bugiin yasamis
olsalar ve bugiiniin ilim imkanlarin1 kullanabilselerdi, ¢ekinmeden daha genis ve
muhtevayr da inceleyen tedkik yolunu benimser ve muvaffak olurlardi. Fakat
bizdeki davrams, o biiylik imamlarin kendi doénemlerinde elde ettikleri ilim
tecriibesi ve imkanlarini kullanarak gosterdikleri gayret ve basariy1 daha da ileriye
gotiirmek yerine, onlar1 ve kitablarini erisilmez, asilmaz mertebeye koyup onlar:
taklit yolunu tercih etmek olmustur.

Tiirkiye’de son doénemde hadis ve hadisle ilgili mevzularda yapilan
calismalarda muhteva kismu {izerinde de duruldugunu goriiyorum. Bu nev’i
calismalarin adedi ¢ogaldik¢a, bu c¢alismalardan ¢ikan sonuglart birbiri ile
mukayese etmek miimkin hale gelecektir. Akabinde, bu ¢alismalarin tedkik usulii
ve neticeleri birlikte miilahaza edilerek, bu kez bir hadisin muhteva tedkikinin nasil
yapilacagina dair daha miisahhas bir ¢erceve Oniimiize c¢ikabilecektir. Pek tabii,
mutad hadis usulii gercevesinin meseleleri ele alis sekli ile bu bahsettigimiz tarz
tedkik birlikte, birbirini tamamlayacak surette pek tabii uygulanabilir. Bu sebeple,
hadis tedkiklerinde sirf muhteva incelemesi olmasi gereken yegane tarzdir
iddiasinda degilim, fakat bu yapilmadig: takdirde pek ¢ok meseleyi tutarli sekilde
izah etmenin zorlasacagini, keza pek c¢ok kiymetli bilgi ve degerlendirmeden
mahrum kalinacagi kanaatindeyim.

En basta Tiirkiye'miz olmak {izere, glintimiiz hadis alimlerinin, elimizdeki
rivayet/hadis malzemesini tedkik ederken, uygulanabilir, tutarli ilmi tedkik
yontemlerini ve yeni aragtirmalarin ortaya koyduklar: bilgi ve degerlendirmeleri
cesaretle 0grenmelerini, ayni cesaretle kendi diistincelerini ortaya koymalarin
tavsiye ederim.
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A. Dere: Kiymetli hocam, bu soylesiye vakit ayirdiginiz igin tekrar tesekkiir
ediyor, sizlere saglik, afiyet ve yilmadan siirdiirdiigiintiz ilmi calisma ve
rehberliginizde muvaffakiyetler diliyorum.
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A. Dere: I would like to begin with the best praises and blessings to Allah
and His Messenger and extend my gratitude to our distinguished professor
Hatiboglu, who educated a lot of disciples on this path to knowledge, for allocating
this time for this conversation in spite of his intensive scholarly activities.

An important principle we learned from you about scholarly activities and
consistent thinking is that being aware of the meanings and evidence of concepts
requires tracking where, when, by whom, and for what purpose they are used.
When this aspect of concepts is ignored and they are used arbitrarily or deliberately
for other purposes, the situation may lead scholars to a separation of ideas due to
generalization, or even to denunciation and exclusion. The best two examples that
suit this explanation are the hadiths (&) and the sunnah (4iw). Not only in Turkey,
but in all Muslim communities, these two concepts are considered to be
synonymous words/concepts, particularly in actual uses. How would you evaluate
the current situation considering the etymologies or how they are used by scholars
from the first three Hijri centuries and as the main concepts of books?

M. S. Hatiboglu:

(A5 15l U (e B8 JIa15 g 3l (o Suad s b o £ G pn ) sl A ey

Just as today’s young scholars, we have also been interacting with these two
terms since we chose to engage with the science of the Messenger of Allah as a task
for us. When we read books of usul or other texts, we see that some scholars use
these two terms synonymously, while others confuse them with each other. Based
on our understanding today, these two terms are not identical, but different. As for
the sunnah; it reminds us of an action, a practice, a judgment or principle.! On the

other hand, the hadiths - in its most general sense - is a narrative of them.? The
difference would make sense if we offer some examples. For instance; if the

*This conversation is an interview with the honorable professor M. S. Hatiboglu, and was held on
August 18, 2018, by one of his library assistants, Prof. Dr. Ali Dere. This text was written in
accordance with the orthographic rules preferred by Prof. Hatiboglu.

This paper is the English translation of the study titled "Diisiince Gelenegimizi Anlamada Ilm?

Tedkik ve Kaynak Bilgisinin Kiymeti" published in the 7-8t issue of ilahiyat Akademi.

(Mehmed Said Hatipoglu, “Diisiince Gelenegimizi Anlamada IImi Tedkik ve Kaynak Bilgisinin
Kiymeti”, flahiyat Akademi, say1: 7-8, Aralik 2018, s. 383-402.) The paper in Turkish should be
referred to for citations.

*Prof. Dr., Emeritus Professor of the Department of Hadith, Basic Islamic Studies, Faculty of Divinity
Ankara University.

! For more information about the uses and meanings of the term sunnah, please see Hatiboglu, Hadis
Tedkikleri I, p. 157-163.

2 For more information, see ibid., p. 176-178.
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Messenger of Allah (peace and blessings be upon him) says, “leave your house with
your right foot first”, this is a hadith. That is to say, if it begins with Qaala
Rasulallah (the Messenger of Allah said), it means it is a hadith. Otherwise, when
we say, “we should leave home with our right foot first”, it is sunnah. This is the
most fundamental difference between these two terms and that’s why there are
scholars who explicitly clarify this difference in their works about the sunnah,
which consists of actions. We may see a similar clarification in Sunan by Abi Dawud
(d. 275). When talking about a single hadith, Ahmad ibn Hanbal (d. 241) told Abi
Dawud that, “there are five sunnahs in this hadith”3. Therefore, if the sunnah and
the hadiths were same in ma’na (meaning), this statement would logically be
untrue. By saying this, he means, “there are five different conditions, issues, or
judgments in these narrated words, and they can actually be practiced.” The
number can be ten or even fifteen, while the hadith is only one.*

It is possible to expand these instances. For example, many Islamic scholars
are defined as, “an Imam in the sunnah, but not in the hadiths.” For others, the
opposite is suggested, “He is a scholar in the hadiths, but not in the sunnah.”

These instances serve as good evidence, indicating that the hadiths and the
sunnah do not refer to the same meaning. Some people who do not pay attention to
these definitions often confuse them with each other or use them interchangeably,
which is something we should avoid, in my opinion.

A. Dere: Honorable professor, early period sources often use certain terms
for narrated and referenced information, such as hadiths, khabar, composition,
narrative/narratives, or marwiyah. On the other hand, some of today’s academia
object to this term and suggest that the narrated information cannot be called a
narrative if it is related to the Prophet (p.b.u.h.), and using this term even means
banalizing the given information, and more importantly, trivializing the Prophet
and his authority. Do you think this is a good approach?

M. S. Hatiboglu: Let me say this first, these terms did not refer to their
current meanings during the period of the Prophet (p.b.u.h.), and they were not
accepted as principles. Scholars started to use these terms later on, in the first and
second centuries when the science of the hadiths began to take shape. A significant
number of scholars naturally used the term “narrative” when talking about hadiths
from the Prophet. However, as the term narrative was considered as a
comprehensive term that encompasses all other relevant words in the following
centuries, narratives originating directly from the Prophet were isolated and the
others, for example those from the companions of the Prophet, were called
compositions or sometimes, khabar. And it was suggested that the narratives
attributed directly to the Prophet (p.b.u.h.) were not khabar or compositions, but

3 k. el-Cenaiz, 80.
4 For instance, a compilation by Muhammad Ibn 'Ali an-Nimawi (d. 1322) is called, ¢mad) Gabaill go Gissl) L7
and there he cites marfu ‘ and mawquf narratives about practices and judgments.
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they had to be cited as hadiths. On the other hand, it is also seen that a lot of
narratives without the name of the Prophet or any other trace of him in the narrated
content were also considered as hadiths. These different uses can be seen in today’s
references. For instance, scholars often call a narrative from Umar ibn al-Khattab a
hadith. For this reason, I am of the opinion that it is not right to ascribe disrespect to
someone who mentions a narrative from the Prophet as a khabar narrated from the
Prophet. This person still regards the narrated information as words of the Prophet
by saying this. Therefore, there is no point in attributing a single meaning to these
terms and reading the minds of others through these meanings before the proper
identification of how and for what purposes the scholars used them.

A. Dere: It is claimed that both in Turkey and other Muslim regions, either in
religious sciences or other branches of science or fields of thought, there are two
generalizing attitudes, one of them totally rejecting the hadiths or narratives
thinking that, “they don’t have any informative value”, the other accepting
everything, “if at least one hadith or narrative is transmitted about them.” Is it true
according to your observations?

M. S. Hatiboglu: I think that this question points to the group that tends to
take the culture of the hadiths and the sunnah completely out of the fundamentals
of Islam, and only hinges upon the Qur’an. It would be a considerably long
discussion if we talk about why they chose to do so and for what reasons and on
what evidence they based their ideas. With respect to these issues, we can
sometimes see misunderstandings, distortion, and denunciation as well. Let me say
something beforehand, without the Prophet (peace be upon him), to whom the
Qur’an was revealed, there will neither be Islam nor any understanding about
religion.

For us, the most important issue in references about the Messenger of Allah
is the Messenger’s way of delivering the message, and that he is the only one who
knows Islam best. We learned Islam from our Prophet. All scholars learned from
him. The ways scholars transmitted the narratives have been discussed and
examined by the scholars of following generations, then they have made some
evaluations. What we see today in this respect is that

Allah is the owner of religion. But we cannot see Him directly and He reveals
everything to the Messenger. The one who tells us about Allah, the Qur’an, and
Islam is the Messenger. Therefore, we see our Prophet - as also mentioned in the
Qur’an - as the most reliable source after the Qur’an. In other words, the revealed
source of Islam is the Qur’an, while its human practitioner is our Prophet. In this
regard, we need to accept all the information and behaviors narrated from the
Messenger of Allah as values of Islam. And the scholarly culture of Muslims, in
genera, does not assert the contrary. However, we encounter significant challenges
and problems in terms of confirmation of this narrated information and these
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values as to accuracy, and the identification of those open to discussion, which is
called “determination of certainty” in technical terms.

There is no doubt about the certainty of the Qur’an. However, the narratives
we have today differ in terms of content, because the Prophet was heard,
understood, and his words were transmitted by people with different skills. Even
as time passed by, some people or groups attempted to manipulate the narratives
attributed to him and increased the number of these narratives.

We should hang on for a second if we see generations who wish for the
Messenger of Allah to solve their all political and social problems saying, “the
Messenger of Allah said that” etc., in the same way they speak about their own
problems. We should think about whether the Prophet may have expressed such
opinions or not.

Against these kinds of situations, which include a lot more details, scholars
often consider and judge the narrators to whom the narratives are attributed as
weak, siqa/reliable, or to be fabricating the knowledge etc. and conclude whether a
narrative can be “attributed to the Prophet” or not. However, scholars do not
always reach a consensus in these considerations. The evaluation of attributions
does not always solve our problems. Then, how can we find a solution for this? We
have to evaluate the narratives communicated by the narrators who were regarded
as siqa during their eras on the basis of the Qur’an, which is the only source that
offers us the most reliable information about the Messenger of Allah.

Personally, I have had to examine a lot of problems we have as far as I can.
After these assessments, some scholars have not satisfied me due to the
contradictions we have observed. I said to myself, “our Prophet must not have
expressed such an opinion” when I heard some narratives which are
accepted/considered as sahih by these scholars. I can give the matter of “the
Quraysh and Caliphate” as an example of this, which was also the subject of my
dissertation for professorship. During the analysis process I observed that some
hadiths, which are considered sahih by a majority of scholars, may not actually be
sahih (and be attributed to our Prophet). Some people criticize me saying, “how
dare you put those scholars aside and give your own opinion.” My opinion does
not put those scholars aside. My claim and opinion is that, “if we understand our
Prophet in a way that the Qur’an tells us, it is impossible to attribute those narratives to
him.” Accepting these kinds of narratives just because they are considered sahih by
some prominent scholars would be - perish the thought - degrading the Prophet to
a position of uttering groundless and untrue words. I think this could be the worst
affront against the Prophet.

As you know, there are hundreds of sources claiming that the Caliphate had
to be given to the Quraysh. Many hadith books cite these narratives. According to
these hadiths, which are also narrated by the most reliable sources, Sahih al-
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Bukhari and Sahih Muslim, the Prophet supposedly said,® “the authority to make
the ruling will remain with the Quraysh, even if only two of them remain.” So,
when I ask whether there is a caliph from the Quraysh today, everyone says “no” in
response. Then, what do these narratives say? They say, “the authority to make the
ruling will remain with the Quraysh, even if only two of them remain.” How many
members of the Quraysh have become caliphs for Muslims to the present day or
why did the others, who carried out the duty of the caliphate, contradict this
principle, and why did Muslims not oppose them with this so-called evidence? Isn't
this - perish the thought - to attribute groundless words to the Prophet? Yes, it is. I
cannot accuse the Messenger of Allah of doing this as he is incapable making
untrue statements. This is my opinion. Otherwise, if you think that those narratives
argued by these sources and scholars are true, it would be inevitable to fall into a
contradiction. Thusly, we will not only be far from properly understanding and
knowing the Prophet, but also identifying why and how these narratives emerged
and what led us to this.

I repeat this particular example to help you keep this situation in mind. In
fact, there are a lot more similar examples. Today, we should also remember that
misplaced praise is also offered to the Messenger of Allah (peace and blessings be
upon him) in order to dignify him. There are some scholars from the past and from
the present day who introduce the Messenger of Allah as someone who is still
living with his family in his grave. The Messenger of Allah lived together with his
companions. And there is no such opinion or attribution narrated from them. Isn’t
this claiming that, “he is not human” in a defiant way, while the Qur’an says, “you
are human” and “you are not immortal”? There are scholars who believe in this and
write so. Here, there is an arbitrary approach that misuses the image of our
Prophet.

So, these scholars said so and followed the wrong path. But understanding
and explaining its reasons, and correcting these impressions are - unworthily -
duties of our generation. This is exactly what I think.

A. Dere: What kind of information or social or psychological situation do you
think could have affected the scholars to believe in or accept such opinions? Were
there similar opinions put forward in early periods of Islam? Or, did the established
acceptances of the pre-Islam period return, or is it the impact of surrounding
cultures? Or, is it due to the influence of different approaches we encounter when
trying to understand and interpret Islam, such as the Ishari belief, Batiniyyah,
mythological and mystical thoughts, sufism, philosophy, wording, symbolic
approaches, targhib-tarhib etc.? Did the difference in imagination present such

5 al-Bukhari, 61. Menakib 2. For information about other sources see: Hatiboglu, Hilafetin Kureysliligi, s.
93-94.
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thoughts as natural or acceptable to them and did they argue these thoughts
because of this?

M. S. Hatiboglu: We should properly understand the social and political
changes the Islamic world has gone through to respond to this question you
addressed. When the Messenger (peace be upon him) closed his eyes, he was quite
relieved. He was of the opinion that Islam was inherited by a generation who had
comprehended it in all aspects. Is it possible that someone of this opinion said, “a
day would come and the companions would kill each other”? No, it is not. But
what happened? The historical truth is that Muslims themselves martyred Uthman
ibn Affan, who was the third caliph of Islam, only to depose him from the caliphate.
At this time, there was no intervention from Britain, France, or America. So, what
happened after that? Within a year after the martyrdom of Uthman ibn Affan, two
of the most important figures of Islam confronted each other and became engaged
in a war. Aisha was in one front, Ali was in the other. It was beyond Muslims’
capacity and imagination to understand and explain such grievous incidents. After
that, while the rulings had to be given to a caliph chosen by all Muslims as it is
ordered by Islam and the Qur’an, after the death of Ali and before Islam had even
lasted half of its first century, rulers and sultanates were introduced to the Islamic
world and this understanding has survived up to the present day. There are still
some so-called sultans who sustain this sultanate. They use both the name and title
“sultan”, although there is no such sultanate in Islam.

So, why did these incidents happen? How did these untrue perceptions of
religion and the prophets, which were presented and defended in the narratives,
emerge? In my opinion, the first reason of this is the insufficient capacity to
understand the Messenger of Allah (peace be upon him). Other reasons are the
differences among cultures, expectations, and goals of Muslim communities. In
other words, misunderstanding the Prophet can sometimes be attributing different
ideas and opinions to him for their own interests and in a deliberate way. How can
this happen? Who did the people, who were seeking evidence from the two biggest
sources I mentioned at the beginning, namely, the Qur'an and the Messenger of
Allah, consult when they could not find a verse that confirms their ideas? The
Prophet. However, they still resorted to fabricating narratives on behalf of him
when they could not find any strong reference in the words of the Prophet. Even in
the second Hijri century, a number of confessors from ahl al-bid’ah spoke out and
said, “be careful about these hadiths, because we narrated the ideas we like or we
would like to propagate as hadiths.”

There are a lot of similar examples in our culture. Therefore, an attempt to
know our Prophet only by reading a few books of hadiths, before understanding,
comprehending, and examining the significant references of our culture, would
lead us to nothing but a weak point. For this reason, I suggest that, “we should
particularly know the social and political history of Islam so as to examine the sources about
the hadiths and narratives we have today.”
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It seems that religious and intellectual cultures have influenced the narratives
in some way over time. For instance, both in the past and today, we see a peculiar
understanding of the Mahdi and even a Mahdi movement. However, there is not a
single phrase about the issue of Mahdism in the Qur’an. There is no evidence that
the Prophet talked about the Mahdi. However, can we find this issue and other
opinions on it in the books of the hadith we have today? Yes, we can. Why? Only
during the second century, when the corpus of hadith collections was being
composed, Muslims had already conquered today’s Syria, Iraq, and Egypt. The
Jewish and Christian communities living in these geographies had a peculiar
perception of the Mahdi. They were waiting for Jesus (peace be upon him) to be
resurrected and save the world. So, what could Muslims think when they heard
about these ideas and narratives, and how could they respond to these? At this
point, they Islamized these ideas and replaced the Christian perception of Masih
with an Islamic understanding of Mahdi in order to respond to their allegations.
Many references cover narratives about Mahdism. Although Ibn Haldun rejected
all of them in his Mugaddimah, they continue to live on in other books. He claims
that none of the sahih hadith collections include these narratives. This is true. For
instance, Sahih Bukhari and Sahih Muslim do not include any narrative relating to
this issue, however we can see them in other books of Sunen, such as those by Abi
Dawud and others. How can we examine them? Authors of Abi Dawud’s and At-
Tirmidhi’s collections of Sunen are more sophisticated scholars than we are, but
they are wrong in their opinions. They were overwhelmed and influenced by the
political and intellectual movements of their time.

A. Dere: Can we say that their thoughts and opinions were affected by others
of the time, the politics and perceptions of the society, the prevailing imaginations
and assumptions, and they cannot notice the inconsistency of this situation?

M. S. Hatiboglu - They naturally cannot notice this. We should be aware of
them. But how? At this point, we witness how influential thoughts, cultures, and
common assumptions are in terms of understanding the hadiths. I would like to
explain this with an example.

Especially in May, when we commemorate a special event that closes an age
and opens a new one in history, we emotionally cite a hadith from our Prophet
again and again, saying,

T S (il iy s ) s i i iy
“Verily you shall conquer Constantinople. What a wonderful leader will her
leader be, and what a wonderful army will that army be!”

It is quite possible that our Prophet was aware of the Rums, Byzantines, and
Kaiser of his time. Based on this awareness, he sent letters to neighboring countries
to invite them to follow Islam just after the Treaty of Hudaybiyyah, which was even
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before the conquest of Mecca. Among the addressees of these letters of invitation
was the Kaiser of Byzantine Empire, Muqawgqis of Egypt, and Khosrau of Persia.
Why did the Prophet send these letters? He sent them because he was more aware
than we are of the fact that he is the Prophet and Allah sent him as a messenger to
reveal the truth, not only within his surrounding environment in Mecca but to the
whole of humanity. Needless to say, there are a lot of verses in the Qur’an about
this. It is quite natural that he considers himself to be the greatest figure in the
consciousness of these verses saying, “the day will come and Muslims will rule the
whole world.” He sent these letters of invitation to follow Islam because of this
thought and desire, and his wish for the addressees to embrace Islam. Muslims
during the early period, who were aware of these letters of invitation, sent armies
to Istanbul at every opportunity. However, although about ten armies were sent
there during different periods, they could not succeed in conquering Istanbul.

Since the second Hijri century, there have been thoughts and commentaries
on the conquest of Istanbul and some military expeditions have been organized for
this purpose. In one of the Sunen collections, I read that Anas ibn Malik (d. 93)
mentioned the conquest of Istanbul as a sign of the apocalypse. Why did he think
that? It is highly possible that Anas ibn Malik, who was one of the last standing
companions of the Prophet, witnessed the unsuccessful expeditions commanded by
Muawiyah'’s son, Yazid, and thought that this conquest would only be realized near
the time of the apocalypse. Within time, the conquest of Istanbul has been narrated
as a hadith and a “sign of the apocalypse.” After about eight centuries, this honor
was given to Muslims by favor of a Turkish sultan. Today, there are some Arabs
who still do not accept this conquest. We ascribe the commander and army
mentioned in this hadith to Sultan Mehmed II and the military of the Ottoman
Empire, but some Islamic scholars still claim that “Istanbul has not yet been
conquered.” Then, when will it be conquered? According to them, the actual
conquest will be realized when Arabs dispossess Istanbul from the bandit Turks,
and then it will be the conquest heralded by the Prophet.

The last time I saw such allegations was when I was reviewing books in a
bookstore. These allegations were mentioned in a dissertation called Ashraat as-
Saa'ah (signs of the apocalypse) from Umm al-Qura University. The author even
says that Istanbul is still occupied by the infidels (J4S) &) @ad (¥ 45l). He should be
ashamed of saying this. I apologize, but I would like to call this person a vagrant
who is not aware of what is happening around him.

Today, there are some groups of bandits that have mushroomed within the
Islamic world, such as ISIS and similar others. Besides their many other shocking
allegations, they claim the same about this issue. So, what is the source of this
mindset? Above all, it grows out of the books authored by Muslims or the
narratives presented in these books. If so, proving the inaccuracy of these
narratives, which form the basis for these extremist ideas or their
misunderstanding, if they are reliable narratives, should be our duty.
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Today we are living in the Hijri year of 1440. This is the fifteenth century of
Islam. For centuries, over hundreds of thousands of books have been authored.
Most of them have not survived to the present day, but we know these books from
the biographies and other sources that mention them. We realize that there is
almost nothing that has not been discussed by Muslims scholars, even by only
looking at Ibn al-Nadim's (d. 385/995?) al-Fihrist. First of all, we should analyze the
available sources using scientific methods, explore the history of thought, and the
foundations and evidence of these thoughts, as well as their relevance to the
respective periods of time. Today, we live in a world where the contemporary
culture of Muslims encompasses such different perspectives regarding the religion,
history, science, thought, and books. Therefore, we are in need of proper analyses
of our sources in order to understand the thoughts and references within these
different circles, make comparisons between them, and correct the mistakes. The
examples we have given above suffice to establish this necessity. For that reason, if
we attempt to understand our religion and the Prophet before recognizing,
understanding, and examining the content of the prodigious sources of our culture,
this effort would not lead us to a firm position. Therefore, I would like to say that,
“we should particularly know the social and political history of Islam so as to examine the
sources about the hadiths and narratives we have today.”

A. Dere: We have “accuracy” as a fundamental term in hadith studies. And
we use “sahih” as a title for some hadith collections/books. For instance, “sahih
hadith”, “Al-Jami' Al-Sahih”, or “al-Sahihayn.” Moreover, again in hadith studies
we encounter specific terms, such as the criteria for accuracy of a hadith or the
“criteria for accuracy according to scholars” or “methods of determining accuracy.”
What are the meanings of “accuracy” and “sahih” as used in these phrases? Does
“accuracy” here mean that the content of a text narrated by a narrator can be traced
directly back to the source, person, or people (subud) in terms of wording? Is it a
category of evaluation developed by hadith scholars based on the criteria for
references? Or, does it mean that they accept the content of given narratives as facts,
truths, or realities? Today, when we talk about sahih hadith, some people -
particularly those who are not experts in the subject - perceive it to be something
that is truth itself.

M. S. Hatiboglu: Scholars have devoted great efforts to examine the
references and narrators, and created volumes of books about this subject. The
contribution of these efforts and books to hadith studies is undeniable. Let me tell
you, before going into the details of hadith criticism, which is called Al-Jarh wa
Al-Ta'dil, that the prominent scholars have not always agreed upon the criteria
used to critique either narratives or references. Despite their efforts in this regard,
today it is not possible to talk about explicit practices that always present the same
results or those upon which scholars have agreed on a hundred percent without
any exceptions. This is even uttered by the fundamental sources of Al-Jarh wa Al-
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Ta'dil, which has been created by the scholars who are involved in this field of
science. They say, “we can understand if a narrative is sahih or not.” But when they
are asked “How?”, they answer with universal principles about criticism and its
common practices, but cannot give an exact explanation. They say, “if you bring
some gold to a jeweler, he can understand whether it is authentic or counterfeit but
cannot explain this to you as it is only a matter of skills.” Accordingly, authors of
the huge hadith collections that bring hundreds of thousands of narratives together
- may Allah bless them all - have conducted these studies within the limits of their
culture, knowledge, and skills, as well the conditions and rules of their eras. In this
way, they have organized their books and made analyses.

Even collections by Al-Bukhari and Muslim are also titled as sahih and we
call them Al-Jami’ Al-Sahih. But, sahih according to what and for who? Of course,
they are sahih according to their own principles and the terms sahih and da‘if
(weak) are used according to the principles of these scholars (& & ). Scholars
often say, “narrators should be reliable, references should be accurate” in respect to
hadiths. However, criticism of hadiths is an activity that is totally dependent on the
scholars’ cultures. For that reason, an assessment by a scholar does not concern
anyone but himself and the resulting judgments can be relative. They may or may
not be the absolute truth.¢

A. Dere: To make it more clear with reference to the information you have
given, as for accuracy of a narrative, is this judgment an outcome of an analysis on
attributions (references), background (history), chronological order, and narrators?
Or, is it only an analysis of content? Or, is it an outcome of both?

M. S. Hatiboglu: They first examine the rijal of the narrative and whether it
refers to siqa narrators or not. As I just said, there are many principles or conditions
regarding this assessment. For instance, did the narrators have a chance to come
together (liga)? What are their extent of knowledge and culture? etc. They often
conclude that the text of a narrative is accurate if its reference is consistent
according to this assessment. Accordingly, we can say that this assessment
approach is almost completely dependent on the criticism of attributions.

A. Dere: Do they examine other components of a narrative, such as its second
part or text, after they claim its reference/attribution to be accurate/sahih?

M. S. Hatiboglu: There are certain scholars who set some criteria regarding
textual characteristics of narratives. There are also scholars who refer to the Qur’an
as the most fundamental criterion and say, “no matter how accurate its reference is,

¢ The following quote from Zafar Ahmad Thanvi (d. 1892), who is one of the significant Indian scholars
of the last century, can be regarded as a description of this situation: “We have reiterated quite a number
of times that factors like accuracy or weakness of a hadith, or it being siqa or da’if, are all dependent on
the taste, opinion, and judgment of scholars. This is also the source of conflicts among them.” (cf. Ibid. p.
181; as cited in Tahanevi, Kava'id, p. 457.
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if a text contradicts with the Qur’an, it means it is a worthless narration.” There are
plenty of details and opinions about both this one and the other criteria.

A. Dere: Would you mind if I ask one more question? Are there any famous
hadith or rijal scholars, in the fourth or the fifth century, for example, who re-
examined the narratives which had been regarded as sahih by former scholars and
objected to their opinions? If so, does it mean that the outcomes of previous
assessments of hadiths, which were based on temporary conditions, can be
reanalyzed?

M. S. Hatiboglu: We can read such objections and assessments by the
scholars in their own works. Before giving some specific examples, I would like to
point out an issue which is significant in my opinion. These instances we see do not
always explicitly cite the conditions and criteria of their objections. For that reason,
we should try to comprehend the intellectual foundations and assumptions of these
objections or assessments by the scholars. Otherwise, some people may challenge
us when we talk about these instances arguing that, “they are only some pieces of
nonessential exceptions.” However, even a single instance that can help us
comprehend the essence of this issue can be important and sufficient.

So, let me give an example from some assessments’ directly addressed to and
partly associated with Sahih al-Bukhari and Sahih Muslim. As you know, there are
scholars who have tried to gather the narratives which comply with the conditions
and reference criteria of Sahih al-Bukhari and Sahih Muslim but have not been
included in these collections in other works of hadiths since the fourth Hijri
century. Al-Mustadrak is one of these works. Hakim al-Nishapuri (d. 405), the
editor or author of Al-Mustadrak which was published in four biblical volumes in
India, manifests the aim of this book as to compile the hadiths that meet the criteria
set by Al-Bukhari and Muslim (in terms of references/attiributions) but are not
included in their works, and to fill this specific gap in hadith studies. However,
there are also scholars who lived after him and wrote commentaries about his book.
One of them is al-Dhahabi (d. 758), who was a scholar of Turkish origin. In his
commentaries, he addresses Hakim saying, “Weren’t you ashamed, or didn’t you
fear Allah when saying that this hadith is sahih?” See how contradictory ideas from
two different scholars can be about a single narrative.

Even in the period of Al-Bukhari and Muslim there were some scholars who
challenged the hadiths included in their works. The most outstanding critic of the
time is Ahmad ibn Hanbal, who is one of the most known figures of the Islamic
world and tradition, and the teacher of both Al-Bukhari and Muslim.

On his deathbed he told his son, Abdullah, to “remove that hadith from my
book because it is against the accurate ones” regarding a narrative in his Musnad.

7 See ibid. p. 179-181.
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When I looked at the hadith he asked his son to “remove”8, I saw that it is still
narrated in both Sahih al-Bukhari and Sahih Muslim with its reference and text. So,
doesn’t this mean that a hadith regarded as sahih by Al-Bukhari and Muslim is
considered to be contradictory to being removed from books by Ahmad ibn
Hanbal? Yes, it is.

A. Dere: Once again we understand from the precious information you have
given to us that there is a rich corpus of hadiths that have survived to the present
day, a significant number of scholars in the past and today have created significant
works in this field and made analyses, but there have always been different details,
depths, and perspectives in this regard. As all these details and opinions about the
field of the hadiths are obvious today, is it correct that the media and society
discuss the sub-fields of hadith studies with regard to assumptions including
generalization, which are suggested with the impact of the media? Do these issue
have their own scientific methods and traditions?

M. S. Hatiboglu: As someone who became a student of the Faculty of
Theology in 1954-1958 and then an assistant to the chair of the hadiths beside
Professor Tayyip Okig, and again someone who has been involved in studies on
hadith collections since then, the modest conclusion I have come to is: We are not at
a extent of knowledge and understanding that can allow us to make holistic
judgments about all available narratives at once. Therefore, there is no need to let
these issues talked by people who are not competent. These are topics that require
discussions in academic circles.

So, what can we do today in this regard? In my time, there was only one
faculty of theology in Turkey and it was at Ankara University. Today the number of
these faculties - may Allah help them - is over 100. However, what is important
here is not the quantity, but the quality of these faculties. It is important to fill these
faculties with qualified scholars. We need a number of different and significant
specializations, studies, and discussions regarding certain topics such as
understanding history, being familiar with former outstanding scholars as well as
their thoughts and topics of discussion, and analyzing the works inherited from
them. In different phases of scholarly studies, a sentence or an example given in a
book you read can sometimes help you understand a whole issue or comprehend a
thought, while explanations of the systems of previous scholars can sometimes be
the key to these understandings. For that reason, we can’t say we have enough
works on hand and they are enough for us. There are many more manuscripts in
world libraries which have not yet been published and there are some books in
ancient libraries, such as those in Yaman and Qarawiyyin, which have been
discovered during cataloguing efforts. We are in the position of discovering these
works and discussing the knowledge and culture narrated therein. But so far we
have been lazy in this regard. In his introduction to Kitab al-Haraj, the Egyptian

8 al-Musned, 11, 301.
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scholar Ahmad Muhammad Shakir says: “Without Western orientalist and Islamist
scholars, we would let the books of our scholars sleep for centuries. They are the
ones who awakened us for the first time.” Here, he makes a confession on behalf of
all of us.

These words from Ahmad Muhammad Shakir remind me of the other
written works by Western scholars in the field of Islamic studies. There are
thousands of articles, books, analyses, translations etc. in this field published in
different Western languages. So, it is not possible to oppose the Western world in
the areas of both science and politics without analyzing these works - in today’s
terms - from a critical perspective. Today’s Western behaviors and politics toward
the Islamic world are an outcome of the influence by the orientalist master minds,
who we call Islamologists, and their written works. Westerners never ask Muslims
about Islamic issues as they already have experts in this field. This being the case,
as the Islamic world, in order for us to take a stand against the West, we need to be
familiar with the Islam they understand and narrate. This is one of the most
important duties I expect from today’s faculties of theology.

Therefore, as I mentioned above significant duties of the faculties of
theologies and universities in Turkey include, on one hand, writing our works
applying all necessary scientific assessments, while on the other hand educating
qualified scientists, who have a good knowledge of Western languages and
scientific methods of criticism, as well as the necessary capacity to criticize these
works written by Westerners about us, and creating an environment that enables
scientific studies and necessary efforts.?

There is no point in discussing all the scientific analyses and discussions at
this level to the public. They can’t even follow and understand all these details. For
that reason, these topics should be discussed, debated, and improved within
academic gatherings.

A. Dere: I would like to ask a methodology question, if you please. Which
methods can we use to fulfill the duty of scientific analysis you mentioned today?
For instance, as for methodology, the first thing that comes to mind is usul studies
in the Islamic Sciences, such as usul of the hadiths, usul of interpretation, or usul of

9 I don’t want to repeat the details of how I searched for a scholarship to go to France to improve my
knowledge of the French language and explore the orientalist studies conducted in that country and that
the members of the commission in the Ministry of National Education (of the time) responded to me
saying, “What can a theologist do there? Better we send someone from the conservatoire”, as I have
laughingly told this story numerous times. It should be noted that if today’s decision makers continue to
have the same mindset and say, “There is nothing a professor of interpretation or figh from faculties of
theology can learn in countries like France, England, or Canada. If they have to, they should go to a
Muslim country. There is no need for them to learn any language other than Arabic. This way they will
also not be confused”, which is extremely incorrect and is prejudiced, and will be remembered as a
lamentable blindness and an act of ignorance, even in a hundred years from now.
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figh. Do we have to use this classic framework of usul in order to evaluate today’s
Islamic culture and thought from all aspects and perspectives? Or, would you like
to suggest new methodologies and recommend interdisciplinary studies? Can we
say that the current methods we use are efficient in their approaches and
perspectives, do they meet all of our needs in this regard, and support us in
scientific activities?

M. S. Hatiboglu: This is actually a very important question. As you know, a
number of new branches of science, which did not exist during the Prophetic Years,
such as interpretation, hadiths, figh, prophetic biography, aqidah etc.,, have
emerged since the second Hijri century. Epistles and books of usul have been
authored to explain areas of application, characteristics, and purposes of these
branches, which have developed and become more systematized with time, and the
issues have been discussed.

First of all, we should comprehend the developing processes (histories) of
these aforementioned branches of science and fields of expertise, and which issues
are handled by them and which concepts they use for this. In this way, we should
try to understand how these scholars thought about relevant issues and what
evidence they used to reach a judgment.

Secondly, we should outline all of these aforementioned fields of science,
because it is impossible to totally separate them within Islamic thought. On the
contrary, we should be aware of their impacts and contributions as either materials
or thoughts.

Thirdly, we should note that a scholar who is specialized in one of these
fields may not be competent in another. For example, an outstanding scholar in
interpretation may not have that much influence in the hadiths. Today, this is quite
an interwoven and intricate issue. How did the scholars of different branches of
Islamic thought and culture think and what did they say about certain issues? We
should examine what a scholar of interpretation, a scholar of kalam, philosophy, or
a mystic (sufi) said, in a comparative way, considering different periods of time.

Fourthly, we should note that scholars’ explanations and opinions about
certain topics are dependent on the information and knowledge they could access
in their respective eras. In Tafsir, Fakhr al-Din al-Razi (d. 606) presents precious
information to us. However, in the same composition you can see hilarious things
he says about different fields which we call experimental sciences today. You may
even ask, “How could a scholar believe in such things?”

When you look at some words from Ibn Hazm (d. 456), who is an
internationally renowned scholar raised in Andalusia, you might say, “Today, even
children wouldn’t say this nonsense.” They do not say these today. They said them in
their times. So, we should try to identify the reasons behind these words and not criticize
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them. Instead, we should criticize those who imitate their opinions about certain issues even
in the present.

The so-called religious arguments put forward about women show that
women in our societies have not yet been able to take up the positions they deserve
in Islamic communities. It is really sad that we see some of these arguments
disguised in hadiths. The hadith narrated by Al-Hakim al-Tirmidhi (d. 320) in
Navodir Al-Usul saying, “<sll oa & ¥ 5 LUl oLl )salad ¥ (do not teach your
women writing, do not let them go out on balconies) can be given as an example.
Al-Hakim al-Tirmidhi is an outstanding scholar. So, why did Al-Hakim include
such a narrative attributed to the Prophet in his book, and what do I have to do
when I encounter these words in his book? The essence of this issue is hidden in the
answer of this question. First of all, I have to undertake research and find examples
about what the Messenger of Allah said and how he behaved in such situations.
Based on the information and examples we know about his life, as well as the
conditions of that time and the position Islam gives to women, it does not seem
possible for the Messenger of Allah to utter such words.

In books, the saying, “c# & 5 (a5, L4” (counsel women and whatever they
say, do otherwise) is presented as a hadith. Even Nizam al-Mulk (d. 485) narrates
this as a hadith in Siyasatnama (Book of Government). It is astounding that Nizam
al-Mulk, a friend of Al-Ghazali and Al-Juwayni, included this in his book. Then, we
unavoidably explain this with the thoughts and opinions toward women during
this time and the society they lived in. We also see to what extent the level of
society, and the situation of the time, influenced the thoughts and judgement of
these scholars. Unlike the time periods these scholars lived in, today we can
criticize this insult against women which was supported by fabricated hadiths. Our
Prophet is far from giving such an order. But you put these opinions, disguised in
hadiths, into your book, establish them among people, and finally leave the women
ignorant, although they constitute half of the Islamic world.

As the fifth step, we should create and develop a map of - in today’s terms -
Islamic thought by examining the books of history and culture together. For
instance, what did scholars from a single branch who lived under the same
circumstances, in the same period, but in different regions, say about this? What
about those from different branches? How did people of different periods,
geographies, regions such as Egypt, Iraq, or Middle Asia, perceive Islam? We
should find and examine the answers of these questions, and thus absolutely create
an index of information.

Sixthly, we will see in this index that scholars can have different opinions
about a lot of different issues, either in usul or furu'. For certain reasons I am not

10 Today’s scholars, who analyze and publish these books, also do not write comments to explain this
situation because they are also not aware of the fact that this is a fabricated hadith.
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going to explain this in detail here, we see that tens of different thoughts can be put
forward across the entire Islamic world against an opinion or thought. Do you call
it intellectual pluralism today? For that reason, today it is impossible for an Islamic
scholar to be precise and claim that the only truth is what he says. Everyone should
bear the weight of thought and the responsibility for speaking.

Seventhly, although a majority of the notable sources we have today are
written in specific fields, they often narrate the information, which is unlikely to be
included in these books due to the content and characteristics, while mentioning
other subjects. For that reason, it is both useful and important to read a lot of
sources from cover to cover, or at least scan the content. Ibn Sa'd’s al-Tabagat , Ibn
Asakir’s Tarikh Dimashg, al-Dhahabi’s al-Nubala, Ibn Abd al-Barr’s al-Tamhid and al-
Istidhkar are the first examples that come to mind.

As the eighth step, we should try to understand the different opinions which
have emerged within Islamic culture and thought together with the reasons behind
them. These issues should be analyzed within the limits of politeness and ethics,
without cursing, contradicting, or - perish the thought - allegations of heresy,
impiety, or any attempt to takfir others. Unfortunately, many appalling and sad
incidents have happened throughout history. Al-Tabari (d. 310) is an
unprecedented scholar of interpretation, hadiths, figh, and history. But his house
was stoned. And after his death, the funeral could only be performed at midnight.
We read this in works about our cultural history. Why? He wrote some incorrect
ideas in his works of interpretation, according to a group of ignorant people. So,
who could know these issues better? The group of ignorant people? Or the great
imam Al-Tabari?

Ninthly, use of scientific and peer-reviewed publications to obtain
information is necessary as some scientific works are distorted or abated based on
the opinions of publishers. For instance, the Indian Hanafis who published Ibn
Hibban's (d. 354) Al-Majruhin in 1970 did not include the article about Abu Hanifa
al-Nu‘man b. Thabit in this new version of the book. However, this article was
issued in the books 1975 Haleb edition. There are many other similar distortions.!

As the tenth step, we should know the principles followed by the author of a
book we examine. Of course, there are books, credentials, documents etc. that
inform us about past experiences and opinions of previous scholars. However;
before making inferences from the information given in these sources, we have to
understand the author’s purpose and principles.

For instance; Al-Khatib al-Baghdadi’s (d. 463/1071) Ta'rikh Baghdad, which
was published in two editions, in 14 and 17 volumes, respectively. Among the late

11 We also see that some books of our tradition have been distorted. For instance, Imam al-Sha’rani (d.
973/1565), says, “to examine Ibn Arabi’s (d. 638/1240) Al Futuhat al-Makkiyya properly, read its edition
published as a manuscript in Konya, as the others have already been distorted.” It means that a lot of
people resorted to manipulating the books of previous scholars for a variety of reasons.



The Journal of Theological Academia

Ottoman scholars, Zahid Al-Kawthari (d. 1952) authored a book titled, Te'nibu’l-
Hatib to criticize Al-Khatib al-Baghdadi and there, he accuses al-Baghdadi of citing
some negative narratives about Abu Hanifa. I think the sainted Al-Kawthari is not
right to attack Al-Khatib al-Baghdadi. I think that he would not have done this if he
had taken the principles adopted by al-Baghdadi into consideration. Al-Khatib al-
Baghdadi narrates all the information he has received, but this doesn’t mean that he
accepts all of it to be true. He offers all the negative and positive suggestions about
certain issues in his works. Likewise, in Sharaf Ashab al-Hadith he gathers true and
untrue information about the hadith scholars and leaves the conclusion to the
reader’s interpretation.

As the eleventh step, we should use different sources from different opinions
from all around the Muslim world and try to analyze and understand Islamic
thought as a whole, as far as possible. Even in the field of the hadiths, Sunni and
Shii'te scholars have different corpuses. Among them, our al-Kutub al-Sittah and
the Shii’te al-Kutub al-Arba‘ah are the most famous ones. So, do you think a Sunni
scholar has ever analyzed the sources of the Shiite Muslims? We may only give
some recent examples. I think Shiite scholars have analyzed the Sunni sources -
though for their own purposes - more than the other way around. The Shii'te
scholar Abd al-Husayn tries to defend the political allegations of the Shiah by using
books by Sunni scholars in his book, Al-Ghadir Fi Al-Kitab Wa-'I-Sunnah Wa-'l-Adab.
In summary, he tries to say, “you also agree with us.” But when you perform a
scientific analysis of this book, you will understand why relying on this book is not
permissible. I saw in some instances that he uses Al-Bukhari’s At-Tarikh al-Kabir,
which is a Sunni source, by parts of some narratives that support his purpose, but
exclude other parts. Al-Bukhari states that the given narrative is a weak one.
However, the author of Al-Ghadir does not include this statement from Al-Bukhari
in his work. Then you understand that the book deliberately aims to manipulate,
and does not have any scientific value.

Twelfth, I have tried to give my opinions about how we can examine the
books on Islamic thought and culture, which constitute an archive for religious
studies. Today, there is a huge field of science called social sciences, which analyzes
humans, history, societies, politics, justice, ethics, thought, languages, literature,
cultures etc. We should be aware of, if possible, what and how the branches of this
science describes and uses the relevant subjects. I didn’t even cite another huge area
of research, which is the technical and experimental sciences.

Thirteenth, as it is not possible for individual researchers to get through these
aforementioned areas of research, we should undertake joint studies, planned
projects, and knowledge sharing activities, and take advantage of technical
advancements which are used by the new generations rather than the older ones.
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A. Dere: In light of your explanations and examples, we can now understand
how scholars of the classical period thought about religion, society, and culture,
and how we should evaluate their opinions today, within the conditions of their
time. When we look at today’s practices, Isn’t it through the scholars, who had
limited knowledge and perspectives because of the conditions of the time they lived
in, and their books, we try to understand our religion, Islam, and to internalize its
doctrines and principles in our lives? If so, we should ask another question: how
can we build our Muslim identity and develop a new image of Muslims based on
today’s extent of knowledge and thought, considering that the prominent scholars
of previous periods were unavoidably affected, in terms of understanding and
interpretation, by the knowledge and thought of their time? How can we explain
and practice the fundamental and vital principles of Islam as it was taught by our
Prophet (peace be upon him)? What should we use as a method? How can we be
successful in this regard?

M. S. Hatiboglu: Actually, this question holds the response within it. First of
all, we should analyze the different conditions of different periods while trying to
understand our history and the opinions of previous scholars. If we analyze our
history of thought and culture starting from the early periods up to the present day,
you may see the answer to the question about how we can perform this duty today.
As I said before, when we create maps and indexes of Islamic thought according to
periods, geographies, and fields of science, these maps and indexes will depict the
pathway that guides us today and lead us to the future. However, because we
cannot reveal the historical experience and prosperity of Islamic thought in every
field of science and we cannot agree upon this, we can neither see the path that may
carry us to the future, nor take this road. After all, we still encounter different
perceptions about Islam.

I highlighted this issue in an article. At one time, Muammar Gaddafi
organized a lot of meetings and congresses. At one of these gathering, a female
professor from al-Azhar called, Aisha bint al-Shati (d. 1998) - may Allah rest her
soul - went up to the rostrum and addressed Gaddafi, saying: “Dear President! You
also gathered us, the most significant scholars of the Islamic world, last year in
Benghazi. There, every single scholar described a different Islam to us. And I
observed that none of them were consistent with each other.” Here, she makes an
assessment of the situation. This statement confirms that every Muslim scholar
describes a different Islam, according to his/her culture. So, to what extent do these
narrations expose the real Islam? Moreover, all of them feel justified and make
assertive suggestions. This is the point identified by Aisha bint al-Shati. For this
reason, in the Islamic world, there is no one who can claim to be the only
representative of Islam.

Unfortunately, this is the extent of Islamic culture today, and we are still far
from going beyond this understanding. The answer to the question about how we
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can reach the optimum level, as I mentioned before in many cases, is to work
determinedly, to have a capacity for understanding, and to undertake assessments.

A. Dere: You have pointed out the meaning of accuracy in the hadiths and
how we can identify this within the framework of usul studies in your previous
answers. From your studies, we see that you often dwell on the content (of texts)
during the assessment of hadiths, and try to understand them in detail this way.
There are also different studies in Turkey which were led by you. And these studies
examine (and criticize) the hadiths in terms of their textual properties/content. Do
you think these studies are sufficient or insufficient? What are your expectations
within this regard?

M. S. Hatiboglu: When we say content, the first thing that comes to mind are
the main ideas held by a text. The way you deliver these ideas is also important,
and a significant matter in one’s efforts of assessment. Based on this understanding,
when we analyze a text/content of a hadith, we should first identify its main idea.
One of the first steps we should take during the analysis is to grasp the historical
development of the given issue or idea. We should try to identify the origin of the
issue. Then we should ask, “How has it been put down on paper since the time it
emerged as an issue?” Plus, “How has it been commentated on in those written
works, on what evidence has it been based, and which deductions have been made
based on this evidence?” We should be able to analyze all these different phases.
References of such analyses should not be books of the hadiths, but sources from
different fields such as interpretation, figh, history, kalam, politics, and even
literature. Of course, on the condition that we maintain the sound principles and
values taught by the Qur’an and the Prophet during this process.

I followed this pathway in my study about the Quraysh in the Caliphate. I
tried to identify where, in which area and through which media this idea has
appeared in different fields of science and culture, what are its foundations, and
how it has been interpreted. Finally, I had knowledge and opinions about not only
this specific hadith, but also the history of Islamic politics and administration -
based on the issue mentioned there -, relations between administrators and the
public, perceptions of administration, the roots of these perceptions, relevant
understandings and practices of surrounding cultures, the opinions of scholars
about social order and the methods of establishing justice in society, what kind of
conflicting interests have emerged among communities, etc. Of course, my holistic
analysis of the information provided by the books of previous scholars, and again
my efforts to understand what has happened throughout history helped me come
to these opinions. Accordingly, the basis of my opinions was the understanding of
the relations between historical incidents and developments, as mentioned in the
books of previous scholars, as well as the reasons behind them.
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As far as I know, the hadith studies in other Islamic countries are heavily
based on a traditional methodology, while the content-oriented analysis I
mentioned above is rarely undertaken. Moreover, even in Turkey some scholars
consider those adopting some different - let's say unusual - perspectives and
methodologies than the conventional usul of hadith studies as, “teaching old dogs
new tricks.” My personal opinion is that if the most outstanding scholars of the
hadiths, like Al-Bukhari and Muslim, were alive today and had the opportunity to
use today’s facilities, they would adopt a more comprehensive and content-
oriented method of assessment and would be successful in their efforts. However,
at present, we are not pursuing an interest in the studies of these scholars, who only
have the knowledge and opportunities from their eras. Instead, we put them in a
position, which is out of reach, and choose to imitate what they said.

In Turkey, I see that some recent studies about the hadiths and hadith-related
subjects started to focus on content rather than other details. As these kinds of
studies become more prevalent, it will be possible to make comparisons between
the outcomes of these studies. Later on, we will be able to discuss the
methodologies and results of these studies, and thus have a specific framework to
apply in content-oriented assessment of narratives. Of course, this aforementioned
method of assessment can be practiced together with the conventional
methodology of hadith studies in a complementary fashion. That is to say, I do not
claim that content analysis is the only true way to assess the hadiths. What I am
saying here is that it will be difficult to explain a lot of issues in a consistent way
without this method of analysis, and thus we will be devoid of a lot of other
potentially valuable information and insights.

I recommend today’s scholars, especially those in Turkey, to be courageous
and learn practical and consistent scientific methods and assessment procedures, as
well as the information and insights provided in recent studies, and put forward
their own ideas with the same level of courage.

A. Dere: Distinguished professor, thank you for the time you have allocated
for this conversation. I wish you a pleasant and healthy life, and success in your
bold scholarly activities and guidance.
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